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The Blessings of Islam.

{By the Prowised Messiah.)

\¥hat is the fruit which a man can reap by following Islam, is

# most important question which offers itself for solution. And the
answer is plain and simple. When & mat with a true search for his
Lord and Master is firmly established in the faith of Islam and com-
pletely resigned to His will so that all his mental and physical powers
are, notby any constraint and exertion but freely and naturally, engaged
solely in the service of God, the final and permanent fruit of this state
of submission is a wonderful transformation which he witnesses in
his life. The highest manifestations of Divine guidance unimpeded
by any obstacle ovérshadow him, and manifold Divine blessings
descend upon him. The truth of the injunctions and the beliefs which
are accepted at the outset on grounds of probability and on the
authority of others as a matter of faith, is ultimately made clear and
fully realized by clear revelations and sure and certain inspirations.
The doors that were formerly closed to the seeker are thrown wide
open, and the hidden truths and secrets of law and religion are made
manifest. He is made to travel vast journeys in the kingdom of God,
-~ go that he may attain to perfection in Divine knowledge and certainty
of Divine existence. Divine blessing 1s imparted to his tongue and
his speech, his words and his deeds, and all his movements. He is
granted an extraordinary courage, perseverance and bravery, and set
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on the high pinnacle where a man’s breast is opened for the favour-
able acceptance of truth, Being perfectly freed from Darrowness,
meanness, avarice, repeated stumbling, shortsightedness, slavery of
passion, depravity and vileness of morals and every trace of the dark-
ness of sensuality cansed by the veils of humanity, he is filled with
the light of Divine morals, Being thus perfectly travsformed, he
dons the clothing of a new birth. When he hears and sees, he hears
and sees from God ; and when he moves or stands, he moves or stands
with God. His wrath is the wrath of God, and his mercy the mercy of
- God. His prayers are then granted on account of his election and neoar-
ness to God and not on account of any affliction, and their aceeptance
leads to his welfare and not to his ruin. He is upoun the earth an argu-
ment for the existence of God and a Divine protection te the creatures.
There is rejoicing in heaven because of his existence upon earth. The
highest gift which he receives from God is, that God speaks to him and
addresses him, and these words of the Divine Being are free from
every doubt and darkness and descend upon his heart with the
calmness of moonlight and have in them & powerful bliss and bring
with them a satisfaction, content and tranquility of mind. Such
words of the Divine Being gre a thing distinet from Divine inspira-
tion, for the fountain of inspiration is in constant flow for those who
have reached this stage, and it is with the holy spirit that they
speak or hear or see, and by the holy spirit that their inelinations
are breathed into them. As images of the person spoken of in
the verse : Wl B S 2y egdl) ot hiy te 5 “Ouy
of his desire he does not speak, but every word that he wutters
is a revelation that is revealed to™ him,” they speak and move by
Divine Inspiration. But the words spoken by God to His chosen ones,
who are perfectly established in Islam, are quite distinct from this
constant inspiration and breathings of the holy epirit. The words
come to them from the mouth of God and belong to the category of
wahy-t-matlu. They receive answers to thejr questions from Almighty
God in the same auner as a friend receives answer from his friend.
This perfect and highest form of revelation cannot be defined other-
wise than by saying that it ig 5 peculiar manifestation of Divine glory,
and is commuuicated throngh the angel that has nearest access to
the Divine Being. The object of this communication is to inform the
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recipient of the acceptance of his prayers, or t) disclose to him some
deep secret unknown to him, or to reveal to him some events of the
future, or to make known to him the pleasureor displeasure of God
in any matter, or to make him attain, in some (ther respects, certainty
and a perfect Divine knowledge. In short, jsuch revelation is the
voice of God, and He speaks to His servant to ring him to true satis-
faction and perfect knowledge. It is impossible to give any descrip-
tion of it beyond the fact that it is a voice frym Almighty God dus
solely to a Divine impulse and breathing, and s not the result of any
contemplation or reflection on the pars of the ‘nan or any desire of
the soul. It is a voice in sweet and blissful wcrds, and has wishin it
a manifestation of Divine glory and Divine mhajesty, and is se felt by
its recipient. !

The question would naturally arise here ifa the mind of every
seeker after truth as to what he should do in order to attain to the
stage of perfection in which he can be the recipient of the favour of
Divine revelation. The answer to this questi&gt is, that it is after &
new life with new faculties and new powers is granted that a man
receives the favour of being spoken to by Goi. But the new life
does not begin until the previous life ‘i Frought to extinction,
by which is meant a trune and real sacrifice of all desires, wealth,
honor and dignity, and a complete annihilation ‘of the passions of flesh,
The second life in which a man receives the; gift of revelation is
breathed on the extinction of the life of desires and passions. The signs
of such extinction are clearly seen by the.seeker. The former
characteristics of the soul and passions of the flesh give place to new
characteristics and new impulses, and & mighty transformation in the
nature is clearly witnessed. The conditions of morality, faith and
worship are so thoroughly changed that they fappear to have been
coloured in another dye. In short, the seeker finds himself quite &
new man when he considers his own condition gnd finds a new God
revealed to him, so thoroughly transformed is pis conception of the
Divine Being. A new bliss is felt in the prais: and remembrance of
God, and & new delight is experienced in the fatience which a man
shows under sufferings. The soul has an unhiounded trust in God
and feels an utter indifference to, and absolute' independence of, all

3
;!
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besides. The contemplation of Divine existence and presence reignsl
80 supreme in the heart that every existence besides God is naught
Yo him, and all plans and means are without any value or importance.
His sincerity and faithfulness to God is so great that a conception of
the greatest difficulties leaves no burden upon the mind ; nay, instead
of pain a pleasure is felt in sufferings, and a delight is experienced
in difficultiés. When'all these signs are witnessed, it should be then
clearly ‘understoed that the previous life is utterly annihilated,

Death upon the previous life brings with it wonderful new powers.
There are things which men say but.cannot do, and ways which they see
but cannot walk. in, and loads of which they ascertain the weight bus
which they cannot lift up; but the person whose life of physical passions
undergoes & death, is granted power for all these things, for it is not
his own mortal power-with which he works, but it is the power of God
which-works in him. It is this Divine pewer which makes him as
steady as a mountain. It grants him a faithful heart with which he is
ableto do such mighty deeds for the manifestation of the ngry of God,
and to show such faithfulness and perseverance in his way as it is not
within the power of any mortal to do or show. He cuts asunder
all his connections from-all besides God, and surmounts all obstacles
that hinder him in the slightest degree from union with God. His
faithfulness and perseverance are tried in the crucible of temptations
and sufferings and proved to be genuine. The heavy sufferings to
which he is subjected, and the great difficulties with which his way is
beset, would crush down mountains and darken the light of the sun
and the moon, but he shows extraordinary perseverance and suffers
all hardships and faces all difficulties with an open heart. Even if
he were ground to dust in the mortar of sufferings, “ I am with God”
would still be the voice that-would proceed from the powder. When
a person reaches this stage, he'is no more a man of this world, and is

~grauted the guidance and high place granted to the holy prophets
and messengers-of God before him, as if he were their image. Such
8 man becomes the inheritor of the blessings granted to the pro-
phets and he is their vyicegerent upon earth. What is termed 3
mujiza in the prophets is termed karamat in him, and what is terx.n’ed
ismat (sinlessness) in the prophets is called mahfuziyyat (protection)
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in him, and what is called naubuwwat (prophethood) in the prophets
is designated muhaddasiyyat in him. The distinction in these

~ designations does not arise out of a difference of quality but a difference

of degree.

There arises the further question, when and under what circum-
stances is the person, who is granted the blessings of being spoken
to by God, in a fix condition to receive the Word of God. Now,
though no particular time can be fixed for the revelation of tha Word
of God, yet in sufferings and difficulties the Word of God comes to
His righteous servants to solace and strengthen them. When they
are troubled on every side, and crushed with unbearable sufferings
and calamities, and their affliction reaches its climax, ‘the Divine
atiribute of speech is then manifested upon their hearts and
they are comforted and consoled with sweet and charming Divine
words. The truth is that the state of perfect submission and utter
helplessness of the inspired one is a powerful incentive to kindle the
flame of inspiration. When a recipient of the Word of God is cast
into the excessively heated furnace of afflictions and encompassed with
thorough distress, when excessive grief and sorrow mixed with per-
fect humility, faithfulness and sincerity engross all his ideas, he is sud-
denly brought opposite to the rays.of Divine glory which falling upon
him illumine hig whole being. This light of Divine glory is manifested
gometimes in the form of revelation and sometimes in the form of
spoken words. Like the candle, which is lighted by being brought near
& flame of fire, the heart that turns to God is illumined with Divine
light. The perfect one who knows God is thus in a most suitable condi-
tion to receive the Word of God when in his affliction he falls down on
the Divine threshold in utter helplessness, and having cut asunder all
connections, strengthens anew his connection with, and resignation to,
God. When with a heart replete with grief and sorrow, he cries out for
Divine help, Almighty God listens to his cry and gives him an answer
in loving and sweet words, and having compassion upon him accepts his
prayers. It is downright atheism to think that prayer has no efficacy
and that the urging of a prayer is utterly useless in bringing about
the attainment of an object. It is one of the highest graces of the,
Divine Being which is shown to His servants, that He accepts their
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prayers and grants their requests very frequently, however lard their
fulilment may be. What is walagyut {saintship) but the attainment of
such a nearness to, and dignity in, the presence of the Almighty Lord
as brings to one the gift and favor of having his prayers accepted most
of all? The wali or the saint is the friend of God, and it is a test
of sincere fricudship that his requests be granted on most occasions.
It is sheer ignovance of the true principles of the faith of
Islam and of the Book of God, to assert that by the acceptance of
prayer is meant nothing more than that Almighty God hears the
prayer. If the mere hearing of a prayer is its acceptance, then every
one has a right to say that his prayers are not rejected. Almighty
God knows and hears what is done or said, for He is the Knowing
and the Hearer, but in this there is no difference between the righte-
ous and the unrighteous. If only the hearing of the prayer is all that
is meant by acceptance, the believer and the uubeliever are on a par
in the prayers they offer, for Almighty God hears the unjust as -
much as He hears the just. To draw any line between the faithfu,
and the unfaithful while taking this view of the acceptance of prayerl
is to lay down an absolutely arbitrary distinction. But this view is
utterly opposed to the Holy Quran, The prayer of the faithful sery-
ants of God is accepted of a certainty; or, if its aceeptance does not
tend to the welfare of the suppliant, he is informed of the fact in sweet
and soothing words coming from the Divine Being. Almighty God is
the fountain-head of mercy and compassion, and He is most of all merci-
ful and compassionate towards His faithful servant. He comforts him in
his afflictions, and takes him by the hand and protects him from
every mischief. Even if the whole world turns against him, Almighty
God grants victory to His chosen one, and extends the days of his
peace and safety. His enemy desires his failure and destruction, but
it is the enemy who is made to taste of the bitter cup of failures, and
itis he who is ultimately brought to destruction. The curses of the enemy
He turns back against himself, and brings their evil effect upon him,
while for His faithful servant He displays His wonderful signs by the
acceptance of his prayers. How is a miracle wrought ? The accept-
ance of the prayer of a faithful servant of God brings about the per-
formance of most difficult and apparently impossible deeds which con-
founds reason and throws the whole world into a surprise. This is
not an assertion devoid of argument. I can afford the clearest and
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most conclusive proof of it, but he who shuts his own eyes eannot see
the light of the sun. :

It should be further borne in mind that for proof of the blessings
and fruits of Islam stated above, we do mnot refer the seekers after
truth only to the past. Islam is not a dead :eligion, and we are not
compelled to say that the blessings of Islam are left behind. It is
in fact the unique excellence of the holy faith of Islam that its bless-
ings are unbroken and continuous. It offers not only its blessings in
the past but similar blessings even now. The world stands ever in
need of blessings and heavenly signs, and it is absurd to suppose that
it stood in need of such signs in the past but can do without them
now. Man is a weak creature, and he walks blindly until he is shown
traces of the heavenly kingdom ; and his faith is a blind faith until he
witnesses the wonderful signs of the existence and power of God. The
signs shown in a previous age are of no avail in a later age unless they
are renewed. The relatiov of stories of wonders displayed in the past
can never produce the conviction which signs witnessed by a man
himself can do. Every new century is the inauguration of a new era
and the beginning, as it were, of a new world. The @od of Islam, who
is the true God, therefore manifests new signs in each new world ; and
in the commencement of every mnew century, especially when
the world goes astray from probity and righteousness and is in-
volved in darkness, He raises a vicegerent of the Holy Prophet, in the
looking glass of whose nature the person of the Holy Prophet is imaged
forth.. The representative so raised shows the excellences of the Holy
Prophet whom he follows and establishes the charge against his oppo-
nents by truth, by showing the reality and by exposing them; by
truth, because He shows that the prophet whom they rejected was a
true prophet, and shows the heavenly signs for hie truth ; by showing -
the reality, because he solves all difficulties in the comprehension of
the religion of the prophet, and removes all doubts that are enter-
tained with respect to it, and refutes all objections that are urged
against it and by exposing them, because He rends asunder all the
veils under which they hide themselves and lays bare before the world
their folly in not comprehending nice points of religions truths, their
love of remissness, ignorance and darkness, and their being forsaken
by God and cut off from communion with Him. The perfect man who
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is raised for this purpose is a recipient of Divine revelation, and he is
purified and blessed and has his prayers accepted by God. He shows
with clearness that God exists and that He is powerful over all, sees,
hears and knows every thing, and regulates affairs according to His
will, that prayers are in fact accepted and have an efficacy, and that
the men of God actually show heavenly signs. He is not only him-
self rich in Divine knowledge, but hisappearance brings about a life in
the faith of the people. The heavenly signs which were rejected and
scoffed at by people as opposed to the laws of nature and contrary ‘to
reason, or, if treated with respect, were considered at the most to i{be
Stories, are not only accepted as truths at his appearance because of
their renewal at his hands, but the absurdity of the former position ig
also fully realized. It isthen clearly seen and even regretted that what
was taken to be wisdom was really folly, and that which was considered
to be knowledge of the laws of nature was in fact ignorance. In short,
the holy one raised by God falls like a flame upon the 'world and gives
a light to every one according to his capacity. He is at first tried,
thrown into afilictions, persecuted on all sides, abused and injured by
all possible means, and every attempt is made to bring him to disgrace,
but as he has with him the argument of truth and Divine assistance,
he overcomes all difficulties and vanquishes his enemies, and the rays
of the light of his truth are made to pierce into the world by a power-
ful hand. When Almighty God sees that the earth has rejected him,
He commands the holy host of heaven to bear testimony to his
truth. Therefore a clear and bright testimony comes down for his
sake from heaven in the form of extraordinary heavenly signs, accept-
ance of prayer and the disclosure through him of deep religious,
truths and verities. This heavenly testimony gives sight to the blind,
and hearing to the deaf, and the power of speech to the dumb. There
are many who are drawn at that time to the truth; but blessed are
they who accept him previously, for they on account of their strength
of faith are granted the dignity of the siddigs (the truthful servants
of Gbd). But this is the Grace of God, and He bestows it upon whom
He wills.

To complete the argument that Islam is a living religion, I
deem it my bounden duty to state further that finding the world
involved in utter darkness and plunged. in the depth of ignorance, re-
missness, unbelief and shirk, and finding faith, sincerity and righte-
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oushess vanishing away, Almighty God has raised me to re-establish
in the world the purity of doctrine, and practice, and the purity of
. morals and faith, and to save Islam from the hostile attacks of those
who with the weapons of a false philosophy and science, lawlessness,
atheism etc.,are trying to damage this impregnable rock. It was exactly
the time when Islam stood inm need of heavenly assistance, and this
Almighty God has vouchsafed by raising me. The general prevalence
of error, which is to be witnessed in,this age, has taken place in ful-
filment of the prophecies relating to the appearance of the anti-Christ,
- as foretold by the prophets of God. The basis of these errors has
been laid by Christianity, which inculcates the most fatal error.
It was, therefore necessary that the revivalist or representative of
the Holy Prophet appearing at the commencement of this century,
should have come after the name of Christ, for the foundation of the
present evil has been iaid by the followers of Christ. It has been
disclosed to me in a revelation that the soul of Jesus being informed
of the poison with which Christianity affects the spiritual atmosphere,
came into motion for a spiritual re-advent into the world. Having
thus come into motion, and finding his own people spreading destrue-
tion in the world, the soul of Jesus required that one resembling him
in all points and havieg the same spirit and character should appear
as his representative upen earth, there being such a spiritual likeness
between the twe that they may be considered as one. So, accord-
ing to the promise which Almighty God had already made, he raised
one resembling Jesus and in him was manifested the resolution, charac-
ter and spirituality of Jesus. Heand the Messiah were so closely united
as to be considered as being of the same essence. The attractions of
Jesus made his heart their habitation and fulfilled their requirement
through him. In this sense, therefore, his personality was considered
as the personality of Christ himself, for the resolution of Christ
was manifested in him and this manifestation was metaphorically
expressed in spiritual language as the secomd advent of Christ. ¥t is
a deep spiritual law that the resolution of some one of the perfect ones
who have passed away, is imaged in some living perfect man, and the
unity of their ideas makes the connection so strong that the.appear-
ance of the latter is looked upon by the former as his own appearance.
The person whose soul is thus united with the soul of a past saint be-
comes, as it were, an instrument for the manifestation of the will of



126 THE REVIEW OF RELIGIONS. (April,

the latter, and the will of the one is made by Almighty God identical
with the will of the other. It short, it is a Divine law that the
former prophets re-appear in the world in this manner. The second
advent of Elias in the person of John took place according to this
law ; and if this law is not recognised, the Messiahship of Jesus would
be seriously in question.

- Restoring the Dead to Life:
JESUS & THE HOLY PROPHET COMPARED.,

It is an unchangeable Divine law that when the world is dead in
sin and disobedience and unbelief, Almighty God raises a prophet to
renew faith and to restore those to life who are spiritually dead. Ac-
eordingly we find in the current Gospels certain words attributed to
Jesus in which he claims to have come to give life to the dead; while
the Holy Quran teems with verses in which it is stated that the Holy
Prophet was raised only to give spiritual life to the dead, and cites
it further as an argament for the truth of the Holy Prophet, that he
way senb at a time when the whole world was dead, and was nog

called back until he was perfectly successful in having breathed life
into his followers.

Jesus is reported to have said: “Iam the resurrection and the
life : he that believeth in me though he were dead, yet shall he live.
(John 11, 25). In other words, the assertion is here attributed to

Jesus, that those who believed in him would be delivered from the
death of sin, remissness and unbelief and granted the spiritual life of
obedience to God. The Christians think that no man besides Jesus
ever made such a claim, and even if any one had put forward such
claim, it would have been impossible for him to prove the truth of
such an assertion. They, therefore, not only think that this assertion
was aetually made by Jesus, but also consider that he proved this to
be true, Asa matjer of fact, both these points are devoid of proof,
whereas their eloarest proof is afforded in the life of our Holy Prophet.
As for te first point that J esus actually spoke these words, there is no
authority except the Gospels, and they are no authority on the point.
It is not known by whom they were writteu, nor how long after the
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utterance of the words alleged to have been spoken by Jesus. Their
titles show that they were not written by Matthew, Mark, Luke or John
but by other men, nobody knows who they were, on the alleged au-
thority of words uttered by the evangelists whose names they bear,
because every Gospel is introduced to us as Gospel “according to so
and so. The chain of reporters through whom these words were
transmitted to the writers is not given, and we are unable to say how
far the Gospels contain the element of ancient tradition, right or
wrong, and what has been supplied by the writers’ brains. Fact and
fiction therefore remain inseparably mixed in the Gospels, and it is
absurd to offer them as certain proof of what Jesus said or did.

The second point is, whether Jesus actually breathed a spiritual
life into his followers. For this we have to see the effect of Jesus’
teaching, firstly upon his immediate followers, and secondly upon the
later generations. The effect of his teaching upon his apostles was so
weak that it could not raise them above low and worldly ideas. When
he ‘was arrested, they showed such cowardice, scepticism and faithless-
ness as has been deplored and condemned as disgraceful by all learned
men. With these facts before us, is it not the very reverse of truth to
gay that Jesus was the spiritual resurrection, and that through him
the spiritually dead were restored to life? The unworthy example of
the apostles of Jesus in showing a want of perseverance, scepticism
in faith and even backsliding, must have cast an unwholesome in-
fluence on the succeeding generations of Christianity ; for every person
who is gifted with ordinary common sense can easily understand thab
if the miracles and wonders, which are recorded in the Gospels, had
actually been performed by Jesus, his apostles, who had accepted him
as the Messiah, would not have been guilty of such shameful conduct,
that one of them should have treacherously betrayed him into the
hands of the enemy for a few pieces of silver, another cursed him
in his face, and the rest deserted him ‘when he was arrested. Such
disgraceful deeds are hated by men into whose hearts faith has entered
and who have been granted a new life. Their faithfulness to one
whom they know to be their guide, their master and their Lord, is not
shaken by the severeat trials,. Not only is this deed of faithlessness
and treachery a proof that Jesus could mnot breathe a life into his
spostles, but his own words recorded in the Gospels support the samse
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conclusion. - It is strange to find tlf at men who passed their days and
' mghts with Jesus, who are said o have been eye-witnesses %o his
miracles, and who were chosen ,by him to do mighty deeds, were
spiritually so weak and empty-hanided that Jesus himself was obliged
to call the chief of them “ Satan” and * little of faith,” and general-
ly he told them that they had not 0 much of faith as a mustard-seed.
Such was the condition of the apossles during the life of Jesus, a faith
_ in whom is asserted to bave the effect of bringing eternal life to the
spiritually dead. When we cast a zlance at the later generations, a
ghastly sight meets our eyes. There is hardly any one in the ranks
of Christianity who can be said to lave risen from the grave of sensual
desires and to have been animated by a new spiritual life. Nay, we
see them buried in the narrow and dark graves of desires, and spiri-
. tually rotten to the core. The win%l of spiritual life has never blowp
. upon them, and they do not know ‘ho their God is, and how grea
_His majesty, might and power are, land how He grants a new life to the
pure in heart, and approaching t'hl‘am makes their hearts His holy
_geat. They have taken a weak human being for God, and are pleased
with the idea—it should have haidly given them any pleasure so
abhorrent it is,—of loading him wiyh the sins which others do. Re-
missness, sin, shirk (setting up deities with God) and unbelief are the
four ways to spiritual death and all'four kinds may be witnessed in
Christianity. The Christians are lead in remissness, because their
whole attention is given to the things of this world and to the
pleasures of eating, drinking and li¥ing comfortably, and they do not
care, or try in the least, to remove fhe veil which hides the face of
the Almighty from them. Their d{ath insin is sufficiently testified
by the violation of the laws of chasfity that prevails in most Christian
countries. As to death in shirk, nc ‘thing is more clear. They have
deified a weak meortal and forgotter‘ the true and living God. Their
death in unbelief is apparent from their denial of the Holy Prophet
of God. All this goes a long way t¢ show that it is the height of
absurdity to think that Jesus was the resurrection in raising the spiri-
tually by dead to life, and the asserbion is not supported by the slight-
est argument. {

We shall now consider the restoration to life effected by our
Holy Prophet. The Holy Quran fr’_om beginning to end bears witness
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%o the fact that the man of perfect attributes, whose holy name is

Muhammad, may peace and the blessings of God be upon him, was
- raised at a time when the whole world was dead and all continents
and islands were a hot bed of corruption. The world was in a perfectly
rotten state when the Holy Prophet was raised by God and he gave
new life to the world, and taught afresh the doctrine of Unity *which
‘had almost been blotted out from the face of the earth. Leaving
aside for the present the consideration that the claim set up for Jesusg
is not borue out by a single fact or “the slightest testimony, we find
that the claim of the Holy Quran for the Holy Prophet as having been
raised to give life to the dead, is contained in far more majestic words
and shines out like the meridian sun on account of the bright proofs
which attend it. Thus the Holy Quran says with regard to him
usy LY S leo )3) “And this Our Prophet invites
you so that ‘he may give you life.” Here those who are invited
by the Holy Prophet are spoken of as dead because of their being
plunged in the depths of sin and unbelief, and the Prophet is express-
ly spoken of as having been raised to restore them to life which they
could not otherwise obtain. Again, the Holy Quran repeatedly says
that the whole world was dead nnd that God restored it to life by
gending His Apostle, as in the verse s, V) =2 80) ) ) yoke ]
3 3* o2 © Know it that the earth was dead and God is restoring
it to life after its death Exactly to the same purport is the
tradition in which the Holy Prophet says: ,isy (¢ &) ,4 I=)) Gl
s e U} ) “Iam the restorer of the dead to life at whose
feet the dead are raised.” Again in the Holy Quran we have:

i

-

S At e A 5. =
Wshogey: 102y i w2, '-“'("t" g dl.‘\’.:j_,j, "'T‘U‘""| e _’_'p.!v:_,-‘.,l

lagon & 5 3) ) yaxy « Say, O my servants who have transgressed upon
your souls, do not despair of the grace of God, for Almighty God
will forgive all your sins (and grant you a new life which is free
from sins).” It should also be nofed in this verse that instead of
saying : &J ) o L L s “Say: O servants of God,” Almighty God
adopts the form (¢ 9 be b J35 “Say: O my servants,” The
revelation of this verse gave the glad tidings of countless blessings
of the Divine Being, and of a second and pure life to be granted
through the Holy Prophet to those who on account of their being
soaked in sing were spiritually dead. In order to state that the new
life and the blessings could not be granted otherwise than by following

AN
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the Holy Prophet and without his intercession, the form of invocation
o 9 Us b “ O my servants” has been adopted, indicating clearly that
whoever was desirous of being raised from the dead and granted the new.
life which was a spiritual life, should so completely lose himself in the
obedience and love of the Holy Prophet as to deserve to be called a
servant of the Prophet and he would then, being delivered from the
death in sins, be restored to life. Almighty God has, moreover, given
in this verse an example of His countless blessings which He grants to
His faithful servants. By commanding the Holy Prophet to address
people as his servants, He has indicated the high dignity which the
Prophet attained by complete obedience to Him 80 that what was of
God became his and the person who desired salvation and spiritual life
was required to act in complete obedience to the Holy Prophet. The
same purport is expressed in different words in another verse of the
Holy Quran, which runs thus : r(,H.sxg_ i oAl J o P ("“'(” Y]
5 d (X 421 9 a ) “ Say, if you love God then follow me and God
will love you and forgive your sins.” 1In this verse it is indicated that
by complete obedience to the Holy Prophet a person becomes the
beloved of God and is delivered from the bondage of sin. Both
verses bear the same signification, for perfect obedience requires that
a person should do nothing except under the commandment of him
whom he obeys and thus he stands to him in the relation of an
obedient servant to a master.

All the verses quoted above point to but one conclusion, wviz.,
that people who fallow and obey the Holy Prophet with their whole
heart and soul and become his servants, are granted the light of faith
and the love of God which frees them from all besides God. They
are freed from sins and granted in this very world a new and pure
life after being taken out from the dark and narrow graves of sensual
passions and carnal desires. It is to indicate the same purpose that
the Holy Quran says with regard to the companions of the Holy
Prophet: &i~ Sk ] 3 “ And God assisted them 'w?th'the Hol.y
Spirit from Him.” The assistance of the Holy Spirit is t'hab. it
gives a new life to the heart, frees a man from th'e‘sub_]ectmn
to spiritual death and grants purified powers, pu_nt‘led senses
and a pure knowledge. It takes a man onward in his journey by
means of a cerfain knowledge and conclusive arguments until it
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makes him attain the nearness of God. For, none attains to the
nearness of God except the man who knows with certainty that God

~ exists, that His power, His mercy, His punishment and His justice

are all true, that He is the source of all blessings, the fountain-head
from which the system of the universe springs up and the final cause
to which every cause and effect may be traced, and that He works
according to His own will and holds the kingdem of heaven and
earth in His hands. Now the conclusive and certain krowledge of
all these things upon which salvation depends, eanmot be attained
except a man is granted the life which is the gift of the Holy Spirit..
The Holy Quran claims in repeated “and forcible words that this
spiritual life is obtained only by following the Holy Prophet, and
that all those who do not submit to the obedience of the Prophet
are dead men and devoid of the life of the Spirit. By spiritual life
it is meant that the thinking and working faculties of a man receive
a new life and new energy from the Holy Spirit. It further appears
from the Holy Quran that there are six hundred commandments
which Almighty God wishes a man to observe. The six hundred
wings of the Archangel Gabriel may therefore be considered as re-
quiring from man obedience to the six hundred Divine command-
ments in order to make him a perfect man. The man who walks in
obedience to the six hundred commandments is completely covered
by the six hundred wings of Gabriel and becoming a perfect man
obtains a new birth which is a birth of perfection and a new life
which is a life of perfection. The new-born spiritual children who
obtain & new life through the Holy Spirit by following the Holy
Prophet, are in all characteristics of the new life far above the spiri-
tual children who obtained the new life by following the former
prophets. It is to this that the following verse of the Holy Quran
speaking of Muslims refers: | Ll @ ya ) & ) & r;u{ “ You
are the most excellent of all nations raised for the regenera-
tion of people.” In fact, the characteristic excellences of the Holy
Quran are evidence of the superior capacity and endowments of the
“followers of the holy book. For, the revelation which Almighty
God vonchsafes to a people is in accordance with the aptitude of the
people who are required to follow it. Take the Gospel teachings re-
vealed to Jesus, for instance. The critics are all agreed that it is not
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a perfect teaching, for it lays stress on one side of human nature
ntterly ignoring the other. This is not, however, the defect of the Divine
revelation, but the fact is due to the inaptitude fcr a more perfect
teaching of the people for whom it was meant.' The progress of
man has been gradual and there were men in the early ages compara-

tively weak-headed, feeble-minded, dull-brained, short-witted, poor-
spirited, low-minded, credulous and avaricious, sweak of heart as
well as brain. But by the time that our Holy Piophet was raised,
human understanding and intelligence had gradual ly attained =
maturity and in its natural endewments the world, was wholly $rans-
formed. The revelation of a perfecb teaching was therefore called
forth by the improved capacity of the age in whicu the Holy Quran
was revealed and of the later age for which it wasi meant.

What was practically done by the Holy Prophst ? One glance at
t he condition of Arabia before and after Islam is sufficient to answer
t his question. A nation of fetish worshippers, a people who savagely
bowed before idols and considered images of stone invested with
Divine power and dominien over the world, whe weltered in the
most horrible sins and gloried in the basest iniguities, who were
characterized by base and beastly qualities that are a disgrace to.
human nature and who drank wine like water, werl: completely trans-
formed within the course of a few years by the hLoly magnetism of
one man. They not only recognised their God lwith a clear and
certain knowledge but also became the staunchedt supporters and
the most zealous preachers of the Unity of God anct laid down their
iives for its sake. Their evil dispositions were changed for virtuous
inclinations. Their nocturnal orgies gave place to "eart-felt prayers.
They hated every evil and loved every good and cut asunder all
connections to unite with God. Lt seemed as if a fiood of light had
suddenly lightened the Arabian peuinsula and disjelled every trace
of darkness. Let any one consider for a moment what the people of
Arabia were before the appearance of the Holy Prophet, and what
they became by following in his footsteps, how thpy rose from the
depths of degradation to the highest point of spiritual perfection,
how savages were transformed within a few years into the most
civilised people of the world, how they sealed the s'ncerity and truth
of their faith with their blood, how they showed perseverance and
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Srmuess of faith by sacrificing their property, honor, glory and their
very lives, and by forsaking every comfort, their homes and their
dearest friends only for the sake and love of God and in His
cause—let him ponder over all this and he will see a most mighty
and sb‘upendous miracle performed in this wonderful transformas
tion and in the perseverance, faithfulness and sacrifice shown and
made by the companions of the Holy Prophet. His holy attraction
acted so powerfully upon them that they were completely lost
in the love of God and being totally annihilated in Him did
wonderful deeds of sincerity and righteousness. The same purity
which was manifested in their deeds was also manifested in their be-
liefs. They did not entertain the blasphemous idea of making a man
God or of considering God as standing in need of children. Theirs
was a pure monotheistic faith which recognised the true and living
God, the Glorious, the Unchanging, the Living, the Sustainer, the Un
begetiting and Unbegot, Pure and free from birth and death. Such
was the teaching given to them by the Holy Prophet. These peopl-
had in fact come out of the pit of death and taken their stand on the
lofty minaret of pure life. Every one of them had been animated
with a new life and in their faith they shone like bright stars.

Indeed there was only one perfect man who in a most complete
and perfect manner bronght about a marvellous spiritual awakening
and a wonderful resurrection of the dead. He gave life to
the dead of thousands of years, and re-animated rotten bones., By his
appearance the graves were opened and life was breathed into old and
decayed bones. His advent has proved beyond doubt that he is the
only spiritual resurrection, the only raiser of the dead to life, at whose
foet a world was brought back to life. It was for this reason that he
ﬂaidid'é;uuww’jis‘:‘.uﬁ )y =) ) “I am the raiser of
she dead to life at whose feet the people are raised to spiritual life.”
This spiritual resurrection brought-about by the Holy Prephet was not

limited to the companions, but the powerful and . all-knowing Lord

who had raised that announcer of glad tidings and warner for every
people, every age and every country, made the blessings eontinuous
which were to be granted to those who walked in his footsteps, and did
not limit them to one age or one generation or one people. He gave

a promise that the light and the Holy Spirit which had been granted
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to the blessed companions of the Holy Prophet would also be granted
to the future generations of his faithful followers, The Holy Quran

says (.V_J,f)'gj L) rﬁlc puse) ('Yi" )))u.) wie V) US a3 J g
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F”"CS‘J 152yl oo f,‘,g}J.x'isd\;_ loJ “The merciful God has sent among the
ignorant people of Arabiaa Prophet from among themselves who rehearses
His signs to them and purifies them and teaches them the Book and wis-
dom, though they were aforetime in manifest error. The same Prophes
shall also teach others who (having acquired the same conditions as
the companions) will be (regarded as) from among them but who have
not yet overtaken them, and He is the Mighty, the Wise.” Now this
verse tells us in plain words that Almighty God raised the Holy Pro-
phet not only to teach the Arabs, his companions, but also to teach
another people who were separated from the companions by agreat dis-
tance of time and who are called in the verse o2 sa ) de., coming
last or in the latter ages. Since the Holy Prophet is stated to be the
spiritual teacher of other people who were not to come in his lifetime,
it 1§ plain that they were to come at a time when external means of
receiving the blessings of Islam would be cut off and errors and inno-
vations would find their way into the religion of Islam. Then will
Almighty God raise one who would be instructed in Divine truths and
made spiritually perfect by the spiritual training of the Holy Prophes
himself. Through him He would then wake a people who would
spiritually have a strong resemblance to the companions of the Holy
Prophet, for the teacher of the companions would also be their teacher,
and the blessings of the Holy Prophet would flow to them in abund-
ance. They would resemble the companions because of their attain-
ment of the same excellences and their getting similar opportunities to
show their faithfulness in Divine cause. They would be considered
as faithful as the companions because of their perseverance when they
would be alone and helpless and deserted by all like the early Muslims.
The age in which they would appear would be a time of great afflic-
tions and tribulations and of the prevalence of iniquities. The righte-
ous at that time would therefore have to face the same difficulties ag
the companions of the Holy Prophet had to face, and on showing the
samo perseverance they would be considered as from amongst the com-
panions. The Prophet has spoken of three different periods, viz., his

"~
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own time, the time of the dkharin or those coming last, i. e., the Pro-
mised Messiah and his followers, and the time between these twa,
which on account of the height of the temporal power of Islam was a
time of spiritual decay, while the other two are designated as times of

spiritual awakening.

To recapitulate, even if it be adwitted for the sake of argument
that Jesus claimed to be the resurrection and life, his mere assertion
has no value. If one man performed a noble deed without makin g
an assertion that he was going to do it, he would be far better than the
other who makes an assertion but fails to perform the thing. The
Gospels bear testimony that the claim of Jesus to be the resurrection
and life is not supported even by the-condition of the apostles, to. say
nothing of those who came after them. He had to leave even the
chosen twelve in the graves of worldly desires and could not breathe
into them true spiritual life. When we compare the assertion of Jesus
with that made in the Holy Quran concerning the Holy Prophet, we
witness a difference as great as that between darkness and light. The
assertion of Jesus is involved in complete darkuness and there is not a
single ray of light to make its truth clear. But the assertion of the
Holy Quran shines forth in full effulgence like the mid-day sun. More-
over, the clearest proof of the latter assertion is afforded by -the fact
that the blessings of the Holy Prophet are granted in all ages to . his.
true followers. Any one who walks even now like a servaut in his
footsteps 1is raised from the grave and granted a spiritual life. The
signs of this life are clearly manifested, and heavenly assistance,.
heavenly blessings and the assistance of the Holy Spirit are grantcd to
him. He stands unique in the world and Almighty God speaks to
him, reveals to him His hidden secrets, discloses to him the
treasures of truth and knowledge, manifests in him the shining

signs of His love and favors, sends His assistunce to him and
imparts to him His blessings and makes him the manifestation and

looking-glass of His Divinity. His tongue utters words of wisdom,
springs of truth flow from his heart, deep secrets are revealed to him
and Almichty God reveals Himself to him in all His Glory and comes
pear to him. He is far above all and vanquishes his opponents in the
acceptance of his prayers, in having access to the hidden treasures of
knowledge, in the disclosure of deep secrets and in being the recipient
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of heavenly blessings and assistance. Such a one has been raised by
God in Islam in this age and he is present among us. He has invited
his opponents repeatedly to cope with him in these assertions if they
believe that spiritual life can be obtained otherwise than by following
the Holy Prophet, or to witness silently like seekers after truth the
blessings and signs of Islam as manifested through him. By their
silence his opponents have sealed the truth of his claims.

There is no validity in the objection that even among the Muslima
there are men who are deeply steeped in sins, and who, affected with
spiritual diseases, still lie in their graves. If any one fastens upon
himself the doors of his house and likes to sit in a dark corner, it is
not the fault of the sun that sunlight does not penetrate to him.
Besides this, those who are within the circle of Islam firmly believe in
the Unity of God notwithstanding the intervention of so many veils
which keep them back from obtaining a spiritual life. They do not
deify a man, and have on account of the blessings of unity a torch of
light burning within them, feeble though it be, and have still in them
a certain warmth of life. Though they are in a dangerous condition,
yet they are not actually dead. Any one who puts forward these feeble
objections and turns away his face from the sure and certain proof
which is offered, gives proof of his own ignorance and prejudice.
Where there is a rose there must also be thorns, but what our opponents
offer is nothing but a heap of thorns in which there is no rose. To
insist in spite of these proofs that Jesus was the [spiritual resurrection
and that the Christians have been granted a life through him, is sheer
absurdity. There is not the faintest proof that the life of Jesus is a
type of resurrection and not a single Christian has obtained life through
him. The Christians are in the worst state of death and they are
drowned in shirk. They have neither the spirit of faith, nor its
blessings. Nay, they do not profess even the lowest form of Unity

.which consists in not setting up creatures with God, and they worship
a weak human being like themselves. There are three grades in the
recognition of the Unity of God, the lowest of which is to abstain from
worshipping human beings, idols, fire or any heavenly body or any
thing else besides God. The second grade in the recognition of the
doctrine of Unity is not to place too great a confidence in one’s plang
or consider them as absolutely effective in bringing about a certain
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result. The unitarian trusts not the means or causes but the Appoint-
or of means and the Causer of causes. The highest svage of the
recognition of the Unity of God can be attained only when the perfect
mqnifestations of Divine glory being witnessed, a person regards every
thing besides God as naught and considers his own existence as no-
thing, so that he sees annihilation in all things except the person of the
Divine Being. True spititual life consists in the attainment of these
three stages of unity. Any one can now see that eternal fountains
of spiritual life have been made to flow by the advent of the Holy
Prophet. The Muslims are the people who though not called prophets
God, and though not termed apostles,

are like prophets spoken to by
the brilliant signs of God are manifested at their hands like apostles.

The rivers of spiritu al life flow within them and no one can cope with

them in these blessings.

Upson and A. M. on Sinlessness.

The question of ‘“Sinlessness of Prophets” we had dealt with ex-
haussively in diverse issues of this paper, but no amouunt of reason-
sient to silence the Christian controversialists.
We have already replied, in the February number, to Mr. Monro’s
objeciions regarding Adam’s eating of the forbidden fruit, and now
we have before us Mr. Upson on Adam and David, and a certain
Mr. A. M. upon the general principles of sinlessness and the sinless-
ness of Adam in particular. Mr. Upson does not seem to have reud
our articles in original, otherwise he would not have made the rash
statement that “the Mirza of Qadian has had the presumption to state
that the only reliable authorities on the subject are Imam Razi, the
and the editor of Lisan-ul Arb, an Arabic

ing seems to be suffi

writer of the great Tafsir,
Lexicon in  ten (sic) volames.” However, since Mr. Upson is a
Christian missionary, it should not be at all surprising if he has ac-
tually written a refatation without reading the articles which he
has tried to refure. We (not the Mirza Sahib, for he is not the writer

of those articles) plainly stated that we would take only the Holy

Quran as an authority, as no Muslim ever took the commentaries

to be the word of God, and Razi had to be quoted to show that reli-
able commentators did nob uphold ' the stories related by Christian
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controversialists, while some lexicon had to be referred to to explain
the meaning of certain words, and we quoted Lisan-ul Arb without
rejecting “ other equally useful writers.”

A. M. remarks with characteristic wissionary presumption i
the beginning of his book that with the exception of Jesus the Chris-
tians have always considered all saints and prophets to be sinful,
while they have ali agreed in holding Jesus Christ as sinless. Fur-
ther on, he quotes from Razi to show that certain sects of Islam and
some Muslim writers have denjed the sinlessness of the prophetsf
and these he, with his Christian charity, terms a8 . sfime i,
critics who have searched for the trath. But these critics do,
not make Jesus an exception, and consider him as mach a sinner ag
avy other prophet, and therefore their Views are ag little favorable
Yo the position of A. M. as to ours, because he devotes one chapter
of his book to prove the sinlessness of Jesng according to the Holy
Quran. With this, however, we are not concerned at present. We
never denied—nay, we plainly stated in the very commencement of
our  article “ Mouro on Sinlessness”-—thay, the doetrine of
sinlessness had boen called into question in some quarters
but still it remained the firm belief of an overwhelming
majority of the Muslim world from the earliest times. But if
some men and sects from among the Muslims have differed on the
principle of the sinlessnoss of prophets (including Jesus), Christianity
has not been lacking in sects and individnals who have either denied
the sinlessness of Jesus, or regarded other prophets and good men
to be equally sinless with him, A. M. wishes to hide this fact (be-
caunse ho is justified by the blood of Jesns), and therefore, when stating
the Christian helief with regard to sinlessness, he Puts it in words
which lead to the inference that all the Christian sects have alwaysg
admitted the sinlessness of Jesus and the sinfalness of other pro-
phets. We mast therefore contradiet bhis misstatement. The
Basilidean school of Christianity rejected the doctrine of sinlessness of
Jesus and did not consider him free from sins. Abelard considered that
Jesus had the real defocts of human weakness whatever they were.
The Ebionites believed that there was nothing that distinguished
the author of Christianity from Moses and the prophets and from
the founders of other religions. This was not a small sect of heretics,
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but from the earliest times it claimed a vast majority of Jewish
Christians as its members, and held predominance for a long time.
The Pelagians denied the “hereditary corruption” of human nature
and Pelagius taught not only that man enters into the
world in purity and that evil is only an accident, but also that thera
have been many men in the world who lived, to the end of their lives,
in perfect holiness, and even names Abel, Isaac and Jacob as exam-
ples of sinless men in his commentary on the Ebpistle to the Romans.
Add to these the fact that the Roman Catholic Church which
was the predominant religion for many centuries, and to
which almost half the Christian world still  adheres, teaches
¢he immaculacy of Mary along with that of Jesus. Accord-
ing to this Church Mary’s conception was immaculate, and she was
free from original as well as actual sius like Jesus Christ himself. The
Roman Church further teaches the doctrine of the infallibility of
popes as the successors of Peter, whoo is considered by some of
them even as & mediator, and this not-wit.hstanding the fact that
Jesus called him Satan, though he bore testimony to his Messiahship.
Again, there are the Unitarians who make the nearcsi approach to
original Christianity, and they teach that Jesus rose by degrees
“out of temptation and error” to purity, and that «all frue men
are Messiahs in fulfilling the best hopes of humanity, and mediators
in assisting its strivings towards perfection.” (Rise and Develop-
ment of Deity of Christ). Let A. M. reflect how small in comparison
with these is the pumber of Muslims differing om the doctrine of
sinlessness of the prophets. ;

A. M. may pronounce all such sects to be heretical, and therefore
we will now produce the testimony of a man whom he cannot con-
demn as such. Paul not only sets up a rival to Jesus, but mentions
one who is far greatet than he. In Heb. vi: 20, he states that Jesus
is made a priest after the order of Melichisedec. And then goes on
to say: « For this Melichisedec, King of Salem, priest of the Most
High God, who met Abraham returning from the slaughter of the
kings, and blessed him ; to whom also Abraham gave a tenth part
of all; first being by interpretation king of righteonsness, and after
that also king of Salem, which 18, king of peace; without father,
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withoat mother, without descent, having neither beginning of days
nor end of life, but made like unto the Son of God ; abideth, a
priest; continually.” (Heb. vii : 1--3). Here is a man far above Jesus
himself. Jesas must have inherited some taint of sinfunlness from ihis
mother but Melichisedec had neither father nor mother, and was
therefpre the “ king of righteousness ” and the « king of peacy.”
He isinot even subject to death and lives for ever, and therefore
originil or actual sin cannot be attributed to him, though Jegus
did taste of death. Moreover, Jesus is made a priest after the sifni-
litude:of Melichisedec. Again, consider the testimony of Luke jas
to theisinlessness of Zacharias and his wife Elizabeth: “ And they
wers both righteons before God, walking in all the commandmeiits
and ordinances of the Lord blameless.” (Luke i: 6). This verse
gives ulso the lie to the Christians who say that no man has been
given power to fulfil all the commandments of God, and that no one
besides Jesus is blameless. And consider further the words in whish
the son of these two righteous parents has been spoken of by the
same writer: “ He shall be great in the sight of the Lord, and
shall drink neither wine nor strong drink, and he shall be filled wich
the Holy Ghost even from his mother’s womb. And many of tlhe
children of Israel shall he turn to the Lord their God.” (Liuke:l:
15, 16). Mark that Jesus was also one of the men whom John turned
to the Lord their God. Now Jesus received the Holy Ghost at the
age of 30, and his sinlessness can therefore, if at all, be presumed
from that time; but John was tilled with the Holy Ghost from Fiis
motheris womb, and therefore he must be regarded, by every true
Christi(m, as  sinless from his birth. Quite contrary to thig
statement of the Gospels is the unwarranted assertion of A. M, th
Jesus vas a ¢ horn prophet.” He could not be a prophet before he
receivedl the Holy Ghost, and the title of born prophet ” is appli-
cable %o Jesus’ master and spiritual guide, John the Baptisy,
Mark also bears testimony to the sinlessness of John, for he says :
“For Eerod feared John, knowing that he was a just and ai
holy man.” (Mark vi 20). This is a very plain description of the sin-
lessness|of John, and there is not a single verse in the four Gospelly
from wlich the contrary conclusion can be drawn. Nay, the facf
_noted b7 the Gospels that John baptised and thus blessed other:

mcludiv g Jesus, and that he himself did not stand in need of being:
; 4
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baptised, shows conclusively that he excelled ‘all the men of his
time including Jesus, and possessed a higher degree of sinlessness.
These conclusions are based on the evidence of the Gospels. The
above quotation, by the by, also gives a concrete example of sinful-
ness of which it declares the Baptist to be free. If abstinence from
wine drinking was a virtue in John, the indulgence of Jesus in
drinking was surely a sin; and if John deserves credit for his habits
of temperance, Jesus must be blamed for his yielding to the temp-
tations of wine. Thus while the werds of Luke testify to the sin-
lessness of John,they indirectly impute sinfulness to Jesas inasmuch
as he not only himself drank wine but also encouraged wine-drink-
ing by setting an example to his followers.

Such is the testimony of Paul and the evangelists ; but in spite
of this A. M. makes the bold assertion that all men besides Jesus of,
Nazareth have always been considered sinful by all Christians. Nay
he makes the assertion that even the Jews share these views; for he
says: “ Asthe Ahl-i-kitab have denied, on the basis of their hea-
venly books, the doctrine of the sinlessness of prophets in general,
80 there have been among the Muslims.......... ”  Now the term ‘4hl-
i-kitab’ includes both Jews and Christians. Even if the term hasg
been used by the writer in a limited sense, it is necessary for us to
consider the Jewish doctrine which is the original one, for the Chris-
tians were obliged to make innovations to uphold the Divinity of
Jesus, and for this reason we find them contradicted in their own
Scriptares. Having considered therefore the testimony of the ma-
jority of Christians and their Scriptures, we will now see what was
the Jewish belief. It should be noted that the Jews expected a
Messiah like the prophets that had gone before. He was
to come as a servant of the law of Moses, and therefore he could not
be considered as greater than the great Lawgiver. -His inferiority to
Moses, according to the Jewish conception, is also evident from the
fact that he, like David, was only expected to deliver them from
foreign yoke, though Jesus failed to fulfil even this object, whereas
Moses was both a lawgiver and a deliverer. Now since it is asserted
by the Christians that the Messianic prophecies declare the Messiah
to be sinless, it follows, as a nataral conclusion, that the Jews
considered their prophets to be sinless. This conclusion is support-
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ed by the evidence of the early Christians who adksred tu the true
the Jewish, conception of the Messiah, and of the laté. sects fouuded’
on their views, as will appear from the references already given.
It is further cloar that the Jews could not conceive for a moment
the idea that Abraham and Moses and their other prophets had prssed
away in sinfulness, and that their sins would only be taken away by
the Messiah, who was coming after them, Nay, it is not until long
after the time of Moses, that the hope of a Messiah is clearly given,
and then too he is predicted as a deliverer of the Israelites from foreign
yoke. No sensible person can, for a moment, entertain the idea thag
Enoch, Noah, Abraham, Isaac, Jacob, Joseph, Moses, and so many
other prophets, who never prophesied of the advent of Messiah and
never taught to their people that God would come down from heaven
in the form of a man, ever thought of being saved by the blood of g
crucified man. They delivered the message of God to their people
and communicated to them the Divine commandments, and taught
plainly that they could obtain salvation and freedom from sin only-
by following the Divine injunctions and the precepts of the law, in
letter as well as in spirit, and by walking in the path of righteousness
pointed out to them by God. Not'a single passage can be pointed
out in the books of the prophets, in which they should have told their
people that though they might fulfil all the ordinances of the law
and walk in perfect obedience to the Divine commandments, yet one
part of their sins would be reserved for the man Jesus, and that they
should despair of attaining to true purity of life until that man should
appear. Nor did the prophets ever disclose that it was not within
the power of man to fulfil the Divine commandments. On the other
hand, in Num. 15 : 40, Almighty God says to the Israelites that
“ ye may remember and do all my commandments and be holy unto
God,” thus clearly indicating that they could do all the command-
ments and attain to holiness. If therefore the prophets taught, as
they actually did, that perfect purity of life could be attained o by
following the Divine commandments revealed to them, there is no
room for the unique sinlessness of Jesus to take away the sins of the
world which could not be taken away by the teachings of the prophets.
If the prophets knew that the utmost they could do was to make
wen only half-angels and half-devils, they ought to have so told the
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people. | Nor should Almighty God in such a case have brought any
punishr ent or disgrace upon those who rejected the prophets or led
their lives in sins and granted assistance to those who obeyed Him,
for the cifference was but a nominal one between the believers and the
unbelievers.

There is another view of the question. In John ix : 16, the Jews

are reported to have said: * How can a man that is a sinner do such
deeds.” " And further on, in the course of the same controversy, it is
stated : 1“ Now we know that God heareth not sinners: but if any

man is a,worshipper of God, and doth His will, him He heareth (John
ix: 31)." These verses give us a clear conception of the Jewish belief,
No sinne’r can perform a miracle, nor does Almighty God hear a man
unless he “doth His will.” Had the Jews regarded their prophets as
sinners, they could not have attributed miracles to them whereas the
books of ‘the Old Testament are full of the most wonderful miracles
performel by the prophets of God. Even the Christians are bound
by this cbnelusion, for the man spoken of in John ix accepted the claim
of Jesus on the ground that he performed miracles, and that miracles
could not be performed by one who was a sinner. If he erred in ac-
cepting tae claims of Jesus on this ground, others who accepted him
might alsp have erred in a similar manner, and therefore the follc wers
of Jesus ¢n this supposition were all misled. Nor can it He said that
the prophets need not be sinless, on the ground that the performance
of mira.cle{s can also be effected by false prophets and by the assistance
of the Delil; for the prophets whose miracles are recorded in the Bible
were not; false prophets, and they did not work miracles by tha
insinuations of the Devil. This fact is admitted both by the Jews and
the Chrissians. '

Besidus this, the words and phrases from which the sinlessness of
Jesus is ifferred are also applied to other prophets in the Bible, and
therefereleither Jesus is not sinless or the others are equally sinless
with him.; Of Noah it is said : * Noah was a just man and perfect
in his generations, and Noah walked with God.” (Gen. vi: 9.)
To Abrafam the Lord said: “ Walk before me, and be thou
perfect.”. (Gen. xvii: 1). To Moses he said: “ Thou shalt be perfect
with the lord thy God.” (Deut. xviii. 13). And again: “Now the man
Moses was very meek ” ( Nums. xii : 8). Again, David thus speaks of

[
L
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the holy ones of God : « Blessed are the undefiled in the way, who
walk in the law of the Lord. Blessed are they that keep his
testimonies, and that seek Him with the whole heart. They also do no
Iniquity: they walk in His ways” (Ps. cxix " 1—-3.) And again,
“The mouth of the righteous speaketh wisdom, and his tongue '
talketh of judgment. The law of his God is in his heart: mnone
of his steps shall slide.” (Ps. xxxvii: 81). Again of Levi, Almighty God
says: “Theé law of truth was in his mouth, and iniquity was not
found in his lips: he walked with me in peace and equity, and did
turn many away from iniquity.”” (Mal. ii: 6.) The words of Luke
regarding Zacharias that he walked “ in all the commandments and
ordinances of the law blam-less;” and those of Mark concerning John
that he was just and holy, have already been quoted. We can give
many more quotations of a similar nature from the Bible, but thoge
already given will suffice for the present. From all this it would be
clear that the Bible regards others equally, if not more, righteous,
just, holy, blameless, harmless and perfect, and that the doctrine of the
sinlessness of Jesus, to the exclusion of all other prophets, is a mere
innrovation introduced to support the doctrine of the Divinity of Jesus,
A great majority of Christians still believes that there are others
eq\ially sinless with Jesus. Whether the other sinless person is Mary,
“« the mother of God,” or any one else, is quite immaterial, 1f there
is asingle other sinless person, the uniqueness of Jesus is com pletely
destroyed. The argument of the"Roman Catholics is simple enough,
If orig:ina.l sin is hereditary, Jesus must have inherited it throngh his
mother, unless she is also sinless. Therefore the sinlessness of Mary
is a necessary condition for the sinlessness of Jesus. But then the
question would be raised that Mary should also have sinless parents,
and so on to Adam. If one link is broken, the whole chain is us.eless.
The difference between the absurdity of those who, while admitting
the doctrine of hereditary sin, make Jesus alone sinless: anfi those
who along with him consider Mary also to be sin]c.:ss, 18 simply a
difference of one degree, and either party may claim to be mo.re
reasonable, or rather less unreasonable, than the other, the one in
having taken the sinlessness of Jesus one step further, and the other
in having given up the absurdity one step sconer.

The next question discussed by A. M. is that relating to the
nature of sinlessness. What the writer alleges to be our “ definition
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of sinlessness” was simply a statement as to the Divine source of the
words and deeds of the prophets of God. IfA. M. is unable to
eomprehend it and raises objection to it, it is no surprise at all. The
height of spiritual perfection to which Islam carries a man, cannot
be conceived by Christians, because their spiritual faculties have been
deadened by the false belief in the god-head of a man and by the
false trust in his blood. They are dead not only in actions but also
in faith, and hence the light is extinguished within them. Verses
abound in the Holy Quran in which it is stated that the prophets of God
are completely lost in His love so that everything besides God, even
their own existence, is naught to them. A deathcomes upon all their
desires and passions and therefore it is not with their own desires and
pssaions that they speak or act. This is the final stage of spiritual
perfection, and in this state being perfectly filled with the Holy Ghoss
they act under its influence. Virtue becomes their very nature, and
their will is so perfectly under Divine control and in submission to Dj.
vine will that all their words and deeds are in obedience to that will,
The Holy Quran amply bears testimony to it. For instance, it says of
the Holy Prophet: WS R R LTI RO RT ot hiy l,.J “And
he doth not speak out of his desire, but it is a revelationthat
is revealed to him.” And again ") &l ) oS s @ 3 ) wado ) lac_,
* Whatever thou didst cast, thow didst not cast it but
it was God Who really did it.” In these verses the words
and deeds of the Holy Prophet are plainly described as proceeding
from a Divine and not a human source. The Holy Quran describes, in
plain words, three different states. The lowest state is that of the
predominance of physical passions and is called the Nafs-i- Ammara
by the Holy Quran. The next higher to this is the state in which a
man is able to do good deeds by overcoming the evil nature. There is a
strife between the good and evil attractions in this state, but the good
ones overcome the evil tendencies. The man stumbles sometimes, but
soon recovers his position. Bus this is not the goal of spiritual pro-
gress. The man who is satisfied with this state and thinks this to be
the end of his strivings is deceived. The light of the Holy Spirit has
not yet taken entire possession of his heart, nor has the devil despaired
of him. He is not yet in a state of perfect submission to Divine will,

nor are his own desires and passions completely annibilated. Men
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who are unaware of the true God, and who cannoii therefore bow
before His majesty and glory, as they ought to do, may be satisfied
with this partial progress in morality; but true conneation with God,:
which is the aim and end of true religion, is yet far from being
obtained. When a man reaches this stage of spiritugl perfection, the
evil attractions are perfectly subdued, Divine lights illamine the whole
nature of man, and the Holy Ghost is in constant company with him.,
His will works in perfect obedience to the Divine willy and therefore
there is no harm in saying that he is, as it were, a $oolin the hands of
God, because he is perfectly under Divine control. It igl a strange objee-
$ion, but not so when it comes from the mouth of a Christian, that if &
man’s will acts thus in perfect obedience to Divine will, he cannot be
said to act with a free will. It is a sad misulnderstanding of
the workings of the Holy Ghost, and a failure to realise
the attainment of spiritual perfection. @ The blessed name of
the holy religion of Islam conveys this whole idea in ohe word. Ah!
that the Christians had been able to see the sad errore in which they
are involved and the noble truths which the religipn of the Holy
Prophet teaches. How can they be said to have attained salvation
when they are so ignorant of the real state of salvatiorl, which a man
attains to in this very world, as to put forward objections against it,
For what is salvation but the state of perfect rest anq tranquility of
mind when a man is freed from sin and the power of ¢vil, and enjoys
perfect bliss and happiness in complete submission to/the will of Ged.
But the Christians are as ignorant of this as of the true God and
there is no wonder they should object to it. They can >f course readily
understand how the sins of the whole world are taken away by one
man, and how, notwithstanding their sins and their obedience to their
passions, they have attained a salvation; but the true salvation which
is freedom from sin and the power of evil, they canuot comprehend.
"As regards the challenge to quote the verses of the lloly Quran, in-
gtead of wasting our time by repeatedly quoting the same verses over,
and over again, we may ouly point out that verses in pupport of whas
we stated are amply quoted even inthe article upon sidghfar, and A M.
while making a quotation from it intentionally omits tne verse given in
the original. (See the article on istighfar vol. IT pp. 73-4.) It may be
added here that the dstighfar of the prophets is in pelfect consonance
with this state, for this state is in fact a state of constant recourse
L
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to istighfar or Divine protection. When a person submits himself
to the Divine will, he really considers himself too weak to do anything
with his own power, and therefore throws himself at the Divine
threshold to seek the protection and power of the all-powerful Oune.
He is then fed from the source of all strength, and the might of God,
not his own mortal power, then works in him.

We have now to consider the principle which should be observed
in the interpretation of the words occurring in the Holy Quran. The
principle stated by usin the July Number of the Review has been
dissorted by A. M. We never said that the Holy Quran never used a
word in more than one sense. We said: “ The Quran is to be read
a3 a whole......... Regarding any particular word we shall adopt the
interpretation which is in consonance with other parts, and which is
supported by the Holy Quran itself.” This is the principle taught by
the Holy Quran. If the same word is used in two different places, and
it is susceptible of different meanings, we shall have to determine its
significance by various considerations. For instance,in the Holy Quran
the following words are put in the mouth of Satan; a=ea ) ryi;_}c' ¥
iolsel ) r‘,.'w S0 e ) « All of them will I surely lead astray save
thy servants among them, the pure.” The word in Arabic for leading
astray as used here is from the root ¢ 4¢ which means: He erred,
or deviated from the right course or way, or from the way which was
right, and was disappointed or failed of attaining his desire, ete,
{See Lane.) And the causative form of the root, 3¢ ], is similarly
explained to mean to cause him to err, etc. Now there cannot be the
least doubt that {.rch }in the verse quoted above meansonly “1I will
lead them astray or cause them to err.” But there is a particular class
of people which is specified as not included among those whom Satan
says he will mislead, and this 1s the class of the servants of God, the
walse 5 which Lane explains to be  chosen by God acd pure from
pollution.” It is therefore clear that the latter class cannot be made
to err by Satan. In accordance with this conclusion is the response of
Almighty God : blw rr_&L: St ool ) ‘,:\_b'._i..*n e b lpe ) da
«This is the right way with me ; verily over none of My servants shalt
thou have power.” 1t is therefore clearly established from the Holy
Quran that there is a certain class of God’s chosen servants free from
pollution, over whom Satan has no pewer, and whom he cannot cause to
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err or ceviate from the right course. ~ That the prophets are pre-
eminently included in this class is 400 evident a fact to be discussed.
Now colnes another verse :......la yi g ¢ 0T (oot } &l ) “ Verily God
has chdsen Adam and Noah...... .7 from which it follows that Almighty
God cohsiders Adam as one of the chosen ones!whom Satan cannot
mislead. These conclusions are.as clear as daylight, and the words
can bear no other interpretation. This verse is therefore one of the
wwf=< and furnishes the guiding rule for explaining many other
verses, regarding whose meaning a doubt may ar se, 4. e., whether they
bear one interpretation or the other. Now we! have another verse:
SR 0 i _s-a* which seems to contradictl the above conclusion,
if the 'same meaning is to be attached to the 'word (s4¢ as in the
above erse. But the Holy Quran does not contradict itself, and the
word k"‘. 4¢ is capable of a different signification. That is what is
meant by the Holy Quran explaining itself, viz., that different parts of
it must: be in perfect agreement. One part mugt support another and
not contradict it. If the meaning of ¢ 4¢ is taken to be the same in
both places, it amounts to saying that the Holy Quran contradicts
itself, #:nd this is just the opposite of the princihle we stated oen the
authority of the Holy Quran itself. The first verse settles undeniably
that tae word _s 3¢ cannot have the meaning of going astray or
erring'in the second verse. Almighty God could not have meant to
say firsc that Satan could not lead astray His} qhosen servants, and
then that Adam who was one of His chosen servants was led astray.
Now jhe word (s ¢ as explained by Lane also means “ His life
becamt evil to him, or he was disappointed;” and therefore we
may attach this signification to the word (s¢ in the second verse,
remembering at the same time, that in this sende the word does now
oonvey any idea of going astray, because such idea is opposed to the
plain jmport of the first verse. Thus does pne part of the Holy
Quran throw light over another. ~ This evidence as to the meaning of
the word is so strong that the opinions of a jhousand eommentators
cannot, shake its validity. Since A. M.’s objections are based upon aa
admis ion of the truth of the Quran, therefore he is bound like a
Musliva not to adopt any interpretation of a verse which should make
one part of the Holy Quran contradict another.i
;

] £
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The verse quoted above whalsel ) ('V‘l"" o ke ) irex ) (.ng_)c' ¥
leads to other consequences of importance. It establishes conclusively
that the chosen servants of God cannot be led away by Satan from the
right course: Had there been no other verse in the Holy Quran estab-
lishing the sirilessness of the prophets, this one verse wou'd have been
sufficient to rebut all conclusions to the contrary., Whatever infefence
may be drawn from any words spoken of a prophet, it is certain that
they cannot be made to bear a significance by which a sinful deed may
be ascribed to any prophet of God. We cannot, in consonance
with the teachings of the Quran, attach any significance to the words
of the verse, except that a certain class of God’s servants can never
be led astray by Satan. It should also be noted that the words used
by Almighty God to denote this class are S o Le and wralsel). We
wouldifirst consider what ssc means. It is derived from the root die
which means obeying with humility and submissiveness or rendering
humble and submissive obedience. The idea of submissive obedience ig
therefore a necessary element in the meaning of the word sse, o las
(the form used is plural, and this we say lest A. M. should infer
that Jesus alone is meant here), therefore meaus the servants of God
who obey Him with humility and submissiveness. Whether Satan had
said so or not, the very form S olas tells us that Satan cannot have
any power over them, because they obey God and cannot therefore obey
Satan. - Those who obey Satan are called the @ 4¢ b)) oz in the Holy
Quran.  Just as the latter obey Satan and reject the commandments
of God, so the former cbey God only and cannot be misled by the
insinuations of Satan because ha has no. power over them. Further
light is thrown -upon this point by the use of the qualifying word
u;\_.alx‘wl ) which is derived from the root wald which wmeans to
be or become pure, clear, free from admixture, or to become safe or
secure or free. The mukllasin are therefore those who are purified
from every dross of insincerity or hypocrisy, and made safe or secure
from Satan, the destroyer. Thus _let)) &U Lali ) means “he was pure
or sincere towards God in works” and ) o) (¢ ,§ 3 Ko sy (2 tield
in the Holy Quran means ‘‘ we have rendered them pure by a pure
quality.” The use of the word walse bo qualify Solieis suggestive
of the fact that the obedience to God which is implied in os¢ is an
obedience solely and only for the sake of God, and free from every
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mixture of obedience to any one besides God. Thus is their obedience to
Satan clearly contradicted by the use of the qualifying word whaldel ),
Mukhlas, of which mukhlasin is the plural, is explained by Lane as al-
ready stated to mean ¢ chosen by God and pure from pollution,” and
it also means pure towards God in what he says or does. It is easily
conceivable that Satan cannot have power over those who have been
purified by the hand of God and rendered safe, or rather who have
been endowed with essential purity of nature and whose hearts are
preserved against evil. Satan never has any power over them, and
they are pure from their birth. From all this it follows that sin is
perfectly inconceivable in the case of those who are declared to be
the M ) o be and mukhlasin, especially when it is plainly stated
that they are never subject to the power of Satan.

What has been stated above not only settles conclusively that the
word s 4¢ in the case of Adam does not bear the signification that he
went astray, but demonstrates clearly the sinlessness of the prophets of
God, who are pre- -eminently included in the wiokse, The sound prin-
ciple that the aolsie are not subject to the power of Satan has incal-
culable importance in settling many doubtful points. The interpretation
of every verse, in which the prophets are spoken of, is to be governed by
this undeniable principle which the Holy Quran lays down in unequi-
vocal terms. It is thus that the Holy Quran explains itself. But A.M.
distorts this principle of interpretation in a curious manner. The prin-
oiple of interpretation which he follows was not laid down by us, nor
would any reasonable person agree to it. The sense of & word in different
places can be determined by different considerations. We may multiply
instances of this, but it would suffice, for the present, to finish with one
more. It is in conneotion with the word zdlim. In the first sura of
the Holy Quran we find the following verse : u) 2] ) u"” 1o ly

*"’)"u)u)[’ belo) il L o }Jbueubuhﬁ)

LA»J th) | e oee J I J B “When his Lord made trial of Abraham
by commands which he all fulfilled, the Lord said : I will make thee
an fmdm (3 Prophet) for mankind. Abraham submitted : Lord !
wilt Thou also raise prophets of my offspring ? The Lord replied:
My ocovenant does not embrace the zalimin.” We have left the word
galimin untrauslated in the above, as the word is susceptible of differ-
ent interpretations, and we have to see what significance is applicable
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here. From the context we learn that Almighty God favored Abraham
with frndmat or prophethood on his fulfilling all the Divine com-
mandments. Abraham asked for a similar favor for his offspring and
was told that the favor would be extended to such of his children
only as deserved it on account of their not being the salimin. Bu
how did Abraham make himself deserving of this favor ? By fulfilling
the commandments that were given to him by God. Therefore his
children could make themselves deserving of a similar favor if they
also fulfilled the Divine commandments, which is otherwise expressed
by saying, if they were not zalimin. We can therefore clearly see
that zalimin, in the verse quoted above, means those who do nof
fulfil or observe the Divine commandments. On referring to ‘he
dictionary we find that acting wrongfully is ome of the many
meanings of {.Ué, and therefore we see that this is the meaning
applicable in the above verse. Now when thus ‘interpreted, this
verse lays down a principle of importance. Abraham is told that
of his children none who acted wrongfully or disobeyed the
commandments of God would be made a prophet. In answer to
Abraham’s question Almighty God states a general principle,
saying o) WB)) (s 0 J W y «My covenant does not embrace.
the wrongdoers,”” and this is stated as a general rule. It is not meant
that Almighty God used to confer prophethood previously on wrong-
doers, but that of the posterity of Abraham He would not make a
person a prophet who disobeyed His commandments. Even Abraham
was made a prophet after Almighty God had tried him and seen that
he obeyed all His commandments. Therefore, when Almighty God
has stated a general law that He confers prophethood upon none bub
such as obey all His commandments, we are not entitled to give to the
word zulm the significance of dving wrong or disobeying Divine com-
mandments, if we find it used of a prophet in the Holy Quran. Insuch
a case we shall have to attach to it any of the other meanings which
it can bear. Not only this, but this verse is, like the previous verse
dealt with in this article, a conclusive testimony of the ‘Sinlessness of
Prophets.” This verse therefore furnishes us with another guiding rule
in interpreting not only the verses where the word '.,Ué occurs of any
prophet of god, but also every verse from which our opponents infer
the sinfulness of the prophets of God, The word zulm, for instance;
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is:susceptible of different meanings, and in giving it any particular
interpretation, when it is used concerning any prophet of God, we shall
have to adopt one which is in consonance with the verse . o ogz J liy ¥
i) W o Tt is folly to assert that it should always have the same
interpretation. It is our duty to interpret the Holy Quran in such
a manner that its various parts should be reconciled to one another. If
this principle is kept in view, no difficulty arises in the interpretation
of words on whose basis sinfulness is attributed to the prophets of
God. It should be made the guiding principle that the Holy Quran
does not contradict itself, and when it has once sajid that the prophets
of God are pure from pollution, that they are not made to swerve
from the right path by Satan, and that & disobeyer of the command-
ments of God is never made a prophet by Him, no word or phrase’
can be so interpreted as to lead to a contrary conclusion. Had this
principle been kept in mind by the ‘objectors, not a single objection
would bave arisen. In fact, richness in the meaning of words is the
great beauty of a language, and this it is at which our opponents
stumble. The Arabic language far excels every other language in
this respect, and we do not think that the objectors are unaware of
it, but they think it a part of their duty to keep up this trade. They
read in their own books that Peter was called Satan by Jesus, and
they do not see any harm in it ; but the use of the word zulm
regarding Adam appears to them objectionable, notwithstanding that
the Holy Quran tells them that the prophets of God are never guilty
of Wrong-doing, and in spite of the fact that the word zulm has other
significations in consonance with the general principle of the sinless-
ness of prophets laid down by it. Thus they strain at g gnat but
can easily swallow a camel.

These arguments afford a sufficient refutation of what A. M,
or Mr. Upson has written, but we would devote a few more
pages to the minor points raised by them. Mr. Upson opens the
controversy in the following words: “It has been recognised on
all sides that by the question of infallibility of the prophets
stands or falls the intercessorship of Muhammad.” We plainly
stated in the last issue while commenting upon the intro-
duction written by A. M., that since the intercessorshgp of the
Holy Prophet is an established fact, the question of the sinlessness of
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prophets is virtually set at rest. There is a shorter way to end the

controversy if the Christians mind it.  Sinlessness is one of the
elemeunts of intercessorship, so if the latter is proved, the former is @ -
priori demonstrated. On the other ‘hand, mere sinlessness is not
sufficient for intercessorship, at least according to the Muhammadan
conception of these terms. We pointed out instances of the Holy
Prophet’s intercession and required of our opponents some clear example
of the same sort regarding the intercession of Jesus. The Christians,
however, take the opposite course, and therefore we take up the question
in the form in which it is put.  Mr. Upson then takes up the cases of
Adam and David and makes the whole question depend upon their
sinlessness. “If Adam and David be sinful, the sinner must look else-
where for salvation.” Perhaps Mr. Upson has not well thought out the
question. If the Christians cannot attack the sinlessness of a single
persor besides Jesus, their case is lost. We have shown that the Holy
Qurap regards the prophets generally as sinless, because it says that
Satan has no power over them, and that a disobeyer of the command-
ments of God is never made a prophet.  In the face of this undeni-
able fact the Christians cannot attack the sinlessness of the prophets
in general by taking one or two cases. They ought either to show that
the Holy Quran regards the prophets in general as a class of sinful per-
80ns, or, at least, that all the prophets spoken ofin the Holy Quran are
treated as sinful, so that there may be a ground for inferring the sin-
fulness of all, but they are unable to make out any of these propositons.
Does it never strike the Christian controversialists, if they are carry-
ing on the controversy with the least degree of fair-mindedness and
honesty, that the Holy Quran speaks, again and again, of the prophets
as a class who do not go against the Divine commandments in the least,
praises them in the most laudable terms and speaks of their words and
deeds as proceeding from a Divine source, whereas it does not in a
single verse describe themn to be sinful or disobedient to God ? If it is
true, then it is the duty of all henest and impartial critics to interpret
the particular actions of certain prophets subject to the general de-
scription of them, as given in the holy Word of God. It is' therefore
the first duty of the Christian controversialists to point out any verse
of the Holy Quran speaking of the prophets as a class of sinful persons,
and unless-that is done, to attack this or that prophet upon the basis
of words susceptible of a double meaning, is to evade the most
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important and the weightiest issue in tho whole controversy, It is
strange to notice that notwithstanding we have pointed this out several
times and even refutations of our articles have been written by our

opponents, this point is ignored very carefully by every disputant,

We will now consider the objections against Adam’s sinlessness
put forward by Mr. Upson and since there is much common to
the two gentlemen ( Upson and A. M.) and these and similar
objections have already been dealt with in answering Mr. Monro,
we will not refer to A. M. unless any point of importance has
been raised by him which Mr. Upson has failed to raise. Mr.
Upson discusses first of all the verse occurring in the chapter
entitled 7dhd, which runs as follows : Jus e (o 1) Uoge oi) P
Lo 3= & omi ‘JJ qmii. For the particular translation of this verse,
which Mr. Upson adopts, he quotes Razi as his authority. Now in
the place from which Mr. Upson quotes, both Imam Razi and Kashaf
give two meanings for the word o B wiz., S Lasis 9o Lo
(i.e., forgetting) and S ,i (neglecting), and both indicate by giving
the former meaning first that they give a preference to it. Imam
Razi even quotes under the former that Hasan used to say : “By God,
he, i.e., Adam, never disobeyed except through forgetfulness.” Had not
even this preference been given, we could have easily seen that the ac-
ceptable meaning was that which was in consonance with the verses
which describe the sinlessness of the prophets. And when these com-
mentators give § y as the meaning of ,, bus they do not thereby
indicate that Adam was guilty of neglecting the commandment like
the sinners, but that he did i under a misapprehension as to the
nature of the commandment. Now Mr. Upson ignores the meaning to
which preference is given and quotes only the other and thus misleads
his readers. Moreover, where Imam Razi gives the two meanings of
@ Wi he simply quotes two different opinions. For information he
refers us to his commentary on the Sura Bagra. There he discusses
these two opinions at length. He first takes the opinion that Adam
did the deed in forgetfulness and likens his case to that of one who
keeps a fast but forgetting that he is fasting he eats, which does not at
all fall within the definition of the term sin. He then considers two
objections advanced against this opinion aund refutes them both,
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thus denying their validity. From this it clearly appears that he
favors this opinion. This is simply to show the misrepresentations
of Mr. Upson, otherwise even if Imam Razi had not favored
it, the arguments are so weighty for the acceptance of this interpre-
tation that no fair-minded person would reject them. In refuting
the first of the objections to the above meaning Razi says : < We
do not admit that Adam and Eve accepted the word of Iblis, nor
that they considered him truthful. ... ... ...
deed when they heard the words of Iblis or afterwards. And as to
our statement that Adam was aware of the enmity of Satan, the
authority is the verse {4 0¢ )Jdo o |« Verily this is thy enemy
.................. . After this Imam Razi considers the second opinion
according to which Adam did the deed intentionally and o L s
therefore taken to mean 59 Of this opinion four different aspects

are stated, and the two which ascribe sin to Adam are rejected as
worthless.

We are sorry that we have had to devote so large a space to
an unimportant discussion, but the misrepresentations of the opposite
party compel us to take this course, for,if unexposed, they may be
saken as correct. Next follows the objection as to the meaning of
o S It has been answered at length in answer to Mr. Monro, and
it is unnecessary to repeat all those remarks here. There we quoted
authorities for the explanation we gave of ¢ ¢ and the reader may
refer to the February number for information on the point. Some
remarks of A. M., however, deserve consideration. He says that
the verse shows that Adam was not one of the ¢ }zl )y 3 ) prophets.
This is again a misconception. The word ¢ 18 not in the two cases
taken to mean the same thing, Regarding the verse o LS e U

o ) o (’j’d, ] ¢ 9 ] there have been two opinions. Some consider

 that all the prophets are meant here and that o is simply explana-

tory. This opinion is preferable to the othpr which considers some
of the prophets as » 3/ ( ) 5’ 5 ) and the rest not as such. There are
various reasons for giving this preference. In the first place the Holy
Quran does not name all the prophets and so no one can say that only
such and such prophets are f'}’d }15) 5 ) because he does not know all
the prophets. The Holy Quran says: = e 5 Sile laas e e



156 THE REVIEW OF RELIGIONS. {April

Sake a0l () thus showing that there have been prophets who are
not spoken of in the Holy Quran at all. Secondly, such a sup-
position is contradicted by the general description of the prophets.
Thirdly, different names are proposed as falling within the definition
of the term, and there being no agreement as to what prophets are
r}’d )14 41, the only safe supposition is that all the prophets were
r'}” 114 5). For the Christians there would be another difficulty,
for in the briefest of these lists Jesus is not included at all, and
so he too shall have to be considered like Adam as one of those who
did not determine upon doing what God enjoined them. This
list includes according to one authority the names of Noah, Abraham,
Moses and Muhammad, and according to another the names of Noah,
Hood, Abraham and Muhammad, and in neither of these is Jesus
included, who, according to the strange conclusions drawn by A. M.
from certain traditions, is the only sinless man. The Muslims do not
give him a place even among the {.)nl ] 14} 5 ( prophets and thus
many of those who deny « y in the meaning given by A.M in the
case of Adam deny it also in that of Jesus. There is also another
‘important conclusion which follows from the words of A. M. Accord-
ing to him Adam disobeyed the commandment of God, and therefore,
" he was not regarded as one of the ‘.)'aJ $] JJ 3) prophets. Therefore
the 4 314 5 ) prophets did not disobey the commandments of God.
As the Holy Quran speaks of the ¢ ) ))JJ) prophets, therefore it
regards some of them, if not all, according to the assertion of A. M.
as sinless prophets. But as the Holy Quran does not allow any such
distinction to be observed between various prophets, hence according
to A. M.s own showing, the Holy Quran regards the prophets to be

sinless.

Mr. Upson then discusses the meaning of the verse : ¢ of Lot

. u)ii 8 . That , lwes means disobedience, we never denied. We
only said that Almighty God excused Adam on the ground that he
forgot. The Holy Quran has kept a clear distinction between forbid-
den articles of food and other forbidden deeds. The former are spoken
of in the Holy Quran in four places with an exception in each
place. In two of these the exception runs thus: Y, - b e o) 03
) PLER ) 5 o le “But whoever is driven to the necessity of

partaking of it, if it be without desiring it and not in transgression,
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to him verily the Lord is Ghafur, Mercifal” In the third place, to
the above exception are added the further words aule 545 « Then
no s?n shall be upor: him.” : We h.ave left the word ) ya¢ untranslated
to direct the reader’s attention to it. The Holy Quran tells us that

there is no sin upon the man, and God is Ghafur. Now if the word
ghafr means, as is asserted, nothing more than pardoning of sins actu-
ally committed, the word Ghafur must mean nothing more than the
pardoner of sins actually committed. But we are plainly told that
the man commits no sin and, therefore, the word ghafur is quite
inconsistent if it conveys no other meaning. If there is no sin actually
committed, what will God pardon ? Thig shows the absurdity of the
assertion that ghafr does not mean the protection and support of God
against human frailty and weakness, for what could A‘lmighty God
mean by saying that He is Ghafur to a’man who commits no gin at all.
This throws light upon the meaning of istighfar, which however we
do not wish to discuss lere. In the fourth place in which certain
articles of food are forbidden, the exception similar to that in the,

above three places is couched in the words D paé Kasse b b e

‘.:\.'.s)))s'zé alJ P ls ‘.3' ¥ i lsie “Whoever theP without williihe, .

“tleaniing to sin 1s tofced by hunger to partake (of the forbidden fobd),
to him God will certainly be Ghafur and Merciful. The conclusion
which we Lave alveady arrived at regarding the meaning of -istfgh_far
may also be drawn from the words of this verse. Our object here
1s however to point out that this exception which is repeated every
time the forbidden articles of food are spoken of, is not given
regarding any other forbidden deed in the whole of the Holy Quran,
This shows that Almighty God has allowed a certain latitude in the
case of food which he has not allowed in any other case. Now the
commandment to Adam was to refrain from eating a certain fruit
and therefore it was a commandment of the nature of forbidden food,
Now in the latter case, anyone who under compulsion partakes of
forbidden food, disobeys the commandment to refrain from it bat ig
not guilty of a sin as the Holy Quran plainly says. Forgetfulness is
at least as good an excuse as, if ‘not better than, compulsion, and
therefore Adam’s deed cannot according to the Holy Quran be des-
cribed as sinful at all. Adam is nowhere described as ¢ Lorole
(doing the thing ont of desire or transgressing). The words of
Adam’s prayer are in exact accordance with the attributes of the
Divine Being mentioned in the exception. Adam says: W yaa5 (,J b
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Usa 3 4, the first part of the prayer corresponding to the attribute

) g8 (Ghafur) and the second to the attribute ey of the Divine

Being, thus showing that Adam’s deed falls within the exception, and
is therefore not a sin at all.

The second part of the objection relates to the meaning of (¢ 42
and here we must again refer the reader to the February number,

Mr. Upson however thinks that we have not given a correct translation
of s2se 3sle 3.s which is given 1n the Lisan ul Arab as the meaning

of ,4¢ in the verse under discussion. The meaning of o s as the

‘opposite of purity 18 given but has Mr. Upson the honesty to say that
other meanings are also given and one of the meanings 1s * a state of

disturbance ?” He may consult Lane for this., Mr. Upson says the

words mean that  his life became corrupted.” Does he mean by this

that Adam began to lead a corrupt life in the sense of immorality? S

The Holy Quran condemns <uch a conclusion and Mr. Upson’s proposed

meaning yield no other. Why did we say that the words meant

that ¢ his peace was disturbed 27 The Holy Quran describes Adam’s

life in the garden 1n which he was placed as follows : ; g3 J L, ]

um..é.'f Y 4 Leas ) %al2s ) 53] g L_.S)’J Yy leas «Verily to thee 1s 1t
gl‘an‘tea that thou snafy nud” N S
naked: and that thou shalt not thirst therein, neither shalt thou

parch with heat.” This was the s (life of peace) which Adam

led in the garden and it was this state that was disturbed. 1t has
no concern with the purity or impurity of the soul, it 1s simply a

particular state of life and there was a change 10 it after Adam had
eaten of the fruit, for he had to leave the garden. DBut outside the

garden the advantages of not feeling hunger or thirst or heat or
nakedness could not be granbed him. Thus the immediate effect of

‘the eating of the fruit 1s described thus in the Holy Quran leg) < ous
logd ) gu their nakedness appeared to them.” To the same effect

Almighty God says 10 Adam 8513 fist | o lela p5u Bs ¢ Satan
t of the garden, for the effect of this
or in a state of distress or

lamein_ neither shalt thou be

i I'-""I";.III EELSE UL S =

may not cause you to go ou
wonld be that thou wouldst be unhappy,
difficulty, or suffer or experierce fatigue’ (see Lane for the anthority
of these meanings). This is what Geod had forewarned Adam of and
this is what Adam admits 1n the words ¢ Uasi] tiakl ti.;; after

eating of the forbidden fruit. This was not a pnnishment but a

natural consequence of the deed though done through forgetfulness.
What else follows from this except that the peace which Adam

enjoyed in the garden was disturbed on his eating of the forbidden
fruit ? T'o be continued.
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