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ISLAM, LIl

RN

MORAL QUALITIES,—concluded.

et em—

THE EXISTENCE OF GOD.

Of the innate feelings of man which we see implanted in his
very nature, is a search after an Almighty Being, to whom he is
drawn by a hidden magnetic power acting upon his soul. Its first
manifestation takes place with the birth of the child. As soon as
it is born, it is led by an instinctive desire to incline to its mother,
and corresponding to the maternal instinct of love, it shows an
instinctive impulse of attachment to its mother. With its growth
and the development of its faculties, this instinct is displayed more
prominently, It finds no rest but in the lap of its mother, and no
peace but in her tender caresses. Separation from her embitters
all its pleasure, and no blessing, however great, can atone for the
pain caused to it by the loss of its mother. It has no consciousness
but is inpelled by instinct to love its mother and finds no quiet
and repose but in her bosom alone. The attraction which thus
draws the child towards its parent, points to the secret magnetism
implanted by nature in the soal of man which draws him to his
Creator, the true object of adoration. It is this same attraction
again which excites the affections of man to tend towards and take
their rest in some external object. Thus we find the principle of
attraction towards God distinctly imprinted within us and in-
stinctively impressed upon our hearts. The emotions of love,
however different the objects which call them forth, are all to be
traced to the instinct of *“love for the Creator.” In fixing his affec-
tions upon othe: objects, man only seems to be searching for the
real object. He has, as it were, lost something of which he has
now forgotten the name and seems to be seeking for it under every
other object that comes before him. The altractions of wealth,
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the charms of beanty and the fascination of sweet and enchanting
voices, are only so many indications of some greater, nobler and real
object of Jove and of some greater power underlying all these which
draws all hearts towards it. But as imperfect human reason can-
not comprehend, nor the material eye discover this mysterious Being
which, hidden like heat in-every soul, is invisible to all, a trus know-
ledge of Bis existence has been attended with the greatest difficult-
jes, and blunders have been made concerning His recognition.
Superstition and gross credu.ity have given the due of the Invisible
God to frail creatures and material things. This blunder has been
‘beauntifully illustrated by the Holy Quran in a simile where the
- world is likened to a palace of glasses paved with bright glass.
Under this transparent floor, a strong current of water is flowing.
- A superficial eye that witnesses the scene, shall take the glasses
for the water, being unable to get to the reality and discover the
truth. That through which the water 1s seen is wrongly feared
as water itself. Such are the great heavenly bodies whi:h we see
“in the universe, such as the sun, the moon and the stars, which
only reveal the existence of the powerful Being working behind
¢hem all. But faulty human judgment bows its head in worship
before them under the same delusion as the eye in the above in-
stance took transparent glass for water. The Being that manifests
;tself through these glasses, is a thing quite different from the bodies
themselves. The polytheist is foolish enough to attribute the
work which is done by the great Power to the material things
ﬂu‘ough which that power is manifested. Such is the interpretation
of the verse (Jw-u 1) 52 ) 93 o0 e 'Sl 43) “¢This is not water which
thou fearest) but a palace floored with smooth glass.”

In short, the person of God, although He reveals Himself mani-
festly, is invisible and hidden. The material universe cannot.lead
us to an undeniable conclusion—to dead certainty, regarding the
personality of its Author. The consummate arder and perfect
arrangement which the material eye discovers in the countless
heavenly bodies and the numerous wonders which are disclosed to a
thinking mind in nature, have never led, and can never lead te the
firm conviction, to the greatest certainty of which the mind of man
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is capable, that there is a God, the Creator and the Lord of the
universe, whose power and knowledge extend over every atom of it.
The greatest astronomers and philosophers who have applied their
energies solely to these sciences, have been involved in fatal doubts
and scepticism as to the existence of God. All their knowledge, if
it ever led them to draw the conclusion of the existence of a God,
could never go further than set it down among" probabilities. The
creation of the sun, the moon and the stars, the order and design
witnessed in those orbs which constitute the host.of heaven, the
consummate laws of order that regulate the universe, the formation
of man’s body and mind, the marvellous power and ‘wisdom discern-
able in the government of this universe, no doubt lead all- to the
conclusion of the probability of the existence of a Creator, but
probability does not prove actual existence. This is, in fact, a very
low idea and an imperfect knowledge of the existence of God, and
there is a vast difference between a probability and a certainty.
Unless there is a firm persuasion and a strong conviction that God
actually exists, the darkness of doubt cannot be dispelled and true
light can never enter the heart. The rational persuasion follow-
ing from an observation of a plan in the universe, can never.
amount to a certainty and lead to the peace and contentment of
mind. Itis not the wholesome cup of elixir, which can wash off every
doubt and quench the thirst which the soul of man naturally feels
for a true and perfect knowledge of God. The defective knowledge,
which is tho result of a study of nature, is fraught with danger, for
there is in it more of talk than substantial reality.

In short, unless Almighty God reveals Himself by His word
spoken to His servants, as He reveals Himself by His works as
witnessed in nature, a rational persuasion of His existence, which
is the outcome of -an observation of His works, is never satis-’
factory. If, for instance, the doors of a room are all latched
from the inside, the natural inference which we shall draw from
this wonderful fact in the first instance shall be that there 18
some one in the room who has bolted the doors. But if years
pass away and no ro1nd is heard from within, no voice in response
to the repeated cries of the ontsiders for years after years, we
shall have to change our opinion as to the presence of some one
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of men in the past and made Himself knownh to them by His own
clear voice, yet He does not speak now,I say the assertion is
wholly groundless. The unchangeable God who spoke in the past
speaks even now and blesses withHis Holy Wocd such of His servart;
as seok Him with all their heart and all their soul. The chosen ones
of God even now drink deep at the fountain of His inspiration
and no one ever set a seal upon the lips of God. His grace even
now flows in abundance and is bestowed upon men as it was
bestowed of old. Itis true that the revelation of a perfect Law
and necessary rules for the guidance of mankind has put an end
to the need of a fresh Law to be revealed from the Almighty and
apostleship and prophecy have attained their perfection in the
holy person of our Lord and Master the Prophet Muhammad, may
peace and the blessings of God be upon him, but still an access
10 the sacred fountaion of inspiration is not thereby barred.
That the Divine Light should have shone from Arabia last of all,
had also been pre-arranged by Divine Wisdom and we can easily
discover a purpose in it. The Arabs are descended from Ishmael
whom Divine wisdom had cast forth into the wilderness of Paran
and thus cut off all connections of this race with the seed of
Israel. Paran (Arabic Faran) means the *two fugitives.” 1t
was destined therefore that those whom Abraham had cast off
from himself shoald have had no share in the Law of Israel, as
it had been said that Ishmael “shall not be heir” with Isaac.
'The Ishmaelites had therefore been isolated from those who were
their next of kin and they had no relations with any other
peopls. It is further apparent that in all other countries we
jneet with traces of the laws and doctrines preached by the
Prophets, a fact clearly indicating that those wnations had at
one time or other received their teachings from God, but Arabia
was quite ignorant of these. So far as the influence of the
Prophets was concerned, the Ishmaelites were the most backward
people. Now this act of a wise Providence could not be purpose-
less. Why were the Ishmaelites kept aloof from the whole world
and cut off from the prophecy of Israel? The conclusion is
ipresistible. Arabia was destined to be the final scene of Prophetic
and the mission of its Piophet was destined to be

law-giving,
He came last of all and therefore he camo for all,

universal.
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so that” he may bless all the nations of the earth and denounse
the errors of every yeople. The transcendent knowledge which
he gave to the world is perfect on all sides. The heavenly law
which he brought down undertook the heavy task of the complete
reformation of men without any' distinction of creed or color.
Its injunctions were, by no means, meant for a single community
like those of the earlier books, bntit fully dealt with all the
stages of reformation snited for any people. It gave a universal
code to the world which furnished the necessary guiding rulos
for the .civilization of all men. Mo root out a few vices from
awong a particular community had bean the object and aim of
all previous books, but the Holy Quran set before itsslf the grand
and all—absorbing object of furnishing a true 1'emedyv for the
extermination of all sorts of evil and directions for the guidance
of all men. Moreover, it has described all the steps necessary
for the social, moral and spiritusl development of men. It had
first to contend with savageness and raise men to the dignity
of social beings by inculeating the rules of society. The
next step for it was to preach the higher moral doctrines.

Tho credit of pointing out the truc distinction between natural
Ai.n.clinntions and moral qualities is also due to the Holy Quran.
But it did not stop with the teaching of excellent morals; it had yet
to raise men a step higher; it had to raise them to the perfection of
humanity. It not only opened the doors to a holy knowledge of God,
to a certainty regarding His existence, but actually raised them to
spiritual excellence. It enlightened hundreds of thousands of men
regarding the true knowledge of God and established them upon a
firm basis in respect of the certainty of His existence. It gave admir-
able directions regarding the three-fold advancementof man which [
have discussed above. As the Holy Quran is a comprehensive. codo
of teachings regarding the perfection of man, it has, thorefore assert-
ed 1t3 excellence and comprehensiveness. Thus itsays: o.ef] ‘.79}!
‘(‘(;I.l.\:sl;);; h::r:{ Uj.‘.f)Jn} r_,() vw)) u,\w p(%l‘ ool ]y l,,,(,\?_;) (.x.-\

perfected your religion for you and have complet
od my favors and blossings upon you, and I have been pleased by
wuking Islum your religion.” Now this verse Inys down in cloar
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and emphatic terms that religion attains its perfection in Jslam, i.c.,
upon reaching a stage in which, as signified by the word Zlslam, a
person completely resigns himself to the will of God, and seeks
salvation by the sacrifice of his ownself (i.., his interests and de-
sires) and not by any other method, and does not allow this sacrifice
to remain a mere matter of theory, but shows it in his deeds and
practice. It is to this that the word ‘Islam’ calls attention, and all
excellonces culminate in this point.

The philosophers, therefore, who trusted to their imperfect reasons,
could not discover the true God. A true knowledge of His existence
was given by the Holy Quran, the inspired word of God. The holy
Word suggests two methods of attaining to this knowledge. Firstly,
it teaches the course by adopting which human reason is strength-—
ened and sharpened in deducing the reasons of God’s existence
from the laws of nature and is protected from falling into error.
Secondly, it points out the spiritual method which we shall discuss
hereafter in answer to the third question.

~ Under the first heading, it has adduced clear and cogent argu-
ments, appealing to human reason, in support of the existence of
God. Thus it says (sb) g0 ‘.3' A sk K gphe) o3 U
« Oyur Lord is He who has given to everything a creation suitable to
its nature and then directed it to attain its desired perfection.” Now,
if we were to look to the nature of all creatures from man down-
wards and consider their constitutions and moulds, we shall find
the creation of all things surprisingly adapted to their natures. To
enter into any details upon this point here, would be trying too much
the patience of the audience. But everyone can think volumes for

himself upon this subject.

Another argument of the existence of the Divine Being is de-
duced by the Holy Quran from His being the cause of causes, or the
First cause. Thus it says: ((,s;\i) )] U*ﬁd ) ) QJJ’ o) s “And the
whole system of cause and etfect ends with thy Lord.” This argu-
ment is based upon the natural order of cause and effect which
pervades the universe. The growth of so many sgiences 1s the
result of the universal deminion of this order over every part of the
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world, and important laws and principles have been developed out
of it. Every cause, which is not itself primary, may be traced to some
other cause, and this to another, and so on. But as the series of
cause and effect, taking its rise in this finite world of ours, cannot
be infinite, it must terminate at some point. The final cause is,
therefore, the Author of the Universe. It is to this final or first
cause that the verse quoted above calls attention.

Another argument of the existénce of the Divine Being is thus
described by the Holy Quran: ,a#)) S, o3 ;) W gy pwei)) )
(i) o y=tm S 5 Ny L) 32 L Ja) Y 5 “The sun cannot
overtake the moon, nor can the night (which is ruled by the moon)
outstrip the day (which is ruled by the sun); and all the luminaries
move in their own orbits.” Had all these heavenly systems mno
designer, they would soon have been disorganised and ruined. The
vast masses of matter rolling in space without disturbing each
other’s motion, demonstrate contrivance and design by the regularity
of their motions, and hence the designer. Is it not surprising that
these innumerable spheres thus rolling on from time immemorial do
neither collide, nor alter their courses in the slightest degree, nor
show any waste or decay from their constant motion? How could
such a grand machinery work on without any disorder for number-
less years, unles; it were in accordance with the intention and con-
trivance of a Sip-eme contriver? Alluding to this consummate
Divine Wisdom, Almighty God says elsewhere in the Holy Quran:

(¢ 1 2 1) U8 ) 31 g e gand) Jla U Lo ald) ) Is there any doubt
concerning God who has made such wonderful heavenly bodies and
such a wonderful earth ??

Another argumnent relating to the existence of a Creator is thus
related by the Holy Quran; J =)y d % 6 4 40 o JU ledke o LS
(> ¢ ) $¥) 4 «All things pass away, and what abideth for-
ever is the face of thy supporter, the Lord of Majesty and Glory.”
Now, if we suppose the earth reduced to nothing and the heavenly
bodies all brought to destruction and the whole material universe
made non-existent, still reason and conscience require that something
should remain, after overything has thus been reduced to nothing,



which should never die out, nor be ever subjoct to change er decay-
Such a Baing is Ged whoe brought everything into existence from
nothing. '

In another place, tve Holy Quran adduces the following argu-
ment in support of the existence of God: LL’JJ 1ol 5 - r.(; 2 et ]
{—s1,.281) “When the Lord God said to the souls: * Am I not Four

LR

Lord 7' They said : *yea: wo do bear witness'” In this verse Almighty
God relates in the form of a dialogue & characteristic of the souls
which He has implanted in their natore, viz., that the nature of sools
is not to deny the existence of God. "T'he Athiest rejects: the
existenca of the Divine Being, not because his nature reyvolis against
it bat beeanse he thanks that he Tas no proof of His existence. Not-
withatanding this denial, he would admit that every effect hos a
correspending eanse.  No gane pevson in the world holds that n
corbain disease for instance i3 not atéributable to any camse. A
denial of the system of canse and effoct overthrows all principlos und
all sgiences.  All sorts of calealations which determoine the times
of selipses, storms, earthquakes, &e., and all other inferences would
become impossible if every effect were not due to n preticular canse.
A philosopher; therefore, though denying the persenalier of God,
cannot roject the existence of the frst canze as he cannot reject the
whele system of cause and alfect. This is virtually an admizs on of the
existence of God,  Besides this, if o denier of the existence of God
be made senseless 2o that he may ba utterly nnconseions of the low
desires and matives of £his world and solely under the direetion and
guidance of a hicher Being, ho shall in this state admii the exist-
euce of God, as experience has so often proved. The verss above
quoted thas tells us that a donial of the existence of God is only so
long as the lower desires of man have the upper hand, and that
prure: natore s strengly impressed with the existence of a Divine
Heing.
THE ATTRIBUTES OF GOD.

The above ave ouly o faw of the nuinerans argnments of the exiat-
ence of the Divine Being which the Holy QGoran has mentioned. Wa
ghall next considor tho abivibubes of the Almighty Baoing us taughy
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by the Holy Word of God ¥ o (&} )y sl ) J le 52 Ny ed) sl gs
F*A)} J o>y 1y2 “He is God beside whom there is none who
should be worshipped and obeyed.” The idea of a partner with
God is negatived because had God had a rival, His Divinity
would be liable at som time to pass away wholly to His rval.
Further, the words that “ no one deserves to be worshipped but
He ” signify that He is a perfect God whose attributes, beauties and
excoellences are so high and exalted that if we were to select a God
from among theexisting things, whose selection depended upon tle
perfection of his attributes, or if we were to suppose certain quali-
ties as the highest and mosi excellont attributes of God, nothing
would come up to Him in His perfection, and in the excellence of
His attributes. Injustice, thereforo, could go no further than set up
a partaer or a rival with such a Being,

His next attribute as the verse above quoted indicates, is that
He is )] (J le t.e., the “ Knower of His own person.’” In other
words, no one can comprehend His person with his limited faculties.
We can comprehend everything that has been created; for instance,
the sun, the moon, &c., in its entirety, but cannot comprehend God in
His entirety. The verse then goes on to say that He is ¥ (aJ ) f') le
i. e., Ho knows everything, and nothing lies hidden from Him. It
would be inconsistent with the idea of His Divinity that He should
be ignorant of His own creation. He locks to every small particle
of the nniverse, but man cannot do this. God knows when He shall
put an end to this system and bring a general destruction over all
things, but no one else knows this. God only is He who knows the
time of the happening of all things.

o>y 152 i.e, God is He who provides, out of His
bountiful mercy and not in return {for anything done by the
creatures, all the means of happiness for all living beings
before their creation. We see the manifestation of this attribute in
God’s creation of the sun, the moon and numerous other things for
the benefit of men before they or their deeds ever existed. Thig
gift of the Divine Being is due to His attribute of e lea ) (rakme-
niyyat) or mercy, and it is when this attribute is at work that He
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is called ) loa J ) (A7-Rakman) or the Merciful. With respect to
another attribute of God He is calleg sa ) ] dee, the God who gives
a good reward for the good deeds of His creatures and does not waste
any one’s labour. Thus displayed His mercy is called w.eia,
(rahimiyyat)and the merciful God Himself (= )] (Ar-Rahim).

Again God is described as o o ){.ﬁ e i.e., the owner of
the day of judgment. In other words, He Himself judges the whole
world. He has not made over the dominion of earth and heavens
to anybody else so as not to have any connection with His crea-
tures ; nor has He entrusted the business of judgment tu any parti-
cular person whoe might have got the sole authority to judge the
world.

God is alsouujgb} J_£ko) ), i.e., the king who is without a stain of
fault or deficiency. The Kingdom of God is not like the earthly
kingdoms which may pass away into other hands or cease to exist
of themselves. The subjects may all edligrate to another country
and thus leave the ruler without anything to rule over. A general
prevalence of famine will surely reduce the ruling head to something
less than a beggar. If the subjects asa body rise against the
monarch and contest his superiority to rule over them, he must give
up the reins of monarchy. Such is not,however, the character of the
kingdom of God. He has the power to destroy the whole creation
and bring new creatures into existence. Had he not been Omni-
potent, He should have been obliged to have recourse to injustice
in His dealings with His creatures. A forgiveness and salvation of
the whole of His first creation would have necessitated the injustice
of sending them back to this world to be tried again, for having no
power to create new souls, the world should either have been left
without any souls or the Almighty would have been obliged to
take back the salvation which He had first granted. Either of these
courses could rot have been consistent with Divine perfection, and,
if adoptad, wculd have placed the Divins Being on a level with
faulty earthly rulers. The laws which governments make for the
management of their affairs are always defective, and when obliged
to have recourss to measures of oppression and injustice, they look
upon them as based upon principles of justice and equity. Tempo-
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ral goverrments, for instance, deem it lawful to drown a boat with
its crew when it is likely to collide with a ship and, therefore, liable
fo cause a great loss of life and property. But it is not consistent
with the idea of Divinity that God should be driven to such an
extremity that the adoption of either of two defective courses should
bacome inevitable. If, therefore, He is not Omnipotent, or has not
the power to create everything from mothing, we can only lken
Him to the ruler of a petty feudatory state, who must either use
oppression to keep up His -Divinity, or, being Just and equitous,
must be left without a world to rule over. But the God of power
is fras from every suzh defect and the mighty ship of his power
floats upon the ocean of justice and equity.

The nextattribute of the Divine Being is ¢ Wt ), iwe., Heis the God of
Peace who is Himself safe and secure against every defect, adversity
or hardship, and provides safety and security for others. The signi-
ficance of this attribute is evident; for, if He himsel had been a prey
to suffering and adversity, persecuted and beaten by men, or a failure
in His designs, no heart would ever have looked to Him in trials and
afflictions in the hope of deliverance. Thus He says of the false
deities: &) ] yralia ) o) o LLS }Jiil.%«g, UJ 8 Jus® o wo* ‘*‘Suﬁ a1 o)
s o8 L= (_aJJJan Iy !y Cene gie 2y RCIVWND) EW VR )(..@{lw_), e
(E\s.' Dpiewssd ad) )08 3asl) “Vorily, they on whom you
call heside Grod, could by no means create a fly, though they were all
assembled for that purpose; nay, were the fly to carry off aught from
them, they could not take it away from it. Weak of understanding
are the worshippers of these false deities and the worshipped ones
thomselves are destitute of all power. (Such weak things cannot be
deities), but the true Deity is God, who is more powerful than every
powerful being, and the mighty one who overcomes everything,
who can neither be seized nor beaten by human beings. (Such
people wha invoke the false deities are in error); they have not
tormed a worthy and true estimate of God, the object cf their
worship.”

'Y

“With reference to another atiribute of God, Hels called o 5;0] ' e,

tie granter of security and the establisher of arguments of His own
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unity and excellence. This attribute calls attention to the fact that
the believer in the true God may consider himself safe on every oceca-
sion. He is not ashamed before people because he has strong and
cogent arguments in sapport of his assertion ; nor shall he be
ashamed before God. But the worshipper of a self-made deity 1s
always in trouble. Having no arguments in his favor, he tnkes:
every foolish assertion which is contrary to reason for a deep mystery,
50 that under that name his absurdities and errors may pass un-
noticed for something transcending human reason.

The verse then goes on to say ( ,&=l)) jufad) J L) ) 3 }gJ} UA},“S)
4.c. “Guardian overall, overcoming every power, Mender of every break-
age and restorer of every loss, and above every need.” And again,
JL»SJ),(M)})NJJMJ ) s Wy sl adpal)ge “ He iz God the
maker of bodies, the Creator of souls, the fashioner of the image in
the womb, to whom belong all excellent titles that man can imagine.”
(J;:.s.l ) ‘,.:y(sJ )ﬁ}’J IBLEN )J)J w )),.MJ ] ué Lo 8} et “ The
inhabitants of the heavenly bodies declare His sanctity and holiness
as well as the inhabitants of the earth ; and He is the Mighty and the
Wise.” This verse shows that there are inhabitants in the heavenly
bodies who follow the Divine rules of guidance.

Again the«, Holy Quran describes God as 3 o3 Cf“' N s,
i.e., His power extends over everything. This is the real source-of
comfort for the worshippers of the true God, for how could man
centre all his hopes in Him when He Himself was weak? Elsewhere
we also have ,leo]3) ¢ Jod) % 5e 0l and again aa ) sadsd) o)
o RSB Py S e a3 ) ¢ The nourisher of all the worlds, the Merci-
ful, the Gracious, the Lord of the day of Judgment, listening to
supplicatious and answering them, i.e., the Acceptor of prayers.”’
And again (.ﬁiﬁ ) f" ) “The ever-living and the source of all life,
the sapporter of all.” God is here described as eternal and ever-
lasting in order to exclude all notion of His death ever leaving His
worshippers without a master. oJ 43 (,SJ ohy (J Saad) & ) oa ) el g2 s
o) ) $hS e ‘J) “ He is the One God without an equal, neither

has He a son, nor is He a son, nor is there any other being of His
kind.”
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It should be borne in mind that justice in relation to the

" Ureator consists in being firmly established upon the true path of
Divine Unity without deviating a hair’s breadth from it. The moral
injunctions to which I have here called attention form a part of
the ethical teachings of the Holy Quran. The most conspicuous
feature of all these teachings is a perfect freedom from excess and
dofault. The Holy Quran does not categorise any quality as a moral
quality unless it is within the proper limitations. 1t need not be de-
monstrated that virtue lies in the middle course; in other words, it is
a mean between two extremes. Whatever inclines a man to the
middle path and establishes him in the mean course, is conducive to
good morals. The man who acts on the right occasion realizes the
mean path which alone can lead to any good. The farmer who
scatters the seed upon his field either too late or too early, departs,
in so doing, from the middle path and the result would be a waste
of seod. Virtue, truth and wisdom all lie in the middle path and he
only can walk in that path who ‘watches for the opportunity.
Botween two falsehoeds which occupy either extreme, lies the
middle course, the path of truth, which can be kept only by the
observance of the right occasion. As in other moral qualities, the
middle path should be stuck to in the recognition of the existence of
God. The mean in this case consists in avoiding, on the one hand, the
view of God which divests the Divine Being of every attribute,
and in rejecting, on the other, the view which likens Him to
things material. This is the position which the Holy Quran has
taken with regard to the attributes of the Divine Being. It
rocognises Him as seeing, hearing, knowing, speaking, &c., but
cautions us at the same time not to liken Him to anything which
our senses can comprehend. Thus it says: (g ) 34 )) s 6368
(Js 1)J e d)al )J;),&B' %5« No one participates with God in His
person and attributes. Do mnot liken Him to any one of His
creatures.”” Being like to us in some of His actions, He is yet a
pure Being,—such is the true conception of God. In short, Islam
adopts the golden mean in all its teachings. The opening sura of
the Holy Quran inculeates the adoption of the mean path when it
teaches the well-known prayer: 3 3))b) 0 ‘,gamj )b} el U oa)
y ba'!}”_, r,ﬁ\,l: O guarel ) e rﬁ,lf wroi) {.e., Guide us in the right path
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the path of those upon whom have been Thy blessings, not of those
upon whom has been Thy wrath, nor of those who have gone astray.”
In this verse three sorts of people have been mentioned. First of all,
there are the v’J“ s g%+ by which the Holy Quran alludes to
people who assume an attitude of anger against God and thus
following their own savage inclinations call down the wrath of God
upon themselves. Then there are the .lé by which are intended
people who are led astray by following their bestial inclinations
and their delusions. Midway between these two extremes are
the people who walk in the right (the middle) path and whom the
Holy Quran denominates r,{.xlx wwoxi)  In fact to direct people in the
mlddle path is the one object of the Holy Quran. Moses laid stress
upon retaliation and Jesus upon forbearance, but the Holy Quran
taught the use of both in their proper places. Elsewhere in the
Holy Quran we have (5, ) lau 4 &~ riila_} %13, “We have
made you walk in the middle path, and taught you the golden mean
in all things.” Blessed are they who adopt this course, for as the
Arabic proverb says “ The golden mean is the best.”

THE SPIRITUAL CONDITIONS.

We shall now consider the third stage of man’s development,
iz., his spiritual conditions. We have already stated in the begin-
ning of this discourse that the source of the spiritual conditions is
the silohe pii or the soul at rest, which takes a man onward in his
moral progress and makes him godly; in other words, transports him
from the moral to the spiritual regions. Upon this topic the follow-

ing verse has a plain bearing: (3, ¢/ ) ) Fidohe) ) et ) Lgis b
(=2 1)) u.\.\;dl.;o Iy s d(g:uéul:&olé&:\‘.bfo&*,b)) “ 0O thou
soul! that art at rest and restest fully contented with thy Lord,
return unto Him, He being pleased with thee and thou with Him; so
enter among my servants and enter into my Paradise.” Indiscussing
the spiritual conditions, it is necessary to comment upon this verse
in some detail. 1t should be borne in mind that the highest spiritual
condition to which man can aspire in this world, is that he should
rost contented with God, and find his quietude, his happiness and
his delight in Hiin alone. This is the stage of life which we term
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the heavenly life. The pure and perfect sincerity, truth and righte-
ousness of a person are rewarded by Almighty God by granting him
a heaven upon this earth. All others look to a prospective paradise,
but he enters paradise in this very life. 1t is at this stage too that a
person realizes that the prayers and worship which at first appeared to
him as a burden, are really a nourishment on which the growth of his soul
depends and that this is the basis of his spiritual development. He then
sees that the fruit of his efforts is not to be reaped in a future life only,
The spirit which in the second stage, although blaming a man for
the impurities of life, was yet powerless to resist the evil tendencies
or to blot them out wholly, and too infirm to establish a man upon the
principle of virtue with firmness, now reaches a stage of development in
which its efforts are crowned with success. The sensual passions die out
of themselves and the soul no more stumbles, but strengthened with the
spirit of God is ashamed of its past failings. The state of struggle
with sinful propensities passes away ; an entire change passes over
the nature of nan and the former habits undergo a complete transfor-
mation. Heis perfectly estranged from his former courses of life.
He is washed of all impuritics aud perfectly cleansed. God Himself
plants the love of virtue in his heart and purifies it of the defilement of
evil with His own hand. The hosts of truth encamp in his heart and
righteousness controls «ll the towers of his heart. Truth is victorious
and falsehood lays down its arms and is reduced to subjection. The
hand of God sways over his heart and he walks every step under His
shelter. It is to this state of the quietude of mind in virture that the
following verses point die T3P PR Jy o s ¥ (.,(gJJJ s ‘—,"."{J—U; ]

O gt] U)b,d;(,;y )a)f) r;;)uus 8335 les ¥) rx;‘J)_‘,p. (8o =)
e e al) ]y Gomi g i) e B85 5o 0l 1T 0 (S0 s

QVLQ))&,) OIS 1 NS ol bW g gy el (@) =s))
 (od mas engraved faith on the hearts of the true belicvers with His
own hand and strengthened them with the holy spirit. O believers !
God has endeared the faith to you and impressed its beauties and
excellences upon your hearts, and has made unbelief and wickedness
and disobedience hateful to you, and made your hearts averse to all
evil paths. Such are the dealings of God with thos: who pursue a
right course.  All this is through grace and faver from God and God
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is knowing and wise. Truth came and falsehood vanished away, for
falsehood cannot stand against truth.”

In short, such are the words of the Holy Quran relating to the
third stage of the advancement of the spirit. The person who has not
realized this state is without true sight. We must also mark the words
that God engraved faith with His own hand upon their hearts and
strengthened them with the Holy Spirit. These words can bear no
other signification than this, that the attainment of true purity and
righteousness is impossible, except through heavenly aid. In the
second stage of the spirit, which we have termed the accusing spirit,
there is a struggle between the good and the evil tendencies. A per-
son feels the compunctions of his good nature for a time, but she evil
propensities again get the upper hand. He is conscious of his fall and
sometimes even despairs of his reformationand of a complete victory of
his good nature over the evil tendencies. He looks upon his inirmity
as irremediable and continues for a while in this stage. Wken the
period of his spiritual struggle is over, a light descends uyon him
accompanied With Divine strength. The descent of this light work a
wonderful transformation in his soul and he feels a strong invisible
hand leading him onward. A new world discloses itself to his sight,
and he then witnesses the existence of God. His eyes brighten with a
new light and things are revealed to him which at first he was unable
tosce.  But how can we find out this path and how attain this light ?
No eflect can be produced without a cause, no end attained without
the means thereto, and no knowledge obtained without treading in a
particular path leading straight to it. The rules of nature cannot be
troken.  The laws of nature amply testify that to procure a thing
there is a right way, and that its attainment is necessarily depandent
upon the adoption of that particular course. If we are sitting in a
dark room and need the light of the sun, the right thing for us to do
is to open the doors opposite to the sun. Then shall lizht enterng
into it illumine all its corners. Inlike manner, there mnast be a door
through which the blessings and favors of God can be received and a
method by which the spiritual state can be attained. Therefore it is
our duty to seek this right road for our spiritual welfare, as we are
cagaged day and night in search of means which a e caleulated to
better our physizal or temporal state.  But the question is if that road
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can be discovered by the weak efforts of reason, and whether we can suc-
ceasfully seck a union in God by the ingenuity of our own mind? Is it
true that mere logic and philosophy may open for us the doors which
experience tells us can only be opened by the powerful hand of God ?
Not at all ; mere human devices can never reveal tous the shining face
of the living and supporting God. Let him who would walk on the
right path, first of all completely submit himself with all his faculties
and powers to the will of God, and then pray unceasingly and untiringly
for the Divine union and thus realize the truth of Divine existence
through Divine assistance. The most excellent prayer in this respect,
pub in. proper and opportune words and adapted best to meet the
requirements of human nature, drawing at the same time a faithful
picture of the natural zeal of the soul, is that taught by the Holy Quran
in its opening swre and it runs thus:

r,s:-jj el el (o In the name of Allah, the merciful and th-
compassionate. ., solal} o) &) o.sJ) All holy praises are due to God, the
Creator and the supporter of all the worlds. (,,g:_\jf ) oo~y The
merciful God who out of His mercy provides for our welfare before we
have done aught to descerve it, the merciful God who rewards our deeds
mereifully. . of) ¢ ke Sole judge of the day of judgment who has
not given to any one else His right to judge His creaturcs. o3 S )
u_x_z‘.'\midlt;.b O Thou ! to whom all these praises are due, Thee alone
do we worship, and of Thee alone do we seek assistance in all matters.
(The use of the plaral w: in this verse indicates that all the faculties are
engaged in Divine worship and working in complete submission ta God:
for man, considered with reference to his internal faculties, is regarded
not as an individual but as a class. This total resignation of all facul-
ties to the will of God is the true signification of the word Islam.)
(,(5\; wrord) b ) yo f,ﬁiz'LiM,J) L IJ,aJ} U o2} Guide us, O Lord ! into
the right path which leads to Thee and let it be so that, remaining
firm in that path, we may be guided to walk in the footsteps of persons
upon whom have been Thy blessings and favors. rﬁlc Gydrel) ja
\;J:\J Lal ) »J Save us, QO God ! from the path of the people upon whom
has been Thy wrath and of those, who having fallen into errors, have gone
astray and not reached Thee.  ue J Be it s0, O God.

It is clear from these verses that the blessings of God, i.e., His
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favors, descend upon persons who sacrifice their lives and all their
interests in the path of God, make a complete submission to Him and
resign themselves wholly to His will, and then supplicate Him to grant
them all the spiritual blessings, which man can attain, of the nearness
and union of God, and of speaking to, and being addressed by, Him.
They engage all their faculties in devotion to God, eschew every act of
disobedience and prostrate themselves before Him. They shun, so far
as possible, e -ery pa'h of evil and avoid occasions of the wrath of God.
They seek God with true sincerity and exalted magnanimity, and their
efforts are, therefore, crowned with success, and they are made to drink
of the cup of the knowledge of God. The verse further refers to
constancy in the path of God, thus indicating that the Divine blessings
which bring about the spiritual state,do not flow in their fullness, unless
a person shows a firmness and a sincerity unshaken under the severest
trials. He must have a union which ca: n)t be cut asunder by swords
nor burned by fire; adversity cannot loosen the tie, the death of the
naarest relatives has not the slightest effoct upon it, the separation of
dear objects does not interfere with it, and the most fearful calamities
do not shake it. Narrow 1s the door indeed and difficult the path !
Ah, what a mountain to ascend! The following verse of the Holy
Quran calls attention to this difficult point : rf s Bs) rf L1 8 I
‘i/.ls_\'jj la gaks J‘iS} o J}Jw}) r,ﬁﬁ;;-.c) ((-"J Jls ‘.ﬁyj';)J
s ol s 8} g 5 5 84) u”riﬁ) Jora) leh 50 3 Slue g oo Luf ) i
ufx_ﬁ.,.id ) (,Js'i) ] s O Jad P Uoal) u'i U deda ) a5 B aam
(8 43 1) Bay to them : “If your fathers and your sons and your brethren
and your wives and your kindred and wealth which you have gained
with labour, and your trade which you fear may come to a standstill,
and your spacious dwellings which please you, be dearer to you than
God and His apostle and efforts in His path, then wait until G:)d 1ssues
His behest : and God shall never guid= the transgressors.” It appears
from this vevse that those who love their wealth and kindred in prefer-
ence to the will of God, are transgressors in the sight of God. Their

end is described as destruction for having given preference to other
things over God.

This is the third stage of advanceme=ut, and it is on reaching this
stage that a person becomes godly, provided that he is willing to subject,
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himself to every disgrace and affliction for the sake of God, and turns to
Him with such exclusive devotion and sincerity as to regard all others
beside Him as dead. But the truth is that it is impossible for us to see
the Living God unless a death comes first over all our own passions
and desires. The day on which death comes over our physical life is
the day of the triumph of spirituality and the day of the revelation of
the Divine Being. We are bliud so long as we are not blind to all
other sights 3 and we ave lifeless so long as we are not lifeless under the
Land of Gol.  The uprightaess which enables us to overcome all carnal
passions 18 granted to us when and only when our faceis divectly
apposite to God. Uprightness deals a death-blow to all carnal desires
«n-lit is to this state that the words eI gD s\ dg> g rl,m e ash
call attention, requiring that we should bow down our neck in com-
plete gubmission to Him. This stage of uprightness is not attained
nnless all the members of our body and all the faculties which sustain
us, are made to work in total submission to God, and our life and death
lave no other object but the pleasure of God, as is elsewhere said :

( r(,z; DR IR R aJ kf,;‘ ey s s 5K gs she ) s
“Say myy prayers aud my sacrifice and my life and my death arc
all for the sake of God.” When man’s love for God is so great, when
his life and death have no interest for himself but are solely for the
sake of God, then God who loves those who love Him, causes His love
to descend upon that person. From the union of these two loves
springs up a light which cannot be seen or realized by those who are
bent low upon this earth. Thousands of the faithful and righteous
have been murdered in cold blood by the worldly-minded, because the
world was blind to the light which descended upon them. They were
looked upon by the world as covetous and deceitful contrivers, for it
could not see their bright faces. The Holy Quran attests to this spiri-
tual blindness in the following words: , 3 X ) T 533 ) ujjbig_

(e« The unbelievers look towards thee, yet they do not see thee.”?

In short, an earthly person becomes a heavenly being when illu-
mined by the heavenly light. The Author of all existence speaks within
him and illumines him with the lustre of Divinity. His heart which
over flows with the love of his Divine Master, becomes od’s habitation
and the throne of His Glory. From the moment that such a man
1s renewed, having undergone a pure transformation, God also becomes
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new to him, for His dealings and laws with him are changed. Not
that God becomes new or His laws or dealings are new but that these
laws or dealings are distinct from those displayed in connection with the
masses of man, and such as the worldly wise are not cognisant of. It is
to such a transformed person that the following verse of the Holy Quran
crefers: (55, al) ) g el ) bd o s ey ) aukd o iy e e W) s
(Uﬁg ) olaad b “And from among men are those (types of perfection
who ave lost in s2arch of the pleasure of God), who sell their very
slves in return for the pleasure of God ; these are they on whom
the mercy and blessings of God descend.” Such is the case of the
person who has attained the spiritual stage of perfection, viz., that he
sncrifices himself in the path of God. In the verse quoted here, we are
told that the fnercy of God encompasses the person, and consequently he
only is delivered from all sufferings and sins, who gives away himself in
the path of God and Divine pleasure, and with this sacrifice gives proot
of his exclusive devotion to God. He regards himself as having been
created for no other object but the obedience of God and sympathy for
His creatures. When he has thus submitted his will and intention to
the will of God, every faculty is engaged in the performance of pure
virtue, not formally or coldly but with sincere interest, zeal and pleasure
as if actually seeing his Master in the looking-glass of his obedience
and submission. The intention of God becomes his intention and he
hes no delight but in obedience to Him. He does not perform good or
virtuous deeds simply on account of their goodness, but his very nature
is drawn in that direction and he finds his highest pleasure and bliss
in them. This is the paradise upon earth which is granted to the
spiritual man, and the promised heaven in the next world is only an
image of the present paradise, being an embediment of the spiritual
blessings which a man enjoys even here. Referring to this Almighty
God says: ] 4eb Ul D) p2liu o (o)) ul'.'\j..; &) rts’i/o Ola

ler &y U&‘U)”{[@%Jj"ukw”fu"’uﬁﬁ*?-)’ﬁ”’u’(ﬂ‘*“)
Use R ) lea ijul{[msl{(ﬁsujﬁmgjo)ﬁs}ﬁl@i))s,xﬁgm)o(%:
)y e )y Badw oyl U ool ) G) (seod)) Bssambon um..} leas
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« And for him who fears his Lovd and stands in awve of His majesty
and glory, there shall be two paradises, one in this world and the other
in the life to coms. To thos: who ave lost in the contemplation of
Divine glory, their Lord has given a drink which has purified their
hearts, their ideas and their intentions. The just are quaffing a drink
empered with camphor (kdfwr); they are drinking of a fountain which
they have made to gush forth with their own hands.” The word kuafivr
usel in connection with the state of the just is derived, as already indi-
cased, from jaf (k.4fr) meaning to cover and to suppress, and refers to
the total extinction of worldly love and the complete suppression of all
worldly desires of those who have drunk of the cup of love of God and
severance from all other connections with true sincerity. It is plain
that passions take their growth in the heart, and if the heart is removed
farther off from impurities, the passions lessen gradually and ultimately
die out. The more a man leans towards God, the farther off he is from
the control of carnal passions, and therefore the righteous who trust to
God only for support have their hearts cooled from the fire of passion
and their sensual desires as completely suppressed as poisonous matters
by camphor.

The verse then goes on to say “(And after they have drunk of the
cup tempered with camphor), they ave made to drink of another cup
tempered with zangbzel (ginger).” The last word requires a brief
notice. Zumnjbeel is a compound of s j (zana) and sa (jabl). Of these
component parts the first means “to ascend” and the second “moun-
tain.” The compound word = therefore means “he ascended the
mountain.” Now, from a severe attack of a poisonous disease to
petfect restoration of health, there are two stages. In the first stage,
the poisonous germs are completely destroyed and the violence of
the cttack is mitigated and the danger which threatened life itself
is over. But the weakness, which is the result of the attack, does
not vanish with the poison. The patient, though out of danger,
cannot be said to be in sound health unless strength is restored to
him. If he can walk only stumbling and falling, he is not yeta
healthy man. The sceond  stage of restoration is, therefore, that in
which the patient regains his strength. The body is again full of

life and vigenr and he is not only able to walk with firm legs upon even
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ground but has courage and strength to try an ascent up a steep moun-
tain and scale the heights with good spirit aud without any fear. 'This
is the spiritual state which a person attains in the third stage of
development. It is in reference to this stage that Almighty God
says of the perfectly righteous that they are made to drink of a cup
tempered with zawjbuel, i.c., they having attained full spiritual
strength, are able to go up steep mountainous paths, accomplish
most difficu’t tasks and perform astonishing deeds of sacrifice in the

path of God.

It should also be borne in mind in connection with this point that
zanghxl, or ginger, 1s the root of a plant very useful as a promotive
of the natural heat of the body. The name given to it points tu its pro-
perty, for it gives strength to, aud generates heat in, the weak body so
as to enable a man to ascend precipitous heights. These two verses in
which kdfiwr and zangbel are respectively spoken of, call attention to
th: two stages throngh which a person must pass in ovder to make
an advancement from the low position of the slavery of passion
to the heights of virtue and righteousness.  After the first movement
which a man makes to rise up, the first stage isthat in which the
potsonous matters ave suppressed and the flood of passions begius

. L [£ A NN . . e - S Eare w Y M M )
to subside.  This we may termn  the Ldfwr stage, for in this stage,
what is effected i1s only the suppressio ! . e

i 3 ppression of the polsonous matter,
Just as Kifuwr has the property of nullifying the etfect of poison
But the strength which is regnired to overcome  all difficulties is
only acquired 1u the second  stage, which is  hence callod  the zunjhedl
o the gbreno ; m SV . : '
(vr the strengthening) stage. The spiritual zanjboed, which has the
cffeet of a tonic on  the spiritual system, 1s the manifestation of
Divine Beanty and Glory which affords nourishment to the soul.
Braced with this manifestation, man is able to traverse the dreary

sgobta o WJy SN 2] ¢ . whi L
deserts and climb  the steep heights which the spiritual wayfarer must
pass to reach the goal. The wouderful deeds of self-sacrifice that
e is then able to perform are beyond the comprehension of one
‘hose heart 1s 701 yo . T 3
v.l.l.p h 13 devoid of the zeal of love. To bring these two
sviritual stages nearer to the understanding of men, two words have

boen adopted in the Holy Quran, viz., k iy or that  which Suppressey
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the poisonous matters and zanjbesl, or that which gives strength:
to ascend the heights and overcome all difficulties.

The verses quoted above go on to say, “Verily, we have
prepared for those who would not accept the truth, chains and
collars and burning fire.” This verse signifies that those who do
not seek God with a true heart, are by the Divine laws repaid in
their own coin. Their entanglements in their worldly affairs do
not allow them to move astep as if their feet had been enchained;
they are so bent low upon the mean cares of the world that they
appear to have collars round their necks which do not allow them to
raise their heads heavenwards; their hearts burn with carnal desires
and greed to get some property or overthrow a certain rival. Since
God finds them engaged in low desires and unfit for higher and
sublimer pursuits, therefore He makes these threc afflictions, viz.,
chains, collars and fire, their constant companions. ‘There is also
an allusion here to the fact that every deed which a man does
1s followed by a corresponding deed of Almighty God. If a man,
for instance, closes all the doors of his room, the darkness that
follows is an act of God. In fact, whatever we term the natural
consequences of certain deeds of ours, are really the deeds of
God, for God is the cause of causes. The taking of poison iy
2 man’s own deed, but this shall be followed by God’s punishing
him with death. As in the material world, so too in the
spiritual, the law holds good that whatever is done, 1s followel
by a necessary consequence. The Holy Quran refers to this law
in two different instances. Thus it says in one place Ui oo s s 3
(& yaaly) s e oA and elsewhere (wadal) e 315 el EN NS Ls
If there are “ those who have made efforts for us to their best, we shall
a3 @ necessary consequence of their deeds guide them in our paths.”
but for those “who go astray and walk not
we also cause their hearts to swerve from the line of duty.”
fl’his point has been further explained in the following verse of ghe
Holy Quran: Bt J»é ) P } ZJ&X} u.s ;eﬁ' deot ] s ;‘m ;55 u[gf o
(3 Iy« ) “He who is blind here, shall also be blind hereafter,
nay, wors> than the blind,” These words clearly indicate that

upon the right path,
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it is in this life that the righteous see the face of God and that
it is in this very world that He appears to them in all His
majesty and glory. In short,it is in this world that a heavenly
life begins and itis here, and not hereafter, that the basis of a
hellish life is laid in the impurities of this life and blindness to
spiritual facts.

Another verse bearing upon this subject runs thus: % 4
Gy ) e VI EsS o Loyl widen d) ) wesdial] ) shes yiet gt )
« And give good tidings to those who believe and do what is right that
they shall inherit gardens beneath which streams flow.” In this versc
Almighty God compares belief to gardens beneath which rivers flow.
These words reveal a deep secret indicating the conncetion between
faith and good deeds. As trees would wither away if they ave not
watered, so faith without good deeds is dead. Faith without
deeds is useless, and good deeds not actuated by faith are a mere
show. The Islamic paradise is a true representation of the faith
and good deeds of this world. Every man’s paradise is an image
of what he has done here below; it does not come from without
but grows from within a man himself. It is his own faith and
his own good deeds that take the formn of a paradise for him
to live in, and its delight is tasted in this very life. The tree
of faith and the streams of good deeds are even here discernable,
though not manifest, but in the next world all veils that hide thera
from the eye, shall be uplifted and their existence shall be palpably
felt. The perfect teaching of the Holy Word of God tells us that the
true, pure, strong and perfect faith in God, His attributes and His will,
is a delighttul garden of fruitful trees, while the good deeds which a
man does, ave in fact the streams flowing in the garden and giving
\ife and fruit to its trees. The same idea is clsewhere expressed in the
Holy Quran in the following words : w U Llo) Eub § ymi &b ok T

( ) g D) oA &(Q{ ) u 43 5 Lo )u9 tes y* 3 “The good word of faith
W hwh is free from every excess or default and every defect, lie or joke,
is like a good tree whose roots are firmly fixed in ear th and branchey
shooting heavenward, yielding its fruit in all seasons and never witness-
ing a period of fruitlessness.” By comparing a good word of faith to a
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good tree that ever yields its fruit, Almighty God has called attention
to three facts: (1.) That its root, which indicates its true significa-
ton, should be firmly fixed in earth which represents the heart of man.
The firm fixture of the root indicates the unqualified acceptance of
the reality and truth of the faith by the nature and conscience of man.
(2). Thatits branches should be in heaven, i. e., reason should attest to
its truth and the heavenly laws of nature being the work of God, should
agree with it. In other words, that argnments of its truth should be
deducible from the laws of nature and should be so high as if they were
in heaven, being above every objection. (3.) Its third sign is that it
vields its fruit without ceasing, i.e., its influence and blessings are never
intercepted and are felt in every age and every country. It is not true
thas they exist for a time and then cease. Another verse then follows :
13 e ey ey 1G99 o wdin ),y Bina ¥ jad Eind Lk Me
((,:\.,( Ipl)c And an evil word is like an evil tree torn up from the
tace of the earth (i. e., rejected by the nature and conscience of man)
without strength to stand (i. e., is neither supported by arguments
nor by the laws of naturc and is a mere assertion or an idle tale).

It should, therefore, be borne in mind that as the Holy Quran has
compared the holy words of faith to plants bearing delicious fruits, such
as grapes, pomegranates, &c., a: being embodiments of what is spiritu-
ally enjoyable in this world, it has also described the cvil tree of un-
belief under the name of ¢ ) (zagqoom). Thus it says : JTENERCRINY;
J&)dspsu:i,s_w. i) « aelbl &5 lng,;u)r)‘sjl ;xﬂgzr)»js
b g3 md ) (el 1) aartd | e s 65 Lealb oz )
A 3 ) el ) GO st IS skl ) (B el 50
(!4 ) « Are the gardens of paradise better or the tree of zagqoom ¢
Verily, we have made it an affliction for the wicked ; it 1s a tree which
comes up from the root of hell (i. e., grows up from vanity and self-
glory as being the root of hell); its fruit is as the heads of Satans.
(o Uarss shaitan or satan means one whose end is destruction being
derived from Ly meaning to perish. What is meant by these words
is that the eating of it brings damnation and destruction as the result).
Verily, the tree of zaggoom shall be the food of those who wilfully
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incline to a sinful course of life ; it is like molten copper and shall boil
up in their bellies like the boiling of scolding water; (and addressing
the damned one it goes on to say): * Taste the fruit of this tree, for
thou, forsooth, art the mighty, the honorable.”  The closing words are
expressive of the wrath of God. They indicate that if the sinner had no®
been self-conceited or had not turned his back upon truth for the sake
of his pretended honor and greatness, he would not have had to tatte
that fruit and affliction. The last verse also suggests that the word
zagqoom, is made up of 33 (zug) and ¢ ) (um), the former part mean-
ing “ taste thou” and the latter being an abbreviation of the whole
sentence ) 5y » ij) @ 1 i), in which the first and last letters of the
sentence are taken. Frequent application has changed & into j (both
sounding like z).

In short, God has likened the words of faith uttered in this world
to the trees of paradise and the words of faithlessness to zagqoom, the
tree of hell, and has thus shown that a heavenly or a hellish life com-
mences in this world. Relating to hell, the Holy Quran also says:
Fo0fs)) e has W) E 08 5 ) U «Hell is a fire of which the
source is the wrath of God and it is kindled in sin and the flames
thereof reach the heart first of all.” This is an allusion to the fact
that the grief, sorrow and afiliction which overpower the heart, really
kindle the fire of hell, for all spiritual tortures overtake the heart first
and then consume the whole body. Again, we also read of hell-fire in
the Holy Quran: ) last )y wlid ) o 43, “The fuel of hell-fire (things
which keep it constantly burning) are two things : Firstly, the people
who, instead of the true God, worship other things or with whose con-
sent other things are worshipped, as is elsewhere said : wyoud Loy (.Qy
(> o sl] 40~ ‘Verily, you and your false gods who in spite of
their being creatures asserted their Divinity, shall be cast into hell.
Secondly, the idols shall be the fuel of hell, for their existence has also
called forth a hell.” From these remarks it would appear that Heaven
and Hell are not material worlds like this but that spiritual facts are
their source and origin. This remark requires to be qualified in one
way, viz., that the blessings and tortures of the next world shall be the

embodiments of the spiritual facts of this one, but notwithstanding this
they shall not be things of this world.
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Returning to the main point of the subject under discussion, the
Holy Quran has taught us two means for a perfect spiritual union with
God, viz., complete resignation to the will of God, which is known by
the name of Islam, and constant prayers and supplications as taught
in the opening sura of Alquran known by the name of fatiha.
" The essence of the religious code of Muhammadanism is contained
in Tslam and fatiha. These are the two channels which lead to the
fountain of salvation and the only safe guides which lead us to God.
These are the only means to attain the desired end of the highest
spiritual alvancement and ultimate union with God. They only can
find God who realize the true signification of Islam by actually entering
into it and constantly pray as taught in the fatiha. What is Islam ?
1t is the burning fire which consumes all low desires and setting fire to
the false gods, offers our life, property and honour as a sacrifice before
God ?  Entering into this fountain, we drink the water of a new life.
The spiritual powers within us are united together as strongly as the
links of a chain. A fire resembling that of the hightning flashes out of
us, and a fire descends from above. These two flames coming into con-
tact with each other consume all low motives and carnal desires and
the love of others than God. A death comes over the first life and this
state is signified by the word Islam. Islam brings about a death over
the passions of the flesh and gives a new life tous. Thisis the true
regeneration, and the word of God must be revealed to the person who
reaches this stage. This stage is termed the meeting of God, for it is
then that a man sees the face of God. His connection with God is so
strong that he, asit were, sees God with his eyes. Heis granted
strength from above ; the internal faculties are all brightened and the
magnetism of a pure heavenly-life works strongly. Upon reaching
this stage, God becomes his eye with which he sees, his tongue
with which he speaks, his hand with which he attacks, his ear with
which he hears and his foot with which he walks. It isin refer-
ence to this stage that Almighty God says: e 3313 9% alf) 0y « The hancl
of the Prophet which is above their hands is the hand of God,”
and again: e )y e ) 8 wan ) Lo “Whatever thou castest,
1ot thou but God has cast.”
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In short, this is the stage of the perfection of humanity and of its
strong union with God. The will of God predominates over every
desire, and the moral conditions which were at first defenceless against
the passions of the flesh, are fortified so as to be proof against every
attack. With this holy transformation reason and understanding are
also refined. It is to this condition, that the verse &ie CaRe? o) 5
(and aided them with His Holy Spirit) refers. The love of such a per-
son for his Lord knows no bounds. To die for God and to suffer per-
secution or disgrace for His sake, however strange the expressions
might sound to other ears, are ordinary things for him. Being drawn
ke flies towards God, but does not know who attracts him. An invisi-
ble hand supports him under all conditions, and to fulfil the Will of
God becomes the principle and object of his life. He finds himself
close to God as the Holy Quran says. oy ) Juaa ool ) 3] 59
« W are closer to him than his neck-vein.””  As no effort is required
to pluck a ripened fruit from a plant, the low connections of such a
man, in like wmanner, sever of themselves. e has a deep cou-
nection with God, and is removed far off from the creatures. He
speaks with God and is spoken to by Him. To reach this stage the
doors are as wide open now as they were in time past. The grace of
God does not withhold this blessing from the earnest scekers now, but
vouchsafes it to them as bountifully as it did previously. But the
vanities of the tongue do not lead to this way, and mere bragging or
idle talk does not open this door. Many desire to attain 1t, but there
are very few who find it, because 1t cannot be found without an carnest
search and a true sacrifice. Sing Jo triumphe as long as you will, it
canro’ avail. Difficult is the way and dangerous the path and you
cannot walk in it so long as you do not set your foot, with true
sincerity, upon the burning fire which others fly from. Bonsting
avails little when practically there is no zeal and earnestness. Read
the verse of the Holy Quran which says: o b oo e L),
PR Wy Saumieds e 09 5’°3’33‘°vk% )y
G,A0) s o g And if my servants ask thee concerning me. then
tell them that 1 am very near to them; I listen to the supplications of
the supplicators, therefore they ought to scek my union with prayers
and believe in me, so that proceeding aright they may be successtul.”

(To be continued.)
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[ From Mirza Ghulam Ahmad, the Promised Messiah.]

A SAFE-GUARD AGAINST THE DAY OF
VISITATION

AND
A CRITERION OF TRUE PIETY.

PREFATORY NOTE,

In delivering this message to my countrymen, I am not quite
unaware of the treatment I shall meet with. Whatever the former
prophets have experienced, I must also do, and as they have been
received, I must also be. The immediate consequence of the delivery
of this sympathetic message shall only be a volley of abuses and impre-
cations hurled at me from the clerical orders of all religions, Maulvies
Missionaries and Pundits, all coming in for a share. These considerations
cannot, however, keep me back from the eommunication of the message
with which T am entrusted. Abuses and persecutions may have the upper
hand, but it is also probable that in this time of general affliction when the
toundations of the earth are being shaken with troubles, there shall be
not.a few hearts that shall pause before they open their mouths and not
being blinded by prejudice, shall ponder over the words of a sincere
adviser and be prepared even to try the remedy suggested. To such 1
must repeat the word of caution that the advice I offer is based on
the motive of showing the way of deliverance—a way, tried and
proved to be the path of safety—from the prevailing evils, When T
sce people having no aversion to use even the urine of certain animals
and other unclean things as a remedy for certain diseases, I cannot see
why they should shun a pure remedy for the safety of their lives. But
if they do not heed my words, the day shall come when they shall
learn the painful truth that they were simply deluded as to the inter-
cession  of  their supposed leaders and gods. They shall then
know the true religion that can lead men to the goal of salvation and
whose founder can truly be called the Intercessor. We, no doubt
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believe that Jesus Christ was a righteous person and better than most
of his contemporaries,* (and God knows better), but to take him for

* This is simply our good opinion of Jesus. We consider it not only possible but
even probable that there may have been men upon this earth in the time of Jesus who
may have been far superior to Jesus in their righteousness and close connections with
God. Almighty God says of him in the Holy Quran : o ;J,; Y )J (:p o)) u,({_é%J
3 ,8,J) “Honorable in this world and the next, and one of those who had near access

to God.” This verse establishes conclusively that in the time of Jesus there were many

persons who had near access to God, and that Jesus was only one of them, from which it
by no means follows that he was superior to them all. This circumstance, on the other
hand, makes it probable that others beside him might have been greater than he. This
view is corroborated by the description of Jesus Christ, in the Holy Quran as well as in
Gospels, as an apostic of the Israelites only. His Mission did not extend to dny
other nation. There is nothing to exclude the possibility that some other aposties of his
time included in the verse: J,“L; u““"a’.rj L‘/’a('\".w 5 “ And there are other apostles
whom we have not mentioned to thee,” may have been greater than Lie. Moses himself, the
great Israelite Law-giver, of whose follo’wers Jesus Was one, had a contemporary whose
excellence is thus described by the Holy Word {, fe U} ’J ek liahe 3 “And him

we instructed with our own knowledge.” In theface of this fact how can we deny the
superiority over Jesus of some of his contemporaries when we know that Jesus was not
even the equal of Moses, not himself the founder of a new law but only a follower of
that taught by Moses ? Jesus was no more than a humble preacher of the law of Moses
notwithstanding the extravagances of those who deify him, or, reserving the Divine name
only, give him all the attributes of Divinity. They may seat him on the heavens or even
on the throne of God’s Majesty, and declare him the creator of birds like God Himself, but
coming to facts and subjecting his Divinity to a critical examination, we are obliged to
bring him back to the level of human beings and place him in a position, at any rate not
more exalted than that occupied by some of his contemporaries. Even John the Baptist,
who was also like Jesus an apostle of the Israelites, excels him in many respects. He
was a total abstainer, while Jesus refers to his being called a wine-bibber and always
drank wine. Unlike Jesus, he never had too familiar connections with women of
dubious character, nor ever allowed a harlot to touch him or anoint him with the earn-
inygs of her adultery. Perhaps it is in allusion to these circumstances that John, and not
Jesus, has been called)r‘,_za or “ chaste ” by the Holy Quran. There are other very clear

evidences establishing the «x3ellence of John over Jesus. Jesus was a disciple of John
and had made a confession before him, while of John we are not told that he ever did re-
pentance at the hands of anyone else. This circumstance alone gives him a better title
to sinlessness than Jesus. Out of the numberless erroneous views regarding the person
of Jesus, reference may here be made to the following error :

There is a well-known tradition among the Muhammadans that Jesus and his mother
were free from the touch of Satan, buta mistake is made in the interpretation of these
words and it is supposed that these words reveal some exclusive glory of Mary and her
son. The fact, however, is that Jesus and his mother were f:1:¢ly charged by the Jews
with flagrant crimes of the vilest type, Satanic works were attributed by them to Loth
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the great deliverer of the world is to attribute to him a false dignity.

To say that he was the real intercessor of mankind for all time, is
a charge against Jesus himself. The only true and noble deliverer of
mankind who brings to every one the fruit of salvation,and shall bring
it even to the day of judgment and whose blessings shall never be in-
tercepted, is the Holy one who was born in Hedjaz and came for the
salvation of the whole world for all time. He has come again into the
world, but now his power and spirit appear in the person of another
man. May all the nations of the earth be blessed in him! Amen.

In the name of Allah the Merciful and the Compassionate,
We praise Him and pray for His chioicest blessings
upon His Noble Prophet.

THE PLAGUE.

When the plague has come from thy Lord, regard it with
P ¥ g
honor.

Thou art accursed thyself, O transgressor, why callest thou it the
accursed ?

The hour of repentance is come, walk in righteousness therefore
and give up the evil courses of life.

Who sticks to evil now shall meet with an evil fate.

With regard to the origin and spread of this terrible epidemic
‘different classes of people hold different views. Medical authorities
ave gencrally agreed that the disease owes its originto the gene-
ration of the plague bacilliin the soil owing to natural causes which
first atfect, and cause death among, the rats which live underground,

mother and son. It was to refute these base charges against chastity and to cleanse them of
the guilt attributed to them that the words had originally been used. It is from this point
of view that tradition describes Mary and her son tohave been free from the touch of
fatan. The words have not been used of other prophets, becanse there is no such circam-

stance ix their lives and no such impure charge imputed to any one of them,
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anl being then received into the human body multiply and cause
mortality among men. They deny the existence of any spiritual ele-
ment, and lay stress upon the improvement of external conditions and
the efficacy of hygienic measures. They advise the removal of foul
matters, the clearance of drains and their purification from poisonous
germs by Phenyle and other disinfectant medicines, the warming and
free ventilation of houses, prevention of overcrowding, healthy food
and anti-plague inoculation. These are the preventive measures which
medical experience regards as efficacious. To prevent the spread of
the plague when its first signs have appeared, when rats are found
dying in a house for instance, they would recommend the total evacua-
tion of such villages and houses, the removal of the populace to open
fields, and the burning or disinfection of dirty clothes. Restrictions are
to be placed on the movements of the population of infected villages.
The segregation of the sick and their isolation is also recommended as
preventing the spread of the plague.

Such is the opinion of able and experienced medical men and
no one can object to these measures as simply useless. But at the
same time we do not consider these measures as permanently efficacious
in checking the plague. That these measures are not sufficient and
established beyond contest, has been clearly demonstrated by experi-
ence. That people have been attacked in segregation camps, that
cleanliness has supplied no resistless barrier to the virulence of the
plague and that in spite of inoculation, the greatest medical anti-plague
safeguard, it has launched many into the grave, are facts only too
well-known to those living in or about the centres of the plague. To
trust to these measures alone for the complete extirpation of the plague
is, therefore, a vain hope, and without objecting to the partial success
obtained by these measures, we have to admit their insufficiency as
permanent remedies or preventives.

Nor do we say that all these measures have produced no good
effect at all, for wherever God wills, these measures have worked with
a certain degree of success. But their fruitfulness is not at all satisfac-
tory. Thus althongh it is true that the percentage of mortality among
the inoculated is less than that among the uninoculated, yet inoculation
does not take a man quite out of danger and the effect of inoculation
extends only to two, or at the utmost to three, months. Inoculation
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therefore is not a true safeguard against plague, though it may do-
some good in certain cases. The truth is that the man who does not
get inoculated travels to the shores of immortality on a swift horse
which would carry him to the end of his journey in twenty-four hours,
while the inoculated person rides on a slow pony which may take, at
the most, twenty-four days instead of twenty-four hours. In short, it
is foolish to condemn the medical measures as useless on the one
hand, and equally so to regard them as perfectly efficacious on the
other. Under these circumstances we are bound to search for some
other impregnable barrier against this destructive flood.

The various religious sects are not silent upon this subject. The
Muhammadans suggest, as appears from a handbill issued by the Sec-
retary of the Anjuman-i-Himayat-i-Islam, Lahore, that all the Muham-
madan schisms, in every town and village, should gather together on a
certain date at a certain hour of the day, and forgetting their sectarian
differences for & moment, should all together pray to God to take away
this affliction. This measure, it is asserted, shall afford an instantaneous
relief from this visitation, The publisher of the hand-bill, however
makes no suggestions as to the manner in which the sectarian difler-
ences can be removed and prayers said together by the various
Muslim sects, for there are essential differences among them which,
according to one sect, render void tle prayers of the other. We are
not, moreover, told what the Hindus are to do at this time of general
affliction. Are they too allowed to seek the assistance of their idols?
Should the Christians worship and beseech Jesus Christ to save them
from this destruction ?  We ought also to have been informed as to the
course which those sects should take which look upon Ali or Husain
as their deliverer and the supplier ofall their needs or which worship
Syed Abdul Qadir Jilani, or Shah Madar or Sakhi Sarwar. All these
sects call themselves Muhammadans, but in the above-mentioned
announcement no directions are contained for them and we are not
told whether, being Muhammadans, they should, or should not, call
upon their own gods for assistance. We may also ask another question
from the advertisers of this general prayer at a fixed hour whether all
their various sects are not now, frightened and terror-stricken,
engaged 1u prayers and supplications to their idols and gods. Walk-

ing into a ward of the Shias, one would find every door witnessing the
truth of this couplet :
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“1 have five saints with whose names I extinguish the fire of the
burning plague, wviz., Mustafa (i. e., the Holy Prophet), Murtaza (i. e.,
Ali), Fatima and their two sons (i.c., Hassan and Husain).”

My tutor, a learned Shia, used to say that the only remedy for
plague is ¥ g3 and (¢ ;15 4. e, excessive love, bordering upon worship,
of the Imam of the house of Ali, and excessive hatred, displayed in
abuses and imprecations, of the other companions of the Holy Prophet.
This is the Shia amulet for the plague. It is also said that the first
appearance of the plague in Bombay was looked upon as a miracle of
Imam Husain, for its first victims were the Hindus who happened to
have had a quarrel with the Shias. But when it levelled its attacks
against the votaries of their idol, the cries of “ Husain” began to die

away.

Passing on to the Christian religious view of the plague, we notice
a hand-bill issued by Revd. H. M. Weitbrecht as expressing the views
of a Christian Peligious Society. It also suggests a remedy for the extir-
pation of the plague which it regards as the only true safeguard, all
others being merely useless. Our intelligent readers might have
guessed it. It consists in taking the man Jesus for God and believ-
ing in the efficacy of his blood.

The Arya sect of Hinduism lays stress on the point that this
Divine visitation in wrath is owing to people having given up the
Vedas. All men should believe, the Aryas assert, in the truth of the
Hindu scriptures and look upon all the righteous prophets of God as
impostors, and then the plague is sure to vanish.

All these views could have been easily guessed by an intelligent
person, but the most wonderful proposal comes from the Sanatan
Dharm quarter of the Hindn religion. But for the organ of conser-
vative Hinduism, the Akkbar-i-Am, this valuable mystery could never
have been revealed to the world. The plague, we are told, is in con-
sequence of the suffering of cow, and the only measure which can
ensure its extirpation is a prohibition against cow-slaughter. The
same newspaper goes on to assure the public that a person heard a cow
speaking that all this evil and affliction which distressed the country
was on 1ts account.
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However superstitious this last statement may appear, all of them
are equal in one respect, viz., that they are all assertions without any
arguments to establish their truth, each the belief of a different
religious sect, and therefore notacceptable to the public at large. If
ab this critical hour a person were required to sit as a judge over all
these various beliefs, he would probably himself pass away before he
could pass a judgment over the truth of anyone of them. This is not
the time for the solution of the intricate problems of belief but we
need some decisive measure, more easily comprehensible, and accom-
panied with evidence of the clearest and most conclusive type. It is
with this object that I now appear before the public.

Four years ago I published a prophecy that the Punjab was about
to be visited with severe plague. I then wrote that I had seen in a
vision black trees of plague planted in the villages and towns of this
province, but that if people repented, the disease would have run its
course in two winters only. Vulgar abuses and denunciations were
however, hurled at my head in response to this call of warning, a.nd,
the result is the destructive state of the plague in the Punjab ag
witnessed to-day. God revealed to me His Word, then, saying:

&) 98] («(wﬁj ble)y i (o3 r;—“’ bo sy Y ald 1)« Almighty
God has willed that He shall not take away His visitation which He

has brought down upon the people in wrath until the people change
their own condition with respect to their behaviour towards the

apostle of Ged, and He, the All-powerful one, shall protect * the

*The word 59 ) occurring in the revelation quoted above signifies the *affording of
protection from a general dispersion and destruction and taking in one’s own shelter.”
The word has here been used, in fact, in reference to the highly destructive form of plague
known as the “Fa’un-i-Jarif ” or the destructive plague which sweeps away whole villages
and towns in its onslaughts. This frightening epidemic depopulates whole towns, one
part falling victim to its attacks, and the other flying away from the terror of its name.
On account of its fearful severity and destruction it causes a panic in the country. The
revelation therefore promises a protection against sueh destruction. This is made clearer

by the wonds of another 1'eve1atioanE_A” 4% ¢ })‘; ny J" # Had it not been for the

regard in which this propaganda is held by God, Qadian should have been laid waste with
destructive plague.” This revelation establishes two things: (1) Itis not against the plain
interpretation of the words of the revelation that rare cases of plague may occur in
Qadian without causing any destruction or evacuation of the vill g2 (2.) It is nccessary
that, in exact contrast with Qadian, places which in compaiison with Q:dian, are the
abodes of more refractory, wicked, atrocious and corrupt jersous and of the bitterest
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village of Qadian from the destruction of plague,” so that there may be
a sign that Qadian was saved out of respect for the messenger of God
who was there. The truth of this prophecy has already been made
clear. While, on the one hand, plague has widely spread in the
Punjab and rages severely in numerous towns and villages in the pro-
vince, being in the fifth year of its life here, we witness, on the other,
that Qadian is up to this moment quite free from the epidemic, in spite
of the fact that it has appeared in villages situated at not more than two
miles from it. It alse deserves to be mentioned that certain persons
who were sick with plague were brought in here from infected villages
and they all escaped death. What stronger proof than this could be
demanded that what had been said four years since is being fulfilled
to-day. The appearanee of the plague in the Punjab had been foretold
in the Barahin-i-Ahmadiyya more than twenty-two years ago. To
reveal such deep secrets of the future eould not be within the power of
a mortal. The message which Almighty God has now given to me as
to the means which can cause the plague to disappear from the country,
is that people should believe in me with a sincere heart as the Promis-
ed Messiah. Had my assertion not been accompanied with adequate
proof like the assertions of other religious leaders, I would have been
an idle-talker like them. But I told you of what was to happen before
there was any sign of the thing, and what I said ere now has been ful-
filled to-day. Almighty God has again revealed to me His word,
saying :

.rLaAJ);,(L@J r")” 1950 o ) g8 {.Hs @i by ol day al) K e
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PR IR LS R PR R FVEC RN - baia )
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enemies and unrelenting persceutors of this propaganda, shall be visited by destructive
plague, and deserted by the people who shall take te flight in all directions. We
therefore, assert that Qadian shall never be visited by Tu'wn-i-Jarif or destructive
plague which depopulates inhabited places and eats away the inhabitants, and that other
towns and villages, the abodes of iniquitous anl turbalent spirits, shall be the frightiul
scenes of destructive plague in comparison with Qadian. This islthe only place in the
awhole world for which Almighty God has promised this protection. All praise is due i
Him for this favor
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“ God is not going to punish them (i.e., the people of Qadian) va ) leas
with severe tortures whilst thou art among them. Verily He shall pro-
tect this village from the virulence and destruction of the plague. Had
it not been for the regard and esteem in which you are held, I should
have destroyed this village. 1 am the Merciful who remove the afflic-
tions. Verily, my messengers shall have no fear or anxiety before me ;
T am their protector. 1 shall stand by my Messenger and reproach the
man who chides him; I shall break the fast and keep it (i e., for a
vertain portion of the year, I shall destroy people with the plague and
for another portion let them live in peace). My wrath has been kind-
led, diseases shall prevail and lives shall be destroyed. But those who
helieve, and their belief has no defect in it, shall live in peace and be
delivered from all afflictions. Do not think that the criminals are quite
safe, we are coming nearer and nearer to their residence. I am pre-
paring my armies, 4. ¢., am multiplying the plague bacilli. The pecple
shall be found lifeless in their houses like so many dead camels. We
shall show them our signs first in distant parts and then among them-
selves. Those shall be the days of the assistance and victory of God. I
have made a contract of exchange with thee, i.z., something which was
thine has been transferred to my ownership and something which was
mine I have made over to thee ; do thou also say ¢ God has made a con-
iract of exchange with me.) Thou art to me as a son* Thou art

* It should: be clearly borne in mind that God is free from having sons. He has
neither an equal nor a son. No one has the right to call bimself God or the Son of God.
The relationship of Son towands God is, therefore, a metaphorical expression, In the
Holy Quran, Almighty styles the hand of the Prophet as His own hand sayiug

3 o) «3;5 FAUN oy ¢ The hand whieli is above;] their hands is the hand of God ;7

and again addressing the Prophet says : s O lie by J",‘ “Say, O my servants ” instead
of siJ ] o Lie L,_ J\, * Bay, O the servants of God 7 ; and clsewhere we read alsc

rf sty 7‘,{J§MA,U) )J).{gB 5 “And remember God like your fathers.,” Do not stumble
therefore at such metaphorical expressions and be careful when you construe them,
Believe in the words as they have been revealed without secking the why and where-
fore” of them, The clear words of my revelation which refute the idea of any oue beiug
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from me and I from thee. The time is coming when I shall exalt thee
to such & high position that the world shall praise thee. Success is
with thee and failure with thine enemies. Wait patiently -until the
promised day arrives. Time shall come when plague shall wholly
die away and no one shall suffer from it, %.e., at last there will be peace
and safety.”*

This revelation establishes three things :—

(1). It states that the plague has made its appearance, because
the promised Messiah was not only rejected but also abused and per-
sccuted. Plans were formed against his life and he was called an un-
believer and Antichrist.  But God did not desire to leave His
messenger unsupported. He, therefore, made heaven and earth the
witnesses of his cause. Heaven gave the evidence of the truth of his
claim by the eclipses of the sun and the moon in the month of Bamzan,
and the earth gave similar evidence by bringing forth plague, so that
the Word of God may be fulfilled which said: ¥ o L oke 3
o yobed L30) St ) ) et s oie J3 o eyl ) Je ala) e
« [ have an evidence from God, will you therefore believe ? 1
have another evidence from God ; will you therefore submit 2”7 The

actually the son of God are as follows: {,j) ;5] ] s> 3 r(Lj,o )MJ ) Lei ) J;
“Say: Tam a man (g Qm»}vév )JAJ })u )J.PJ )didkjfgs'\) J o, 8) (,K,&H

like yourselves, and it has been revealed to me from the Most High that your Gedis

God alone, and everything good is contained in the Quran.”

* Long ago, Almighty God had told me of the plague in the words in which a thirl
person is supposed to be the speaker {3 )j RY- dls‘d ] st b and on the 21st Ap:d,

1201 the word of God was again revealed to me “\*?c)'c L;); CJJ 3} 3 d&:dls’d} 6)1%/“ (_{
» O, thow Messiah of God who hast been sent o the world, hasten {(j o (‘w.;) Uo )j,c

for our assistance and intercede for our protection with God; thou shalt not see hereafter
any wickedness or disturbance from us (. e., we shall be plain and candid in future
and shall not abuse thee).” In accordance with this, there is also another revelaticn
o . N - . . L s N . g T
By sending plague 5 Us<al ) ’J“""J ] &is L..’j‘d‘d w4l ULC Lo L)) &3
we shall bestow a favor upon this Joseph, ¢iz., that people shall not abuse him because
of the terror of plague,” Relating to these days is also the revelation of God in which

the earth is made to s ssiug : ; 3 “ a Sai
arth i de to say addressing me : K5 j‘) ¥ w-\{ &y J P ls ¢ O, thou Saint

of God, I did not recognise thee before this time.” The earth was, in a vision, brought
before me and it addressed me in the words quoted above, meaning that it did not recoyg-
aise me as being the sanctiged one of the Merciful,
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first evidence is the evidence of heaven as is evident from the use of
the expression (will you believe 2) which implies ne force. The second
evidenee is that of the earth -which has brought forth plague; and
in this case people are reguired to submit (not believe as before), because
there is & sort of compulsion caused by the terrer of the plague which
makes them submit to God.

(2) The revelation asserts in the second place that the plague
s'all only abate, in cass the people accept the messenger of God,
or, at the least, do him no vielence, harm or mischief. In other
revelations of earlier date than that of the Barahin-i-Ahmadiyya
and published in that book. Almighty God says that He shall
send plague upon earth in order to check the mischievous and wicked
people who vilified His holy messenger. The truth is that a mere
denial of the apostles of God does not bring down punishment in the
present life.  Anyone who denies the mission of an apostle, yet keeps
within due bounds of respeet and decenoy, shall ind his punishmeust
in the next world. Death and destruction sent upon a people on a
rejection of the prophets was ever the result of their excesses, abuses
anud perseeutions directed towards the prophets that were sent to them.
If people even now hold their tongues, refrain from the mischief,
oppression and injustice, they have been doing to the Messiah of God,
and repent of all these ways-of wickedness, the afflietions too shall be
averted. Thus plague is a warning from God, and en this occasion
many capable hearts shall turn to truth, accept the messenger of God
and receive the Divine blessings. Thus shall the earth be filled np with
good and virtneus men.

(3). Lastly, the Revelation establishes that however long the
period of the plague may be, Qadian shall ever be safe from the destruc-
tiont and havoc which it works in other towns and villages, for it is the

s2ab of God’s holy messenger. This is asign for all nations of the
earth.

Now if there is anyone who rejects the messenger of Gad or denies
the supernaturalness of this sign, and thinks that formal prayers or
the warship of the son of Mary or reverence for cow or a belief in the
Vedas, can avert this evil, despite the enmity, opposition and disobedi-
ence of this messenger, he must furnish like proof of his assertions.
1+ 1s no doubt the time to judge the truth of every religion and every
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claimant has the opportunity to offer proof of the Divine favor he
enjoys. It seems as if Almighty God had appointed this day:
as the day of final triumph for the true religion, and brought about
this grand exhibition for every religion to display its truth or
falsehood before all the world. In this grand arena a champion .
has already appeared to challenge others, and Almighty God has
named Qadian as the seat of His chosen one which He shall, for
His messenger’s sake, protect from the destruction of plague. If the
Aryas believe in the truth of the Vedas, they should prophesy that the
plague shall find no access to Benares, the birth-place of the Vedas,
and the most ancient seminary for the instruction of students in
Vedic lore. The conservative Hindu party, the Sanatan Dharm
section of the Hindu religion, should also name some city where
cows are found in large numbers and particularly revered, Amritsavr
for instance, as enjoying a similar protection out of regard for the
cow. If this revered animal is willing to show some such super-
natural miracle, Government, we think, shall gladly prohibit its
slaughter. The Christian should also come forward and name, for
instance, Calcutta, which enjoys the favor of being the seat of the
great Lord Bishop and as such the great representative of Jesus
Christ, and inform the world that out of respect” for his great
representative, Jesus shall save that city from the ruin of plagne.
The Anjuman-i-Himayat-i-Islam of Lahore should also, with the aid
of some inspired residents of Lahore, such as Munshi Ilahi Bukhsh,
Accountant, P.W.D,, publish a similar prophecy relating to the grant
of a similar protection to Lahore. This is also the time for Abdul
Haqq and Abdul Jabbar to stand forth as the inspired champions
of the city of Amritsar, their place of residence. Shamsul-Ulama
Nazir Husain and his disciple, Muhammad Husain of Batala, the
leaders of the Wahabi sect, shall not, we hope, lag behind in secur-
ing such protection for Delhi, the birth-place of Wahabism. If all
these religious leaders take these steps, there is no doubt they shall
relieve the country of great afflictions and the Government of
heavy responsibilities, But if they do not come forward now and
bring their religions to the test of this great touchstone, it shall be
clear and unquestionable that the true and Living God is only He

who has sent His messenger at Qadian.

It should also be borne in mind that if all these men, includ-
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ing the inspired leaders of the Muhammadans, the Hmdu Pandits
and the Christian Missionaries, make no answer to this call and
assume a conspiracy of silence, no other argument shall be needed
to prove the falsity of the principles which they teach against this
messenger of God. The day is fast approaching when Qadian shall
shine out like the noontide sun from among all villages and towns
and prove to the world that it is the habitation of a righteous ser-
vant of God. Last of all, the Secretary of the Anjuman-i-Himayat.
i-Islam, Lahore, who thinks that God will hear their prayers because
they ave afflicted, is in manifest error as to the applicability of the
verse s le 03 yhadad) Camy () i ¢, “He s the God who hears the
afflicted,” because the afflicted spoken of in this verse are those
afilicted by way of trial and not by way of punishment. Had the
case been as he deems, the people of Noah, of Lot and Pharoah would
all have escaped the afflictions with which God punished their trans-
gressions against His messengers. The verse applicable to their case
is found elsewhere in the Holy Quran and runs thus: vg;ﬁﬂ} sle 3 Lo 3
J W s Y) “And the supplications of the rejectors of the messenger
of God are useless.”

To clear all doubts upon this point, 1 take the liberty of repeat-
ing the real object of this announcement. The message which 1
hear to my countrymen is, that the plague which now prevails in this
jand is due to no other cause than the persistent rejection, accom-
panied with abuses, persecutions, fatwas of heresy, and threats of
murder, of the Promised Messiah, who has made his appearance in
the seventh thonsand after Adam, in accordance with the prophetic
witerances of the former prophets. The jealousy of God has there-
fore come into motion for His messenger and He has sent down Hus
warning upon the people for their mischiefs and insolence. Almighty
30d had also made it known in the sacred writings that in the days
of the appearance of the Promised Messiah, severe plague shall rage
in the country on account of his denial. The appearance of the
plague was, therofore, inevitable. The name Tuw'oom given to this
plague throws light upon its real cause. ZT'@oon is derived from
.0, which means to revile and the word therefore literaily means
., great reviler. The plague is called 7'woon, inasmuch as it is the
punishment of those who revile the Prophets of God, thus being an
answer to their calumuies. The Israelites used to be infected with it
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whenever they calumniated their prophgts. The intensity found in
the meaning of the word Z'¢'oon, as stated above, indicates that it
does not overtake people at anearly stage of calumny but only
when the heavenly messenger is abused and persecuted intolerably
and when the slanderers exceed all limits. Therefore nothing but
an acceptance of the messenger of heaven can check it in its onward
march. My message to my countrymen is that if they have a mind
to be delivered from the sore distresses which afflict them, they should
accept the Messiah with a sincere heart. Thisis a sure and certain

emedy. An inferior remedy is that people should at least refrain
from rejecting and abusing him, and that their hearts should be
impressed with his greatness and dignity. Isay it truly that the
time shall come when people shall fly to me with the cry of £ s
Uy ae sl These words are a revelation from God and mean:
« O thou who hast been sent as a Messiah to the world, intercede
yiith the Lord that He may save us from this destructive epidemic.”

These are not the vain words of a boaster and should be taken
seriously. Believe it that save this Messiah, no one can nowintercede
for voun with God. Yes, there is another intercessor too, the Holy
l’roi)het Muhammad, may peace and the blessings of God be upon
him, but this Messiah, your intercessor for the present, is one with
that Holy Prophet, and his intercession is really that of the great
Frophet whose follower he is. Ye Christian Missionaries! say no
more that Christ is your God, for there is one among you who is
greater than Christ. Ye Shias! do not take Husain for your
redeemer, for T say to you truly that there is one among you who 1is
greater than Husain. If I say these things from myself, truly I amn
a liar, but 1f I haye the witness of God in support of what Isay,
beware that you donot resist God, perchance you may not be counted
among those who fight with God. It is high time that you should
fly to me for I afford you shelter. He who in this time of trouble
flies to me, is like the person who takes shelter in a ship when a
covere storm rages in the sea, but he who does not come to me even
aow is throwing himself quite ungunarded into a stormy sea. I am
the real intercessor of mankind, because I am the perfect image of
the great intercessor who was born thirteen centuries ago and reject-
ed by the blind men of his time. With one word has Almighty
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God taken His revenge upon the Christian Missionaries who made
the son of Mary their God, abused the Holy Prophet, the
true and noble intercessor of mankind, and defiled the earth by
vilifying his sacred name, He has raised the Promised Messiah
from among the followers of the Prophet as against the first Messiah
who was wrongly called a God, and to this Messiah, He has given a
glory and dignity for surpassing that of the first Messiah. More-
over, He has named this Messiah Ghulam Ahmad, i. e., the servant of
Ahmad, to indicate the weakness of the Christian Deity who cannot
come up to even a servant of the Holy Prophet Ahmad. In near-
ness to God and intercession, the Messiah who has been made a God,
is far inferior to the servant of Ahmad.

Let no one get excited at these statements, for these, are not mere
assertions but facts based upon sure and certain evidence. If there
is anyone who isnot willing to admit the superiority of this Messiah,
the servant of Ahmad, over his first namesake and who still persists
that Jesus only is the real intercessor and deliverer of mankind, he
must bring forth some proof in support of his assertions. To the ser-
vant of Ahmad, God has given His sacred promise in His own words
¢ Bel) S r.J){))})JJ) . Xg')s'ilyujj ¢i) « God has protected the
village of Qadian from destructive plague, and has done this to mani-
fest the honour of this intercessor.” The truth of this revelation
has already been made manifest to a certain extent, for, for more than
five years, since the plague has gained a footing in the Punjab,
Qadian has been free from infection. Almighty God has algo
said that ¢ had it not been for the honour and glory of this ser-
vant of Ahmad, this village also would have been destroyed by
severe plague.” Let those who still look npon the son of Mary as
the intercessor and deliverer of mankind, name some city or village

~of the Punjab (Batala or Narowal, for instance), and declare that
it shall remain safe against the destruction of plague for the
honour and glory of Jesus’ name and because of his intercession with
the Lord. If they cannot do this, let them consider with a cool mind

that he who cannot intercede in this world can do nought in the
next.
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