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ISLAM, IV.

———— s

ANSWER TO QUESTION, ti,
OR

THE STATE OF MAN IN THE AFTER LIFE.

Waar is the teaching of the Hcly Quran as to the state
of man in his life after death, is the next question which offers
itself for solution. Briefly, the state after death is not altogether
a new state; it is in fact every whit a representation, a full and
clear image, of our spiritual state in the present life. Here the
good or bad conditions of the deeds or beliefs of a man are
latent within him and their poison or panacea casts its influence
upon him only secretly, but in the life to come, they shall become
manifest and clear as daylight. An idea of it, a very imperfect
one though, may be had from the manner in which a person sees
in a dream the embodiment of whatever is predeminant in his
temperament. When his temperament is prepared for a severe
attack of fever, he would see in a dream flames of burning fire,
whereas he would find himself in floods of water when about
to catch cold. In short, when the body is prepared for a particular
disease, a dream would often disclose the embodiments of the con-
ditions giving rise to it. From the mauner in which internal con-
ditions are represented in physical forms in dreams, we can form an
idva of the embodiments of the spiritual conditions of this world
in the life to come. After our earthly course is ended, we are
translated to regions where our deeds and their consequences
assume a shape, and what is hidden in us in this world is there un-
rotled and laid open before us. These embodiments of spiritual
facts are substantial realities, as even in dreams, though the sight
soon vanishes away, yot so long as it is before cur eyes, it is taken
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to be a reality. As this representation by images is a new and a
perfect manifestation of the power of God, we may as well call it,
not a representation of certain facts, but actually a new creation
brought about by the powerful hand of God. With reference to
this point Almighty God saysin the Holy Quran: _sa4) [ﬁw»i-"rlﬂ 1s
(somwl) as 8,5 o ‘.?J “ No soul that worketh good, knoweth the
blessings and joys which have been kept secret for it,” to be dis-
closed after death. Thus, Almighty God describes the heavenly
blessings that the'righteous shall enjoy in the next life as having
been kept secret, because not being like anything contained in this
world, no one knows aught about them. It is evident that the
things of this world are not a secret to us; we not only know pome-
granates, dates, milk, &c., but frequently taste of them. These
things, therefore, could not be called a secret. The fruits of paradise
have, therefore, nothing in common with these except the name. He
is perfectly ignorant of the Holy Quran who takes paradise for a
place where only the things of this world are provided in abundance.
In explanation of the verse quoted above, the Holy Prophet said
that heaven and its blessings are things which “the eye hath not
seen, nor hath ear heard, nor has it entered into the heart of man
to conceive of them.” But of the things of this world, we cannot
say that our eyes have not seen them, or our ears have not heard
them, or our minds have not conceived them, When God and His
Prophet tell us of things in heaven which our senses are not cognisant
ot in this world, we shall be guilty of cherishing doctrines against
the teachings of the Holy Quran, if we suppose rivers flowing with
the milk which we ordinarily drink here. Can we, moreover, con-
sistently with the idea of heaven suppose flocks of cows and buffaloes
reared in the paradisiac grounds and numerous honey combs hang-
ing on trees with countless bees busily engaged in collecting honey
and hosts of angels engaged day and night in milking cows and
‘geotting honey and pouring them continuously into streams to keep
them running on? Are these ideas in keeping with the teachings
of the verses which tell us that the world is a stranger to the bless-
ings of the next world? Will these things illumine the soul, or
increase the knowledge of God, or afford spiritual food as the
heavenly blessings are described to do? It is, no doubt, true that
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these blessings are represented as material things but we are also
told that their source is spirituality and righteousness.

The following verse of the Holy Quran which may ordinarily
be misunderstood, is far from describing the heavenly blessings
as being identical with the things of this world. The verse
referred to here runs thus: w=lal)) glec ] yie T )i,
Bpef g e 13 ) L o )8 ) Lisd e oo e Yl
(i) e Bime g, J8 e W, 80300, 65,
« Bear good tidings to those who believe and do good works that
they shall inherit gardens beneath which rivers flow. So often as
they are fed in that life with fruits, they shall say : ¢ These are the
fruits which were given us formerly,’ because they shall find the
fruits of after life resembling the fruits which were given them here.”
Now the context clearly shows that the fruits which the righteous
are said to have tasted here, do by no means, mean the fruits of trees
or the things of this world.. The verse in fact tells us that those
who believe and do good works, prepare a paradise with their own
hands for themselves, with their faith for trees and their good deeds
for fruits. It is of the fruits of this garden that they are spiritually
made to taste here and of the fruits of the same shall they eat in
the next life, only that the spiritual fruits of this life shall be
transformed into palpable and more delicious fruits in the next life.
But as they shall have already tasted of them spiritually in this
life, they shall be able to identify the fruits of that life with those
of this and witnessing the close resemblance between the two shall
cry out : ¢ These are the fruits which were given us in the
former life.”” This verse, therefore, tells us in plain words that those
who spiritually taste of the love of God in this world, shall be
physically sustained by the same food in the next life. The bless-
ings of the next life shall recall to their minds the spiritual bless-
ings of the love of God which they tasted in this life, and they shall
remember the time when in seclusion and at the dead of night,
alone and in silence, they found their sweet enjoyment in the remem-
berance of God.

In short, the verse quoted above does not at all speak of ths
things of this world or of food which men used to eat here. If
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it be objected that the words of this verss contradict the saying
of the Holy Prophet, already quoted, which describes the blessings
of heavenly life as unseen by worldly eyes, unheard of by human
ears and inconceivable by the mind of man, we say the contradiction
exists only when we take the words: ¢ These are the fruits which
were given us in our former life,” as indicating only temporal
blessings enjoyable in this life by all men whether good or bad.
But if the “ fruits” spoken of here be understood to mean the fruits
of good works, the spiritual blessings which the good enjoy in this
very life, there is no contradiction. Whatever the good men enjoy
spiritually in this life, are really blessings not of this but of the
next life and are granted to them as a specimen of the bliss that
is in store for them in the next life in order to increase their yearn-
ing for it. It shoald, moreover, be borne in mind that the truly
righteous man is not of this world and hence he is also hated by
the world. He is of heaven and is granted heavenly blessings just
as the worldly ones are granted the dainties of this world. The
blessings which are granted him are really hidden from the eyes,
the ears and the hearts of men of the world and they are quite
strangers to them. But the person whose physical life is annihilated
in the heavenly enjoyments, is made spiritually to taste of the cup
which he shall actually quaff in the next world and hence the truth
of the words “These are the fruits which were given us formerly.”
But he shall at the same time be perfectly aware that those bless-
ings were quite unknown to the world, and as he too was in this world,
though not of this world, so he also shall bear witness that his
physical eye had never seen such blessings, nor his ears ever heard
of them, nor had his mind ever conceived of them in the world,
‘But in his second life (i.e., after his regeneration) he had witnessed
specimens of these things and this only at a time when all his lower
connections having been cut asunder, higher ones were established
with the next world.

The Holy Quran has described three important points in con-
nection with the next life.

Firstly, it has repeatedly asserted that the life after death is
not & new life but only an image and a manifestation of the present

lifo. Tkus it .says: rﬁal E)s'\ijdiii:uiaji%aliﬂ)'”wuj,djj
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(S8 1y ) 1y gddoe s Lily U US Zasil ) “ And we have in this very life
bound the effect of a man’s deeds about his neck, and these hidden
effects shall we bring to light on the day of resurrection in the form
of a book, wide open.” The word Y lbused in this verse should
be particularly noticed. ,5 b T'dir literally means a bird, and is here
used metaphorically to signify the actions of men. For, every
action, whether good or bad, takes flight like a bird. The bliss or
burden which a person feels in the performance of an act vanishes
away, but it leaves its good or bad impression upon the heart. The
Holy Quran has disclosed the important principle that every deed
makes a mysterious impression upon the heart. Every action of a
man is, in fact, followed by an action of God, which imprints its good
or bad effect not only upon the heart but also upon the hands, the
feet, the ears, the eyes, &c., of the doer. This book whick records
every action and hidden from the human eye, is being prepared in
this life,shall show itself clearly in the next. Referring to the heaven-
ly life, the Holy Word says elsewhere : o Uro gad ] 4 jaie 5o Vs P 3
(o3 0=d)) {.?3 Ly Uy 2]y rm)JJ dst “On that day the light
of faith which is even here granted to the faithful men and women,
shall be seen clearly running before them and ou their right hands.”
With regard to the wicked, the Holy Book says: dsia o, K3 (.Q;J}
w I e pelal Sy U5 bl e U el )
ul.i.w.:ﬂ ‘,3 . U*Ef\}’ Uie (.’(j 3 ):U ‘,.; - r:\.ss.d ) s J:U - u»uJ } {.l.l:
(SKU) r._.gx.'\) J o€ 3o 93 “ Your desires and passions turn you away
from the search of the next life until you are consigned to the
grave. Do not be so engrossed with the cares of this world, for
you shall soon know that the love of the world does not lead to
good consequences; once more I say to you that you shall soon come
to know the evil consequences of the love of this world. Had you
the knowledge of certainty, yon could have seen hell in this life;
but in the interval between death and resurrection you shall surely
see it with the eys of certuinty, and at last at the day of resurrection,
you shall realize the truth of its certuinty by personally undergoing
the punishment.” These verses leave no dcubt as to the fact of the
commencement of a hellish life in this very world. The hell of the-
next life is prepared in this hidden from the human eye, but can be
recognised with the knowledge of certainty by those who bestow
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consideration upon it. Almighty God has here described three stages
of knowledge, viz., the knowledge of certainty, the eye of certainty
and the truth of certainty. A homely illustration would perhaps
make the subject easily comprehensible. If a person sees a column
of smoke from a distance, he shall readily conclude- the existence
of fire there, as nothing else can give rise to smoke. He would thus
obtain a certainty with regard to the presence of fire, which is
called the knowledge of certainty. But if he walks on to the place
from which the smoke rises and actually sees the flames of fire, he
obtains a knowledge with the eye of certainty. To realize the truth
of certainty, he must thrust his hand into it. These are also the
three states of human knowledge with regard to hell. The know-
ledge of certainty can be had in this world by those who will, but
it the interval between death and resurrection a man sees hell with
the eye of certainty, while at the day of resurrection he shall rea-
lize the truth of the certainty by himself entering into hell.

1t should also be borne in mind that the Holy Quran describes
three worlds or three different states of man’s life. The first world
is the present one which is called the world of earning and of the
first creation. It is here that man earns a reward for the good or
bad deeds he does. Although there are stages of advancement
for the good after resurrection, yet that advancement is granted
simply by the grace of God and does not depend upon human
efforts.

The second world is called (')‘ 2 barzakh. The word originally
means any intermediate state. As this world falls between the
present life and resurrection, it has been called ;3. But this
word has from time immemorial been applied to an intermediate
state and thus the word itself is a standing witness to the intermedi-
ate state between death and after life. We have shown in the
Minan-wr-Rakman that the words of the Arabic language are the
words of the mouth of God, and that it is the only language which
can claim to be Divine, the fountain from which all sorts of know-
ledge flow, the mother of all languages and the first as well as the
last medigm of Divine revelation. It is the first because Arabic
was the Word of God which had been with God and had at last
been revealed to the world, from which men learned to make their
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own languages, and the last because the last Divine Book, i.c., the
Holy Quran is also in Arabic. » j pisa word of Arabic origin and is
a compound of ,yand ; jand literally means that “the period of earn-

C

ing merit or demerit by deeds is over.” The state of Barzakh is that
in which the soul leaves the mortal body and the perishable remains
are decomposed. The body is thrown into a pit and the soul also is,
as it were, thrown down into some pit as is indicated by the word
: j, because it loses the power to do good or bad deeds along with
its loss of control over the body. Itis evident that a good state
of the soul is dependent upon the soundness of the body. A shock
communicated to & particular point of the brain causes a loss of
memory while an injury to another part is certain to deal a death-
blow to the reasoning faculty and may destroy even consciousness.
Similarly a convulsion of thebrain muscles or an hemorrhage or mor-
bidity of the brain may, by causing obstruction lead to senselessness,
epilepsy or cerebral apoplexy. Experience therefore establishes the
fact beyond all reasonable doubt that with all its connections severed
from the body, the soul can serve no purpose. It is simply idle
to assert that the human soul can, at any time, enjoy a bliss without
having any connection with a body. It may please us as an inter-
esting tale but reason and experience lend no support to it. We
can hardly imagine the soul to be in a perfect condition when all
its connections with the body are cut off, in face of our daily ex-
perience that the slightest derangement of the physical system
interrupts the functions of the soul as well. Do we mnot ordinarily .
witness that a sound state of the soul depends upon a sound state
of the body. When a person becomes decrepit with old age, the
soul also is enfeebled, and age steals away the whole store of its
knowledge. The Holy Word says referring to the decrepitude of
old age (th ) (% (,l: o) (.,Lu uadJ 7. e, “A man lives to such an

old age that all his former knowledge is clean forgotten.”” These
observations will be sufficient to demonstrate that the soul is nothing
unless it has its connection with a body. Had it any value apart
from the body, the action of an All-wise Being in uniting the soul
with a short-lived body would have been quite meaningless. More-
over, man is essentially a progressive animal, and the advancement
which he aims at is by nomeans a limited one. Now if the soul is
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unable to make any advancement in this brief life without the
assistance of the body, how could it without a body attain to the
higher stages of advancement in the next life.

In short, various arguments prove it conclusively that according
to the Islamic principles, the perfection of the soul depends upon
its permanent connection with a body. There is no donbt that after
death this body of clay is severed frem the soul, but then in the
Barzakh every soul gets temporarily a new body to be in a position
to taste of the reward or punishment of its deeds. This new body
is not a body of clay but a bright or a dark body prepared from the
actions of this life. Such is the Quranic description of the body
in Barzakh, viz., that the soul gets a new body which is bright or
dark according to the good or bad actions which a man does. It
may appear as a mystery to some but this much at least must be
admitted that it is not unreasonable. The perfect man realises the
preparation of such a bright body even in this life. Ordinary
human understanding may call it a mystery which is beyond human
comprehension but these who have got a keen and bright spiritual
sight, will have no difficulty in realizing the truth of a bright or a
dark body prepared from actions after death. In short, the new
body granted in the Barzakh becomes the means of the reward of good
orevil. I have personal experience in this matter. Many a time,
when fully awake, I have seen visions in which I saw those who
wore dead. I have seen many an evil-doer and a wicked person
with a body quite dark and smoky. 1 have personal acquaintance
with this street and I assert it forcibly that as Almighty God has
said, every one is granted a body either transparent or opaque. It
18 not necessary that reason alone should be able to look into thege
mysteries. The eye sees things but it is vain to expect it to serve
as an organ of taste. Similarly the muscles of the tongue may be
used for tasting things but as organs of sight they are simply
useless. In like manner, the deep secrets of the other world, upon
which light is thrown only by visions, cannot be discovered by the
help of reason. Almighty God has established certain laws in
this world and particular means for the knowledge of particular
things. To know a thing, therefore, we must first seek the proper
means and then we are sure to discover the thing itself,
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It must also be remembered in connection with this point that
the Word of God has described those who walk in error and wicked-
ness as dead and lifeless, while the good it calls living. The
secret of it is that the means of the life of those who are ignorant
of God, being simply eating, drinking or indulgence in their bestial
passions, are cut off along with their death. Of spiritual food they
have no share and therefore their resurrection shall only be for their
punishment. It is in allusion to this secret that Almighty God says :
(eb)assss ¥y led © gos ¥ rl«..;. 8 bl men QJ Loycs “And ke
who comes to his Lord as a sinful person, shall have his abode in
hell ; he shall neither die nor live therein.” But the beloved ones
of God do not die with their physical death, for they have their
means of sustenance with them.

The third world is the world of resurrection. In this world
every soul, good or bad, virtuous or wicked, shall be given a visible
body. The day of resurrection is the day of the complete manifesta-
tion of God’s glory when everyone shall become perfectly aware of the
existence of God. On that day every person shall have a complete
and open reward of his actions. How this can be brought about,
is not a matter to wonder at, for God is all-powerful and nothing is
impossible with Him, Thus He says Himself in the Holy Quran:
l‘lf\/cw;_:fbj.u:\_,}n ré@&_;b)&li&&bi e &iﬂ:’;'U)u (Mjﬂ)ﬁrljj
bslui) edd) Lusy J;.r‘}_ré}ubjrtﬁxjjgm:\_ o JB ailé.u“jj
U Yy lgend 1IA I el gl e (.&Lcd-u._}g)a, i Jy)
31y :)}8)/0)[43}.r&h)}dﬂs‘d))mjul?r@l’iﬂ&li\g ol ey o
o)y ‘:5.»1 wa;.(lna YY) LSA”U lsaws « UJ’CI\-'.’UKU J)mu)bu
(i) o 32> 55 “ Doth not man know that we have created him of
the moist germs of life ; then he became an open disputer. He talks
vainly with regard to us and forgets his own creation. ¢ Who’ saya
he, < has the power to restore man to life even when his bones shall
be rotten and no trace shall be left behind’? Say : He shall give life
to them who gave them being at first, and He is skilled in every
kind and manner of creation. Is not He who created the earth and the
heavens, able to create your likes ? Yes, certainly ; for He is the wise
Creator. His command is such that when He wills a thing, He only
gays unto it “ Be’ and it comes into existence. So glory bo to
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Him whose sway extends over all things and to Him shall ye all
return.” In these verses Almightly God tells us that with Him
nothing is impossible, for when He could create man out of an
insiginficant thing at first, He cannot be regarded as destitute of
power in bringing him to life a second time.

¢ +Before proceeding further, it is necessary to deal with an objec-
tion here. It might be objected that when a long period of time
must elapse before the world of resurrection is brought into
existence, the Barzakh where the souls of both good and bad men
must remain in the meanwhile, is no better than a useless lock up
for souls. But the objection is based simply upon ignorance, for
the Barzakh is as well a place of reward for good and evil as the
resurrection itself. The word of God describes Barzakh as a place
where punishment and reward shall be given though not so openly
as after resurrection. The Holy Quran abounds with verses relating
that a man meets with his due immediately after his death. Thus
speaking of a certain person it says: () Bst) Ja 0 ) s « Tt was
8aid to him : enter into paradise,” and of another it SAYS: 5) gw 3 3] )3
(bl r.:\_sxs;d ] i.€., a good man had an unbelieving friend in this
life and when they both died, the good man anxious to know the state
of his friend, was shown that he was in the midst of hell. Punishment
and reward are thus bestowed immediately after death, and those
whose proper place is hell, are brought to hell, while those who
deserve paradise are brought to paradise. But the day of resurrec-
tion is the day of the manifestation of the highest glory of God
which His transcendent wisdom has ordained should at last be
brought about. God created man that He may be recognised as a
Creator ; He will destroy all that He may be recognised as the Van-
quisher of all ; and last of all, He shall give a perfect life to all and
assemble them that He may be recognisd as the All-powerful Being.

The second point of importance which the Holy Quran has
described with reference to the life to come, is that the spiritual
facts of this life shall be represented in the next (whether Barzakh
or resurrection) as embodiments. A few of the verses bearing upon
this subject are the following: §,A ) a8 s b dd 5 ke

b Lo ) 5 w** ) “He who is blind here shall be blind hereafter.”
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In other words, the spiritual blindness of this world shall become
apparent and shall be seen as actual blindness in the next.s PAtTR)) SA
(6 =) lﬂwUU])éuﬂm ((.2) S Kwdw uirj a),La (.:t_s\s.d]rj
“Lay ye hold on him, then put chains into his neck, then cast bim
into hell to be burned: then into a chain whose length is seventy
cubits, thrust him.” It should be noted that the spiritua}. torture
of this world has been represented as & physical punishment in
the next in these verses. The chain to be put into the neck, for
instance, represents the desires of this world which keep a man with
his head bent upon the earth, and it is these desires that shall
assume the shape of a chain. Similarly, the entanglements of this
world shall be seen as chains in the feet. The heart-burning of
this world shall likewise be clearly seen as flames of burning:
fire. The wicked one has, in fact, in this very world within
himself a hell of the passions and inextinguishable desires of.
this world, and feels the burning of that hell in the failures he-
meets with. When, therefore, he shall be cast farther off from
his temporal desires, and he shall see an everlasting despair before
him, his heart-burning and bitter sighs for his dear desires
ghall assume the shape of burning fire. The Holy Quran says:
(LI ) s e (e Jsa 3 “And a barrier shall be passed
between them and that which they desire,” and this shall be the
beginning of their torture.

The thrusting into a chain of the length of seventy cubits
reveals the same deep secret. The limit of age may, as a general
rule, be fixed at seventy and a wicked person often lives up to that
age in his wickedness. He would sometimes even enjoy seventy
years excluding the periods of childhood and decrepitude. These
seventy years during which he could work with honesty, wisdom
and zeal, ho wastes away only in the entanglements of the world and
in following his own sensual passions. He does not try to free him-
gelf from the chain of desires, and therefore in the next world the
chain of the desires which he indulged in for seventy years, shall
bs embodied into a chain of seventy cubits’ length, every cubit
ropresenting a year, in which the wicked one shall be fettered.
It should, therefore, be remembered that the punishment which
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overtakes & man is one prepared by his own hands and his own
evil deeds become the source of his torture. This law is
elsewhere expressed in the Holy Quran in the following words:
(b ol ) ol ) o (i Yy Jub Y ol e 8 3 Ub () )il )
“0 ye wicked ones ! Begone to the shadow of three branches, which
cannot shade you from the heat, nor is it of any service against the
flames of fire.” The three branches spoken of here represent besti-
ality, savageness and infatnation which remaining unmodified lead
to transgressions and evil deeds. These three shall appear on the

day of judgment as three branches without any leaves and therefore
availing nothing against heat.

To declare the same law, Almighty God says of those who are
in paradise: (e o) R [,bJ)J st w Lo gel )y u’“)"”&fﬁr)
(33 o)) ¢ oy Uy “On that day thou shalt see the believing men
and women with their light which was hidden in this life, running
in full lustre before them, and on their right hands.” In another
verse He says: (] yor J7) 5529 8 gud y o g2 g sl ¢ 52 “On that day
some faces shall turn white and others shall turn black ”  And again,
o U)LG)}JU ljs:}l»u)l@:)lpa.uw)oﬁju ) &) | S
(dosﬁ)u&baﬂdmﬁuﬁ)[y WU)LM:U‘OJJAAU )QJ,:JM]OJM[J
“ Suppose a garden wherein are rivers of water which corrupt
not, and rivers of milk whose taste changeth not, and rivers of
wine which doth not intoxicate but giveth pleasure to those who
drink it and rivers of clarified honey. This is representation of the
paradise which shall be granted to the righteous.” From this
verse it appears clearly that the promised paradise is only a repre-
sentation of boundless oceans of all these things. ,The water
of life which the righteous man drinks spiritually in this world
shall there appear manifestly as a river;the spiritual milk with which
he is here spiritually nourished like a child, shall there manifest
itself as a river of milk; the spiritual wine of the love of God
with which he remains in a blissful state in this world, shall assume
the shape of a river flowing with wine ; and the honey of the sweet-
ness of faith which he spiritually tastes here, shall flow in paradise
in palpable rivers. The spiritual state of every person shall on that
day become visible to all in his gardens and rivers, and God also
snall reveal Himself to the righteous in His full glory on that day
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In short, the spiritual states shall no more remain hidden but shall.
show themselves palpably.

The third point of importance that the Holy Quran has described
in connection with the life after death, is that the progress that
can be made in that world is infinite. The word of God says:

(.JJ s, oy o f'*s Ly by (e o) u"‘“‘-"r"’)f“’“‘ )mei Ay
({.;,JSCU ))ﬁé’g“:&‘_}‘uﬁﬂ W i)y U,y J) “Those who have
the light of faith in this world, shall have their light on the day
of judgment, running before them and on " their right hands, and
they shall be continually saying: ¢O Lord, perfect our light and
take us in Thy protection, for Thou hast power over all things.”
This unceasing desire for perfection shows clearly that progress in
paradise shall be endless. For when they shall have attained one
excollence they shall not stop there, and seeing a higher stage of
excellence, shall consider that to which they shall have attained as
imperfect, and shall, therefore, desire the attainment of the higher
excellence. When they shall have attained to this, they shall yet
see another higher excellence, and thus they shall continue to pray
for the attainment of higher and higher excellences. This ceasvless
desire for perfection shows that they shall be endlessly attaining
to excellences.

In short the righteous shall go on making progress and shall
never recede a step, nor shall they ever be deprived of those bless-
ings. The question may arise here as to the seeking of w aze
(maghfirat), after an entry into paradise and obtaining God’s par-
don. Such a question is however simply based upon an ignorance
of the actual meaning of w jise (maghfirat) and sl ) (istighfar).
@ yhie (maghfirat) really means a suppression of a defective state.
The righteous shall be continunally praying to God for the attainment
of perfection and complete immersion in light. They shall be ever
ascending upwards and shall regard every state as defective in
comparison with a higher one to which they shall aspire, and shall
therefere, pray God to suppress the defective state that they may
te able to get to the higher. Their desire for & ;as~ (maghfirat).
or a suppression of the defection states shall therefore he endless,
because the progress which they shall have to make shall also be
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endless. We can clearly see from this verse the trne signification
of the word ; Wil ) (istighfar), and also that the desire of ki ) i8
really the pride of man, because it is the only thing which leads him
on to the highest excellences which a man can possess. The person
who being born of a woman does not constantly recur to ) sl
(istighfar) is not a man but a worm. He is blind and does not see
and has an impure heart.

In short heaven and hell according to the Holy Quran are images
and representations of a man’s own spiritual life in this world. They
are not new material worlds which come from outside. It iz true
that they shall be visible and palpable, call them material if you
please, but they are only embodiments of the spiritual facts of this
world. We call them material not in the sense that there shall
be trees planted in the paradisiacal fields just like those that are
planted here below and that there shall be brimstones and sulphur
in hell, but in the sense that we shall there find the embodiments of
the spiritual facts of this life. Heaven and hell according to Muslim
belief are the images of the actions which we do here below.

7o be continued,

D —

THE PARACLETE.

The manner in which Christian disputants explain the prophetic
utterances of the Bibloe in their unfruitful endeavours to apply them
all to Jesus of Nazareth, is often very amusing. Vague assertions
are even better suited for their purpose, for it is easier to twist thejr
meaning and make them applicable to anything. In their interpre-
tation of prophecies they are guided by one rule only, and that is,
that so long as the prophecy can be made applicable to Jesus,
anything may mean anything. Their task is indeed hard and the
scheme of salvation which they must support is so much opposed to
reason, that we should not grudge them these trifling means for its
support. But the violence done to context and the slight offered to
human reason, really call for an aid. Only one instance will suffice
to illustrate the manner in which Jesus is made the soul of prophecy
and the aim and object of every prediction in the pages of the Bible.
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In Deut. 18: 18, Almighty God says to Moses: “ I will raise them
up a prophet from among their brethren like unto thee.” It is said
that Jesus came in fulfilment of this prophecy and that he was: the
promised like of Moses, because as Moses delivered his people from
the yoke of a foreign tyrant, so Jesus delivered the world from the
curse of sin, and as Moses was the restorer of their liberty, so
Jesus restored mankind to  their original communion with God.”
It is further alleged that as Moses was the king and leader of his
people, so Jesus was their spiritual king and leader. These ground-
less statements we are required to take for a fulfilment of the
prophecy on the sole reason of the Christian assertion to that effect.
Had Jesus given a law to his people like Moses, had he- delivered
them from the yoke of Roman rule and been their king and leader in
the sense in which Moses was their king, there would have been
some ground at least for applying the prophecy to Jesus. The
Christians, however, get over the difficulty by putting in the false
pretence of a spiritual deliverance, a heavenly kingdom and a
spiritual leadership. I call it a false pretence, because the world—
even the Christian world—has not been delivered from sin, nay
has rather been plunged into the deepest depths of it with the
advent of Christianity. As to the pretended leadership, it is an
assertion contrary to actual facts. The Jews do not acknowledge Jesus
either as a temporal or as a spiritnal leader, reject his gospel, and
hate him as an arch-heretic and most guilty in the sight of God-
Moreover, every vain boaster or pretender can lay claim to all that
is aitributed to Jesus. Add to these considerations the fact that
every inspired teacher is the spiritual deliverer and the spiritual
leader of his people, and in the spiritual sense every one of the
prophets is the like of Moses. Was not Moses himself the spiritual
deliverer and the spiritual leader of his people, and yet this circum-
stance is, by no means, the distinctive feature of that great law-
giver ? Was not everyone of the numerous prophets from Joshua
down to John the Baptist the spiritual deliverer and spiritual leader
of his people ?  Did not Jesus himself acknowledge John as his own
spiritual deliverer and spiritual leader and make repentance at his
hands? If spiritual deliverance and spiritual leadership are the
great features of likeness with Moses, thousands of the prophets
who preceded Jesus haye a better title to be regarded as having
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fulfilled the prophecy of Deuteronomy. The Jews stood in need
both of a temporal and a spiritual leader at the time of Moses, and
‘he not only reformed them spiritually but also released them from
the temporal afflictions and bodily sufferings. He, moreover, gave
them a code of law by which they were to be guided in all their
actions. Now these are the very things which Jesus did not, and
could not, do, being a mere servant of the law of Moses. Resemb-
lance with Moses is, therefore, to be sought for not in his spiritual
leadership and spiritual deliverance, for these characteristics he
possessed in common with all the prophets, but in the distinctive
features of his being a temporal leader of his people, their deliverer
from subjugation, and last of all their law-giver. The Christian
assertions are simply worthless unless accompanied with sound proof.
From another consideration, too, Jesus fails to fulfil this prophecy,
for not being able to trace his lineage to any Israelite or Ishmaelite
father, he could not be “from among their brethren.” I think I have
already tried too much the reader’s patience by this lengthy di-
gression and, therefore, refrain from giving an explanation of the
circumstances which fulfilled the prophecy. I may, however, note
in passing that the Holy Prophet, who was born at Mecca, pre-
eminently fulfilled all the conditions of this prophecy. He was born
from among the Ishmaelites, who came within the meaning of ¢ thefr
brethren” in the prophecy of Deuteronomy; he gave a perfect code
of law to his people to guide them in all their actions, spiritual as
well as temporal; he was both a temporal and a spiritual king and
leader like Moses ; and he bettered the temporal condition of his
followers like the first law-giver and made them the conquerors of
the world.

The article which appears under the heading of “TheParaclete’”
in the Epiphany of May 17th, is another illustration of the manner
in which Christians handle prophecies. We have not the least
hesitation in saying that although the former prophets have all
borne a clear testimony to the appearance of the seal of the prophets
and these prophecies are contained in a more or less original form
in the books of the Old and New Testament, yet the Muhammadan
religion does not, like the Christian, depend for its proof upon these
prophecies, but itself furnishes abundant proof of the soundest
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character, of its truth and need. We resort to prophecies simply as
corroborative testimony, and are fully certain that if all the books
were swept off the face of the earth, not the slightest harm would
therefrom proceed to the cause of Islam. The Holy Quran stands by
itself and shall stand for ever as a noble testimony of its own truth,
and is not obliged in the least to the evidence borne to its truth by
Deﬁteronomy or the gospel of John. Christianity, being a branch of
Judaism, was obliged to construct its whole superstructure upon the
shaky foundation of the vague assertions of previous books, for it
had no internal evidence of its truth. The actual evidence of the
truth of Islam, however, lies within it and not without. It is the
pride of other books that they contain prophecies of this great truth.
The fact is that the present collection of the books of the Old and
New Testament contains only scattered truths mingled with a vast
amount of falsehood and human productions. The Word of God
revealed to Moses, Jesus, and other prophets, has not been safely
preserved in volumes written long after by ordinary hands. So far,
therefore, as they contain prophecies fulfilled in the person of the
illustrious Prophet, there is evidence of their containing the Word o £
God, and to that extent the Holy Quran attests to their truth and
thus lays them under an obligation.

This is the light in which Muhammadans read the prophecies
of the former books bearing evidence to the appearance of their
Prophet. When we contend, therefore, that a certain prophecy applies
to the Holy Prophet, we do so out of regard for the prophecy itself ;
for when misapplied, it appears objectionable to rational minds and
thus discredit is thrown upon the prophecy itself, and hence also
upon the book which contains it. The words of John’s gospels,
speaking of the appearance of the Paraclete, apply, in so far as any
definité meaning can be attached to them, to the Holy Prophet
Muhammad, may poace and the blessings of God be upon him, and
not to any supposed spirit or ghost which descending upon the apostles
did the work of transformation which the second person of Trinity
failed to perform in his earthly career. And first, as to the meaning
of the word ‘Paraclete’ itself. The Muhammadans have always
asserted that paraklutos and not parakletos is the original word
occuring in the prophecy, corruption having occurred oa account of
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the'close resemblance between the two words and the unguarded

state of the earlier manuscripts and the oral tradition which was the

gource of those manuscripts. The former word, it will be remember-

ed, means illustrious or renowned, and thus its signification is very
nearly the same as that of Muhammad or Ahmad. Against this
contention of the Muhammadans, the Christians assert the genuine-
ness of the New Testament, but their claim is untenable at least upon

this ground. To assert the genuineness of the Gospels,and conse-
qugntly the impossibility of any such alteration having ever taken
place, whether in oral transition, or in the copies of manuscripts

owing to the scribes having ever taken such liberty with the text of

the gospels, is stupidly absurd in face of the facts revealed by
modern criticism. Not only has « Higher Criticism *? reduced to
shreds the whole of New Testament but the Christians themselves
look upon many portions of these books, if not fabrications, at least
s additions from other hands than those of their authors. The
revised version has also excluded long portions as the work of unin-

gpired hands. Thus regarding Mark XVI: 9-20, it says in a marginal

note: “The two oldest Greek manuscripts and some other authorities

omit from verse 9 to the end. Some other authorities have a differ-

ent ending to the Gospel.” The verse of Trinity is also looked upon

by the revisionists as an addition of mortal hands to the Word of God.
With these opinions of professing Christians, what can a critic
do but regard the whole mass as doubtful and not to be relied
upon, unless there is some independent testimony to its being the
revealed word. To say of such a doubtful mass of writings that
any alteration in them was impossible is foolishly absurd.

The controversy cannot, however, lead to any good results,
There is no use in contending that the Greek manuscript contained

this or that word. If we have to discuss the language of the pro-
phecy, we must go to the root. Whether the Greek contained
paraklutos or parakletos, does not matter much ; for even if we adopt
either of these two readings, it would still be doubtful what Jesus
gaid. Tor it is clear that Jesus was not addressing the populace or
even a number of uncultured Galilean fishermen, in a literary langu-
age of which the masses were quite ignorant. Whether Jesus did, or
did not know the Greek language, is not the question before us; we
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have only to see if Greek or Hebrew was the language of the people
in the days of Jesus. It is past all doubt and in fact it would be
foolish to contest that Greek was not the language of the religion of
the Hebrews. Now of Mary we know that she had been brought
up in a strictly religious circle, living within the precincts of the
temple and under the care and tutorship of the priests. She must,
therefore, have taken every care to bring up her son as it befitted a
strictly religious Jewess, who had not heard a single word of any but
the sacred language. Jesus was thus brought up by a Jewish mother
in a Jewish family of several children, the younger brothers and sis-
ters of Jesus. When he was old enough to be able to read and write,
he was put in the charge of a Hebrew tutor, from whom he read the
whole of the Old Testament and other Jewish writings, and with
whom he seems to have remained until, upon Jesus’ praising a woman's
beauty, a quarrel ensued of which the result was a life-long separation
between the master and the pupil (see the Jewish life of Christ and
the Gospel of Infancy). His spiritual guide, at whose hands he did
repentance, was also a Hebrew prophet. The society in which he
moved was Hebrew, and when he spoke he often quoted the Hebrew
writings and adopted their lessons in his own forcible words. In fact
he quoted so largely from the old Jewish writings, that all his best
maxims and teachings are drawn from that source and the Jews
accuse him of plagiarism, a charge which the Christians have never
been able to refute. He collected a number of fishermen about him
and these too were all Hebrew people. He had set before himself
the sole object of reforming the Hebrew people only. Add to all
these circumstances the fact that the audience to whom he gave his
sermons were all Hebrew people, unable to understand a word of
the Greek language. To assert in face of these facts that the Greek
manuscripts contain the original words of Jesus, is a monstrous
theory. Moreover, a phrase has still been preserved to us which he
uttered in the agony when he thought the hand of death was upon
him. Had this phrase which he spoke when he was unconscious to
all around him, been in the Greek language, there would have been
something in the hands of the Christians to uphold their assertion,
but the utterance of the Hebrew words “Eli, Eli, Lama Sabachthani®
has conclusively exploded the Greek theory. It is impossible that in
the agony of death a person should speak any language other than
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that which he has been constantly using in his whole life.

We must, therefore, seek if the Hebrew language has any
equivalent of the word which was translated by the writers of the
Greek manuscripts into Paraclete. The very close resemblance
between the Hebrew and the Arabic languages, and the fact that
Hebrew is long since a dead language and that its living represent-
ative is Arabic, entitles us to resort to this latter language for all
questions of doubtful issue. In fact, all philologists have admitted
that Arabic is the only member of the Semitic family that can throw
any light upon doubtful points in connection with the other mem-
bers of this great family of languages. Arabic, moreover, has the
superiority that its names are all significant words and their etymolo-
gy furnishes the reasons for which a particular name is given to g
particular thing. Corresponding to the Greek Paraclete, we have
the Arabic word ks J s Farkleet, and the close resemblance between
the two forms shows that the Greek has been taken from the Arabic,
for it cannot be contested that the original is Semitic. The etymolo-
gy of the Arabic word, moreover, furnishes good grounds, that it is the
original word and that Paraclete is simply a corruption of it. byl b
is composed of two parts (3 ; s and byl (Furaq and leet) meaning res-
pectively “to put to flight’” and * satan » or ¢ falsehood.” Fargleet,
therefore, means “ one who puts to flight satan or falsehood.” The
Hebrew language also possesses the two elements of the word with
the same meaning as above stated. The words of the prophecy also
attest to the truth of this meaning, for Jesus himself has indicat-
ed the meaning of Paraclete by describing it as the “spirit of trath,”
for it is the spirit of truth only that can put falsehood to flight., The
prophecy has, therefore, put the question beyond all doubt by stat-
ing a synonym of the word ‘Paraclete,” viz., the spirit of Truth.

Without going into unnecessary details, we shall now consider
two things. Firstly, we shall see if the Paraclete is described in any
definite words, and whether any person who has appeared in the world
answers to that description. Secondly, and this is the most important’
thing, we shall see whether the Paraclete has any business in the
world as his proper function, and whether any person has appeared
who has claimed to do or has done that business.

Under the first of these two headings, we note the emphatic words
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of the Gospel of John where every time the Paraclete is described, he
is called the Spirit of Truth. This, we think, is a safe description by
which the Paraclete can be recognised. Had it not been Jesus' inten-
tion to give any importance to these words, it would have been quite
ridiculous to repeat them whenever he described the Paraclete. Of
course, this is not a description of the Holy Ghost, for nowhere is it
called the Spirit of Truth in the pages of the Bible. Another claimant,
however, appeared in the world six centuries later whom the Word
of God has expressly described not only -as the Paraclete but also aa
the Spirit of Truth. Thus the Holy Quran says of him: aJ) sla J3
(S5 1yl @) B oo K Jb W) )Ub W) 58y «Say, the Spirit of
Truth (that had been promised to you) is come, and falsehood is vas
nished; verily falsehood is a thing that vanisheth.” It is clear from
this that the Holy Prophet claimed to be the spirit of Truth and the
defining ) inserted before the word G~ which means Truth, calls atten-
tion to the promise that had been given by God through Jesus. The
second portion of this verse draws the attention of the reader to
the word ‘Paraclete,’ for Paraclete, as already stated, denotes “ a person
who puts falsehood to flight,” and in this verse the disappearance of
falsehood is described as the consequence of the coming of the Spirit
of Truth, i.e., the Holy Prophet. From this it easily follows that the
person of whom it had been foretold that he shall cause falsehood to
run away, had made his appearance in the person of the Holy Prophet,
Muhammad, may peace and the blessings of God be upon him, for he,
and not any one else, is called the Spirit of Truth, and it is with his
appearance and not with that of any one else that falsehood vanished
away. In short, it is the Holy Prophet who was born in Arabia, that
is distinctly called the Spirit of Truth, and of whom it is said that
he caused falsechood to run away.

The Christian objection that the Holy Prophet was a man and not
a spirit is futile in face of the evidence produced above from the Holy
Quran. It is based upon absolute ignorance, for in the Bible itself
the word ‘spirit’ is used in about twenty different ways. Itisa trans-
lation of the Hebrew Ruach, Arabic having Ruk, and both the Arabie
and Hebrew words are used with various significations. It is often
used for the gpiritual part in man as in the Bible itself, « The spirit
is willing but the flesh is weak,” (Matt. 26: 41). It is also wsed for
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the word of Grod which descends upon his righteous servants, and in
this sense the word has been used in the Bible as well as in the Holy
Quran. It also signifies a pure, holy and spiritual person as in John
3, 6. “ That which is born of the spirit is spirit.” Moreover, even
the Holy Ghost to which the Christian writer in the Epiphany exclu-
sively applies the word ‘spirit,’ because of its invisible and incorporeal
essence, appeared in a visible shape, “a bodily shape like a dove”
{Luke 8: 22), “ cloven tongues like as of fire” (Acts 2,3). Why in
face of these facts the Prophet cannot be spoken of as spirit in prophe-
tic language which is often metaphorical, we are unable to see. But
we may ask how it was possible for the second person of Trinity to
appear as a man in the world, Was he not of the same invisible and
incorporeal essence of which the Holy Ghost is said to be? If God
can appear as & man, why not spirit ? ‘Was the prophecy of the appear-
ance of a Paraclete simply to be fulfilled by a mere breath? Has not
the Divine Law always been that His words and teachings are revealed
to the world through some person? It should, moreover, be borne in
mind that the good work which is done by a man is always attributed
to the spirit and not to flesh. This is also the reason why the Holy
Prophet has been called the Spirit of Truth in the Holy Word of God,
Nor is there the slightest force in the objection that the world sees
not the Paraclete, neither knows him, and therefore he cannot be g
man. Is it not said in the Bible * because they seeing see not” (Matt.
13:13); and again « That seeing they might not see” (Luke 8:10)?
But this description of the Paraclete is only another evidence that he
is none but the Holy Prophet, because it is of him only that it is said
in the Holy Quran: , 4 yay ¥ R By “They (i.e., the unbe-
lievers) look at thee but they do not see thee.” The Quranic descrip-
tion of the Holy Prophet thus agrees every whit with the Biblical
description of the Paraclete.

It should further be noted that the promised Paraclete had the
chief distinction to abide “ for ever ” in superiority to Jesus to whom
this distinction was not granted. If it be said that the Holy Ghost,
being the third person of Trinity, enjoys an everlasting life, we say
Jesus, being the second person, has not been deprived, according to
Christian belief, of that life. But the words of the prophecy clearly
point out that the abiding for ever, which is granted to the Paraclete,
vas not granted to Jesus, he himself saying « He shall give youanother
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comforter that he may abide with you for ever,” clearly indicating
that in that sense he could not live for ever. Nor is it open to a Chris-
tian disputant to contend that although Jesus lives for ever, yet he
does not live with his followers while the Holy Ghost lives with them,
for he himself says further on: ¢ If a man love me he will keep my
words, and my Father will love him, and we will come unto him and
make our abode with him.” It is manifest from this that even Jesus
lived with those who kept his words, yet he could not live for ever, and
hence the need of the promised Paraclete in the world that he may
live for ever, when Jesus suffered a second death. If we go on quoting
from the Gospel, the reader will only be puzzled with these seemingly
contradictory statements which actually contradict each other, if the
Holy Ghost is looked upon as the promised Paraclete. The fact is that
when Jesus said he could not live for ever while the promised Paraclete
shall do so, he referred to his own spiritual death (I mean, the cessation
of the blessings which came into the world with his person and follow-
ing) and not to his physical death. The magnetism which descends
with a Prophet into the world and exercises its noble influence upon
those who unite themselves with him, thus making them act upon his
words and up to the standard of righteousness which he teaches, begins
gradually to lose its force after his death and ultimately vanishes away.
This is what we mean by the spiritual death of Jesus, viz., the time
when his influence being diminished, it ceased to give power to the
Christians to act upon his principles, and his blessings were therefore
intercepted. The gifts of the Holy Ghost which were promised to them
were not to be seen among them after a time. The power of healing
by the spirit, the working of miracles, prophecy, &c., became stories
of the past. It was at this stage when truth vanished away from them
and falsehood again gained ground, that another Paraclete was needed.
This Paraclete appeared in the person of the Holy Prophet Muhammad,
may peace and the blessings of God be upon him, whose influence and
magnetism have not ceased to work like those of Jesus, as he himself
had foretold, but operate as powerfully even now as they did at the
time of his advent. There are numerous verses in the Holy Quran
bearing evidence to the fact, that the blessings of the Holy Prophet
shall continue for ever. We have, for instance, J) e oli) USRS (GRE I
“ And this book Which we have caused to descend upon you is blessed
for ever.” The word J) Le used of the boly word denotes a con-
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tinual flowing of blessings and the word has exclusively been used of the
Holy Quran. Almighty God also says : sed tal) foa ; ¥ ) S Uik ol ley
“ And we have not sent thee but as an embodiment of mercy for all
the worlds, e., for all people and all ages.” Many other verses to that
effect can be quoted, but we hope the two given above will suffice. His
blessings have not been intercepted, but live even now as they lived in his
day. He abides with his followers for ever. The Promised Messiah
has appeared as the servant of this Ahmad and is a living witness to
the life of that great Paraclete. Everlasting life has been promised to
him because he taught a perfect faith, whereas Jesus confessed the defi-
ciency of his own teaching when he said “I have yet many things to say
unto you but ye cannot bear them now.” A comparison between the
spiritualpowers of Jesus and the Holy Prophet may also be had from the
semblance in which the Holy Spirit came upon each of them. Spiritual
facts are often represented in visions and revelations by the magnitude
of the embodiments which they take, and the fact is well known to
those who have any access to this street. Now we see that the Holy
Spirit descended upon Jesus in the semblance of a dove, an insignifi-
cant thing. It was on this very account that soon after its descent
Jesus was led up of the devil into wilderness, where he remained in
the company of his sooty Highness for forty days. This shows how
insignificant was the influence of the Holy Spirit, and the fact could
have been foreseen from its coming as a dove. From this we may also
conclude that its influence could not be continued very far into the
future and ought to have vanished soon after the death of Jesus,
Take, on the other hand, the semblance in which the Holy Spirit came
upon the Holy Prophet Muhammad, may peace and the blessings of God
be upon him. It appeared to him as filling the whole space and thus
indicated not only the unsurpassed greatness and magnanimity of
his soul but also the perpetuity of the influence of the Holy Spirit
which descended upon him, into the far future, never to cease and never
to be cut off,

We have further in John’s Gospel relating to the promised Parac
lete that “he shall not speak of himself but whatsoever he shall hear
that shall he speak.” These words, it is clear, can by no means
refer to the Holy Ghost, but refer clearly to a man inspired by God
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who says only what is revealed to him. The Holy Ghost spoke no-
thing, but, it is said, it gave others utterance. Nor did it hear any-
thing from any other person, because being a person of Godhead,
it had no higher source from which to hear. We have, moreover,
no collection of the speeches of the Holy Ghost. After all, the
speaking agents were men and not spirits. If the spirit gave
some one utterance, the people did not hear the spirit speaking,
but only the person upon whom it descended. Only one person
has appeared in the world who answers to the description of the
Paraclete given in the Gospel, of whom it is said in the word of
God : (rq.U}) UAJ,),‘J:.,)J))AU} e 5e) ot Gl L»J “He doth
not speak of himself (i.c., of his own desire), but it is the Word of
God that is revealed to him and he speaks what he listens from a
higher source.” All the prophets before the Holy Prophet Muham-
mad, may peace and the blessings of God be apon him, spoke what
they heard when the Holy Ghost was upon them, but at other times
they did speak of themselves. But the Holy Prophet who founded
Islam had constant company of the Holy Spirit, and therefore he
spoke not a word of himself but only that which he heard from God.
Moses also describes him in the same words when he says in Deu-
teronomy 18: 18, speaking of the appearance of the Prophet like him
(i-e., founder of a law as he was, but with the eminent distinction that
his law was destined to live for ever), “and will put my words in his
mouth.””  The Holy Quran is in fact the only book which asserts
that every word of it came from an external higher source, and that
she Prophet only dictated what he heard. Other inspired books claim
fo be inspired only in the sense that they were infused into the mind
of the writer, while the Quran was not infused into the mind but
rehearsed before the Prophet by the Angel Gabriel and then repeated
by the Prophet exactly as he heard it. Thus the Holy Quran says:
8115 g Bsli)3) oL “When we recite it, then follow theu the
recital.” No other book answers to this description. The absence
of any other claimant, including the Holy Ghost, who ever said that
ke spoke not a word from himself but only what he heard from God,
proves it conclusively that the promised Paraclete is no other than
the Holy Prophet, who was born in the land of Hedjaz.

Having considered so far the description of the promised Para-
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clete, as given in John's work, and having seen that only the Holy
Prophet of Arabia answers to that description, we shall now consider
whether what is described as his business was done by some supposed
ghost or by the Holy Frophet. In connection with this point, the
first thing to be noted is that the promised Paraclete was to bear
witness of Jesus, i.c., he was to purify him of the false charges im-
puted to him, as we have in John 15 : 26, * he shall testify of me.”
The plain signification of bearing witness would convince all reason-
able minds that this could not be a function of such an invisible
thing as a mere spirit or the Holy Ghost. A person does not bear
witness by infusing an idea into the mind of another person, but by
proclaiming a thing in such a manner that all men may be able
to hear and know it. What the Holy Ghost did was, if we may
believe the narrative of the Acts of the Apostles, that it filled ten
or twelve men with itself who spoke certain things under its influ-
ence, but this mysterious process could by no means be described
as the bearing of witness. Moreover, if the Holy Spirit gave utter-
ance to itself through the Christians, we regret to say tlat instead
of bearing witness it painted Jesus in blacker colours. The Jews,
for instance, alleged that Jesus had died upon the Cross and that,
therefore, according to the Old Testament, he died an accursed death.
The Christians serving as the mouthpiece of the Holy Ghost have
not only done nothing to purify Jesus of this curse but have
admitted it in plain words and made it a point of their belief
that he died an accursed death. Thus they have assisted the
Jews in heaping curses upon Jesus. The Christians inspired by
the Holy Ghost have, moreover, imputed to him the most damn-
able blasphemy that the lips of man can utter, wiz., that he
called himself the All-powerful God, notwithstanding that on
not a single occasion he was able to display his power. Now, if
the Holy Ghost spoke throngh these Christians, and if we have to
take their evidence with respect to Jesus as that of the Holy Gbhost
itself, we can only conclude that instead of bearing witness of Jesus,
the Holy Ghost bore witness against him, and instead of clearing him
of false crimes, laid more serious ones to his charge. There is only
one person in the world who fulfilled these words of Jesus. It is
he who declared in the most emphatic terms before the whole world :

'y ef o sl o "’('jﬁh"‘:) “I shall purify thee, O Jesus! of all the
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false charges that have been imputed to thee by the unbelievers, whe-
ther Jews or Christians or others.” Not only is the Holy Prophet
the only claimant of clearing Jesus of all false charges but he
actually made millions of men believe that Jesus was a righte-
ous servant of God, free from the false charges of both the Jews
and the Christians. He cleared away all the falsehood that had
been attributed to Jesus, whether by the erring zeal of his admirers
or by the bitter hatred of his enemies. Thus the Holy Prophet
stands alone as the purifier of Jesus from all false charges and,
therefore, it was alluding to him that Jesus said that the Paraclete
“ shall testify of me.” Here, then, we have irrefutable proof that
there is not a single person in the world who can claim to be the
Paraclete, except the noble Prophet Muhammad, may peace and
the blessings of God be upon him.

Tke most important words relating to the Paraclete are those
given in John 16:12,13. There Jesus says: “I have yet many
things to say unto you, but ye cannot bear them now. Howbeit
when he, the Spirit of Truth, is come, he will guide you into all
truth . . . . and he will show you things to come.” Although
we have shown on the strength of the issues raised in the earlier
pages that the promised Paraclete is no other than the Holy Prophet
who was born at Mecea, yet we think that the issue now raised is
alone sufficient to determine this point. From the verses quoted
above, we learn that there were many truths which Jesus did not, or
could not, teach his followers, and that the Paraclete was to teach all
these truths and guide people into all truth, giving a knowledge at
the same time of things to come, i.c., of matters relating to resurree-
tion and the day of judgment. We also know that according to
the Christian belief, whatever Jesus taught is contained in the
Gospels. We are not, of course, here concerned with the contradic-
tions contained in their statements. It is therefore the duty of the
Christians to name the book which contains the truths that Jesus
could not teach. They shall have also to explain how it happened
that what the apostles were unable to bear in the lifetime of their
master, they acquired the capacity to bear only a few days after.
They are, moreover, bound to let the world know what the truths were
which the Holy Ghost taught the apostles, because in the Acts of the
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Apostles they are only related to have learned some langnages
through the instrumentality of this mysterious person who may
more appropriately be termed the invisible Professor of some Oriental
dialects than the teacher of any higher religious truths, Tue
manner is very amusing in which the Three Persons of Trinity shifted
the responsibility of the reformation of mankind from one to the other.
There was the father who, having a certain superiority, in name if
not in reality, thought of restoring man to his original state—one
should think, it means the savage state, for the human progress has
been gradual from a lower to a higher stage—but he found his hands
tied by the strong manacles of justice. Out of filial reverence the
son offered himself, but when he came into the world, he went away
with the empty consolation that the third partner shall come and
teach them all truths and guide them into all truth. The third
person, being only a pigeon, found himself unable to undertake the
teaching of truths, but thought he had done his duty by teaching

the apostles a few dialects which they were thus able to speak
stammeringly.

Failing to find any book in the hands of the Christians which
teaches the higher truths which the Gospels do not contain, we
naturally turn to ind whether the prophecy was ever fulfilled in
any way. Here we find a book claiming to be a perfect book con-
taining all religious truths and throwing full light upon matters
relating to life after death and resurrection. It asserts its claim in
plain words before the whole world and says: rﬁ;‘ ) r..(J wada!) f'ﬁj )
s hors r,(:\.l.c wreed )  “This day have I perfected your religion for you,
and completed my blessings upon you.” It does not hide itself bat
challenges the whole world to test the truth of its claim by manifest
signs. It offers its two-fold superiority, the first consisting in its
comprehensive treatment of all religious truths which it corro-
borates with proofs, whether in support of the true principles or in
refutation of the wrong ones, existing at its time or invented
afterwards by the adherents of all false religions. This superiority
the Holy Book says, it possesses in pre-eminent distinction above all
other books claiming to be inspired, and states in plain words that
not only no such book exists already but also that the sum of the
efforts of the whole world could not produce any such other book.
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Its second superiority lies in its principles being all living and
life-giving. In other words, a true follower of it has at all times
the distinction over the adherents of the false principles that
his prayers are accepted, and that the secrets of the future are
revealed to him. Both these are living proofs and can be tested
at any time.

In short, the Christians are bound to produce the heavenly book
which, being revealed after Jesus, contains the truths which, accord-
ing to the admission of Jesus, his Gospel does not contain. There
rests also the further responsibility on their shoulders of pointing
out the truths which were left by Jesus and taught by the other
book. When they have done this, they shall then have to show
that the person who taught all these truths and to whom such &
perfect book was revealed, was greater than Jesus, because he, and
not Jesus, brought a perfect book into the world,and he,and not Jesus,
guided people into all truth. His superiority over Jesus may also
be inferred from his abiding for ever, because it is easy to see that
the person whose blessings last for all ages is greater than one
whose blessings are cut off with his death. They shall soon find
the fruitlessness of their efforts in this direction, because there is
only one heavenly book on the face of this earth and under the
canopy of heaven, that claims perfection and a comprehensive treat-
ment of all those truths which were not, and could not, be taught by
the earlier books, and there is only one noble messenger of God who
claimed to combine in his person all those excellences which were
possessed by the earlier sages only partially. The truth is that no
earlier prophet, not even Jesus, as he himself admitted, could teach
the higher religious truths, for, as Jesus said, the people could “ not
bear them ” at that time; in other words, their faculties were not
yet sufficiently developed to grasp those truths. Like the physical
progress of man which has gradually developed from a lower to a
higher stage, the moral and spiritual progress has undergone a
similar change. It is for this reason, too, that of the time of the
Promised Messiah, whose appearance was foretold in the last ages
at a time when physical advancement shall have attained to its
highest limit, it was said that in those days young and old, men and
women, shall see dreams, which points to a high stage of spiritual
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advancement. In short, the people at the time of Jesus were unable
to comprehend the higher religious truths which were, therefore,
ordained to be revealed through the Promised Paraclete in a later
age when the human faculties were sufficiently developed for their
realization. We have thus a plain and natural explanation of the
words of Jesus fitting into all the circumstances. But if the words
of Jesus have not been fulfilled in the person of the Holy Prophet
Muhammad, may peace and the blessings of God be upon him, Jesus
or his followers must bear the shame attending their non-fulfilment.
What excuse had he, we may ask, to make a prophecy of this sort
except to hide his own inability to teach all truths ? Jesus not only
does not claim a perfection for his book but asserts its deficiency,
and yields the honour of perfection to a later book revealed to the
world through the Promised Paraclete. If the thick veil of pre-
judice were not to intervene, the Christians would easily see that
the Promised perfect book is no other than the Holy Quran, there
being even no claimant of perfection with it, and that the Promised
Paraclete is no other than the Holy Prophet, whose light shone out
from Mount Paran.

We have thus seen that whatever characteristics of the Parac-
lete were described by Jesus, were claimed by the Holy Quran as
existing in the person of the Holy Prophet, and that no other claim-
ant to the possession of any one of those characteristics has ever
appeared upon this earth, not even a phantom—the Christians being
fond of the latter. First of all, the claimant himself attracts our
attention. Nothing but the power of truth, a satisfaction, nay a
certainty, that his claims could never be disproved, could prompt a
man to put his assertions before the world to test their truth. Then
there is the fact that no other claimant of these qualities has ever
appeared, no one has ever claimed the capacity and attributes of
the Paraclete.

To sum up the whole matter, Jesus said, or at least the Gospel
ot John asserts he said, that another Paraclete shall come into the
world and that he shall be the Spirit of Truth. The Holy Quransays
that this Spirit of Truth came in the person of the Holy Prophet
Muhammad, may peace and the blessings of God be upon him,and that
he was the Paraclete, because he caused fulsehood to run away. The
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Quran says: G 425 ¥ Ab W) 1 Jb W) 58, 550) 5la die, “The
Promised Spirit of Truth is come, and the result is that falsehood is
vanished, for verily falsehood ought to have vanished with his coming.”
Jesus said that the Paraclete shall live for ever. The Holy Quran
says that the Prophet has an everlasting life and that his spiritual
blessings shall never be intercepted uk\.g\))r)’ By Jgmw, S “But
he is the messenger of God and the seal of prophets (that shall never
be broken).” And says also o} lal) Eoa ;¥) S Ulu ) ) ley “And
we have sent thee as an embodiment of mercy for all the worlds, i.e.,
for all people and all ages.” Jesus said that the world sees not the
Paraclete. The Holy Quran says of the Holy Prophet that the world
does not see him. o 9 e Y rmjdéj ) UJJ‘B‘.‘?‘ “They look at thee but
do not see thee.” Jesus said of the Paraclete that * he shall testify
of me.” The Holy Quran says addressing Jesus RS J}daﬁ)‘
] 3 y4 «1I shall purify thee of all false charges brought against thee.
py the unbelievers.” Jesus said “ when he, the Paraclete, is come,
he will guide you into all truth.” The Holy Quran says ...J.S) {.J*J )

(7
i.e., have tanght you all the truths, which could not be taught by

the earlier Prophets, “ and I have completed my blessings upon you.”
Jesus said of the Paraclete that ¢ he shall not speak of himself, but
whatsoever he shall hear, that shall he speak.” The Holy Quran
says of the Holy Prophet LR R R AL I ¥ ) F by be g
“ The Prophet does not speak of himself but speaks only what is
revealed to him and that which he hears from another source.” We
must add that these are the exclusive claims of the Holy Prophet
and that no one else has ever put forward these claims in support
of his cause.

Lo (,.QL: waoad ) g Ko L I have made your religion perfect,’

THE ETERNITY OF SOUL.

The doctrine of the eternity of soul and matter is one of the doc-
srines which are a disgrace to humanity. Itis an expression of inso-
lent irreverence towards God that He is not the Creator but only a
manufacturer. The doctrine is owned by the new sect of the Hindy
religion founded by Pandit Dyanand, and is held on the authorisy
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of the Vedas. It is subversive of the Unity and even of the Godhead
of the Divine Being, and the objections against it are fatal to its
existence. One of its chief defects is that it deprives us of rational
arguments upon the existence of God. For, if we consider Jiwa (soul)
and matter as existing of themselves and not brought into existence
by the Divine Being, we shall have reduced the work of God to mere
manufacturing. But who can assert with reasonableness that a God
is needed for manufacturing when He is not needed for the creation of
things. The theory of the self-existence of soul and matter opens the
way for the corolline theory of their self-combination, and with the
establishment of these two theories, there is an end to the existence of
God. The assertion of the co-eternity of soul and matter with God
borders actually upon Atheism, and is practically a denial of the need
of God’s existence. If the material could come into existence of itself,
why should a manufacturer be needed to fashion it into forms? Or
:f even the work of manufacturing which, compared with creation, is
a work of trifling importance, needs a God, how could the higher and
more exquisite work of bringing into existence be done without an
Author? We thus see that the next step to the belief in the eternity
of the soul, is a denial of God Himself.

It is, moreover, clear that the properties of the soul are not the
result of combination but belong to it inherently. There is, for instance,
the power of vision which enables the soul to look into the deep secrets
of the future when it has been thoroughly purged of the low desires
after great exertions and struggles. There is also the faculty of
reasoning which enables a man to make general concepts and form con-
clusions. There is again the faculty of love which makes the sou
incline to God and submit itself to His Will. There are, besides these,
many other faculties belonging to the soul, and these are all its inherent
properties. According to the Aryan doctrine of soul they do not,
therefore, owe their origin to Almighty God but exist of themselves.
Whatever is high-wrought and excellent in nature, is, therefore,
according to this theory, self-existing and an entity independent of
God, but the work of minor importance and lower quality, viz., the
work of manufacturing, in contrast with creation, is looked upon as
emanating from the hands of God. The creation of the universe which
displays marvellous wisdom and design is, according to this dogma.
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not the work of God who finds himself puzzled in it, because he cannot
create any thing like it. The doctrine, therefore, deals a death-blow
to the existence of the Deity.

There are other defects of a vital nature. In the first place, the
theory does not regard God as All-powerful, for His inability to create
anything is inevitable. His particular sphere is manufacturing only
and He cannot bring into existence a single atom or a single germ of
life. Even if His existence is admitted, as a God He 1s weak and
impotent, and His death cannot cause any harm to the souls, because
He is not their creator. Secondly, the souls are under no obligation
to bow down in submission before Him and to worship Him, for the
souls can justly say that as He is not their creator or the creator of
any of their properties or faculties, He is not entitled to require them
to worship Him and submit themselves wholly to His will. If it be
caid that He is entitled to their obedience on account of having cow-
bined them with matter, we say that even then He has no right to
their worship. The business of manufacturing after all proves Him only
a weak and powerless Deity who deserves some little thanks for the
business of manufacture which He has done. But as the souls are
co-equal and co-eternal with Him, and self-existent as He is, they
cannot look upon Him as their Lord and cannot bow down in complete
submission before Him, as they must do before their Lord and Creator.

Another objection to this monstrous dogma is, that when God is
not the Creator of souls, He cannot pervade them all, from which it
follows that there is a screen between God and the souls, which would |
prevent Him from being a knower of secrets and thus the Divinity
itself would fall to pieces. It is clear that God cannot be All-pervad-
ing, unless He has a complete knowledge of the souls, a fact which is
negatived by the assertion that He cannot create other souls. For it
must be admitted that when knowledge regarding a thing reaches its
perfection, there is no hindrance to making its like. But when we
are told that God is not able to create a single soul or a single atom,
we can only conclude that His knowledge is not perfect and therefore
both His Omnipotence and Omniscience vanish,

The theory further makes the existence of God Himself dependent
upon other things. If soul and matter did not exist, there would be
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no God, for He is quite destitute of the power of creation. Or if we
were to suppose that matter and soul cease to exist, the existence of
God Himself would come to an end. Matter and soul are not only co-
eternal with God, but they are also necessary to His existence. They
exist independently of God, but God cannot exist independently of
them.

The most serious of all objections to this theory is that according
to it, the souls can never have permanent salvation, but after a certain
period, they shall be expelled from their abode of bliss to undergo the
same trials and sufferings over again. The Aryas hold that the num-
ber of souls is limited, and that God has not the power to make any
addition to it. If, therefore, God were to allow them permanent salva-
tion, atime might come when all the souls shall have passed into
salvation and then this werld would be left without any souls. Per-
manent salvation therefore threatens the permanent closing of God’s
manufacvuring business. To avoid this difficulty God has arranged
that every soul that attains salvation should after a time be expelled
from the salvation-yard without any fault. To give this unjust and
cruel principle a show of reasonableness, it is sometimes asserted that
salvation is temporary, because the good deeds of a man in return for
which it is given are also limited. This argument represents the
Deity as an inexorable Bunya shopkeeper and not as a merciful and
loving God. It makes salvation a commodity which the shopkeeper
makes over to the customer on pocketing the money. It is, moreover,
a misstatement of facts for the most virtuous deed in recompense for
which salvation is granted to a man, is his constancy in faith. It is an
unlimited faithfulness to God, by reason of which he is always ready
to bear all afflictions, whether relating to his life or property, for the
sake of God. His deeds can, therefore, by no means be called limited;
for had he lived for unlimited ages upon this carth, he would still have
been as constant as ever. If he dies and his deeds are cut off, it is not
his fault. The hand of death does not change his constancy into
unbelief ; he is the same as if he had lived for thousands of years.

Salvation in the true sense of the word is not as the Aryas would
bave it. It is realized when a man cutting off all lower conuections
15 50 lost in the love of God, thal like an ardeut and true lover, he
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finds his enjoyment and happiness oniy in the sight of his beloved
one. It is clear that there are only two incentives to love, viz., beauty
and goodness. But to benefit by these, we must first have a perfect
knowledge of God, so that knowing Him perfectly in all His beauty
and all His goodness, we may be drawn towards Him and thus love
Him. Unless a person has seen His beauty and tasted of His good-
ness, he cannot love the Almighty Being. Loving Him perfectly, man
finds his sole delight in Him. Salvation, therefore, begins in this life,
because it takes root in the love of God, and the same knowledge and
love which are the sources of bliss in this world, lead to eternal happi-
ness in the next, which is, in other words, termed ‘salvation.” Now the
question is, what reasons there are for which a person who has realized
this state of love and bliss and accordingly been granted salvation by
the grace of God, is again to be deprived of this blessed happiness?
Is it only because the Deity irritated at His own powerlessness to
create new souls, punishes those already existing by robbing them of
what they have acquired ? Moreover, it is incomprehensible that a
person to whom salvation is granted in this world should be deprived
of it when he is in the presence of God. It is more reasonable that
when in the company of God, he should advance in his love and know-
ledge, as it is impossible that in the presence of light, there should be
darkness. So the soul has no chance whatever to be deprived of salvation
go long as the causes thereof, viz., knowledge and love of God are
existing. Has the Deity, we ask, the power to grant a perpetual
salvation ? If He has, and there is also a constant and faithful servant
deserving it, and the requirements of perpetual salvation are also
fufilled by him, why is the Deity so cruel and unjust in His dealings
with him? Why does He first take him into His nearness, and
make him even an incarnation of His own self and reveal, for instance,
the Vedas to him, and then without any regard to all the honour
which He has given him, drives him out and subjects him to the
disgrace of becoming a worm or an unclean animal? How simple
and reasonable is the teaching of Islam in contrast with this abomin-
able dogma of temporary salvation ? The Holy Quran says: .~ Lo},
ol dint) G U gl e i) b 58 e S A As to
the person who from fear of God purges his soul of all low desires, and
turning away his face from all besides God, turns to Him solcly, his
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abode verily is heaven,” i.e., a spiritual heaven is, on account of the
strength of his faith and knowledge, created within his heart, which
is constantly with him and in which he lives. We ask, if there is any
verse in the Vedas, revealing the truth underlying the secret of tempo-
rary salvation? If not, the doctrine must be condemned as absurd and
harmful, and not even supported by the book, on whose authority it is
held and preached.

Sr—————————y

ANSWER TO A QUESTION.

Qusstion—Is mnot every Muhammadan guilty of giving false
evidence when he says aJ) ¥ ) &)y w ! o] e, “I bear witness
that nothing deserves to be worshipped and obeyed but the only
God,” for this formula is repeated only as a matter of belief ?

Answer—The Holy Quran gives a satisfactory answer to this
question in its plain text sl ey LS gl e sl ) S yE ) e,
“I call people to the path of God being an eye-witness thereto, both I
and those who follow me.” This verse asserts in clear terms that
the Prophet’s evidence of the existence of God was the clear evi-
dence of an eye-witness, and that his followers also had known and
seen God and that they not only believed in God but had a true know-
ledge of the existence of the Divine Being. This true knowledge
and assurance as to the existence of God is expressed in various
ways. At one time a Muslim says: &)Y )4} Y SRR 1 bear
witness that nothing deserves to be worshipped but God only ”; and
again the words of the Holy Quran say with reference to a true believer
b U Loy (3‘,1;}})))3}3 Eilod) g 52 ¥ )8) )Y ¢ ) el ) o8 “ God bears
witness that there is no God but He, and the angels also bear wis-
ness thereto, and so do the wise men endued with a true knowledge
of God and their evidence is true and just.” Here we see clearly that
the faithful men are described by the Word of God as bearing
evidence of the same high class to the existence of God as He
Himself, and their testimony is declared to be nct hearsay but the
true evidence of an eye-witness, who is sure of what he has seen.
The Arabic word §o L& (shahadat) signifies a direct and clear know
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ledge of a thing as that of an eye-witness. In the case of persons
trom whose lips this word originally proceeded in its plain and natural
sense, we cannot but admit that they knew and felt its real force
when they used this word in relation to God. It would be hard to
find anything like a true representative of this simple word in any
other language and, therefore, to make an approach to its true signifi-
cation, we have been obliged to make use of a long expression.

It should be clearly borne in mind that the last and perfect law
of guidance revealed from God, looks down upon and speaks con-
temptuously of traditional beliefs which are not founded upon clear evi-
dence. It is for this reason that it reproaches the Christians and
other creature-worshippers for worshipping a weak man, the son of
Mary, or other false gods, and it judges them guilty of grave injustice
by a very clear argument. Thus it says sl ,, 30 o e 03 (2 8y
W Ll s i be g s lia ) o) gl sRlay by ek Hileg )
(i ) and again w.j) WAk JEad 93 Lals {"“\'5 w0 Lo Jos rvélg @S
(n}f Lo})) A‘\,{fn 631:.&&_;15 w»-;)) (q(_\.l-c v*’)J] and oy o3 ) ("(jfwf“ J@
and also (il J) 8t 819 jhdol) camy =) Addressing the unbelievers
it says: “ Those whom you worship and call on beside God, cannot
create anything but are themselves created: dead are they, lifeless
and they know not when shall they be raised.” Again quoting
Jesus in answer to a question as to whether he had told the
Christians to take him and his mother for two gods, it says: “ Whilst
alive among them, I was a witness of their actions, but since
Thou hast caused me to die (and after death, I could not be their
witness, having lost the faculties of sight and hearing), Thou hast Thy-
self watched what they did, for Thou seest everything.’ Speaking of
the false deities it says: Do they listen to your prayers when you
call on them.” And again “ God only is He who answereth him who
is driven by distress to implore God’s assistance,” and elsewhere we
also read: (¢:)} N Jke 32y Kijsleo Loy And the sup-
plications of the unbelievers are of no use,” for they cry to the
false deities, which can neither listen nor have they the power to
do any good to their worshippers or cause any loss to their enemies
In blaming the Israelites for taking a molten calf for their God,
she Holy Quran makes use of the same argument s V) ysp 88
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(AIa)LgﬁJ)JJ;),;r‘JJLQ»J)JJS(,‘,}_J) “Saw they not that the calf

returned them no answer, and could neither hurt nor help them”

These verses strike at the root of all false religions. The wor-
shippers of the false deities and, most of all, the worshippers of
Jesus, son of Mary, have been severely reprehended for setting up
deities of whose Divinity they have not the clear knowledge of
eye-witnesses. For if they have any such clear knowledge, they
ought to furnish proof of it. As an evidence of their assertion that
Jesus is living, they ought to show that he speaks and has the power
to help his friends or hurt his enemies. The only way which is open
to them to prove this assertion is that the devoted worshippers of Jesus
who are “born in Christ,? or the devotees of the false deities
should utter some powerful prophecy, divulging secrets of the
future, by a direct communication from their pretended gods, a
prophecy rovealing their ultimate success and the disgrace and
helplessness of the deniers of their gods. The Holy Quran then
informs its adversaries that their prayers shall all be in vain because
the false deities which they call on are dead and lifeless.

On the other hand, when a Muhammadan says ¥4 ) o o)
&} «I bear witness that nothing deserves to be worshipped but
God alone,” he does not make a mere assertion. The testimony he
bears to the existence of the living and powerful God whose glory
alone, a follower of the Holy Prophet declares, is not false evidence
because he knows that what he says is true. His belief in the exist-
ence of God is not traditional belief or blind faith, but he knows that
there is a God, because he actually witnesses His existence. The proof
of these assertions is that the God of Muhammadans is @ living God
who constantly reveals His existence by His word spoken to His servants,
and when prayed to, He listens to and answers the prayers of his true
worshippers infornving them of their acceptance beforehand, while He
shows the fulschood of the opponents of truth by vejecting their prayers
in opposition to them.  Thus He manifests clear signs of distinction
batween His true worshippers and the worshippers of the false deities.
This living proof has been vouchsafed to the votaries of Islam hy
Almighty God in all ages. In our own time and country, Mirza
Ghulam Ahmad, the representative and servan‘ of the Holy Prophes
Muhammad. Ahmad. may peace and the blessings of God be
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upon him, has by the same argument exposed the falsehood of the
worshippers of all false deities and silenced them by this convincing
proof of the truth of Islam to the exclusion of all other religions.
The fact that the hostile religions are all silent, is a clear and conclu-
sive evidence of their error and of the truth of Islam. In short, the
Muhammadans have incontrovertible proof of the existence of God in
hand and they do not, like the followers of other religions, believe
without arguments but actually know and feel that there is a God.

Turning once more to the question, Islam does not require a blind
faith, a traditional belief not attended with any light of certainty.
1ts very name implies that it is not a mere word but a reality and a
certainty. Islam means a complete resignation to the will of God, and
that is impossible so long as there is no certainty and true knowledge
about the existence of God, established by evident signs. It only
remains to be stated that the masses of mankind are, for various
reasons, not in a position to acquire this perfect and certain knowledge
of God by themselves. The criterion ofa true religion is that there
should exist in it in every age individuals whom the Divine Being
tavours with His word, which is accompanied with such evident signs
that the matter is placed beyond all reasonable doubt. They are fur-
ther granted a magnetism to draw all capable hearts to them and the
persons who, availing themselves of this attraction, seek a close union
with the perfect one and thus acquire a resemblance to him, see what
the perfect man sees and thus attest to the truth of the evidence which
they give in slJ Y )4l 1) o/ o4 . It must, therefore, be borne in mind
that the person who has not actually witnessed the existence of God
either by being favored with His word or by having been brought
into close connection with the living receptacle of Divine revelation,
is far from being a true Muslim, and there is no doubt that he does not
bear truoe witness when he says: U 1Y sl o O I
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