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Divorce.

I have shown in the articles upon Pardah and Polygamy that the
chief objections against these two institutions arise from their misconcep-
tion. The same is true of divorce as permitted by Islam. The institution
of divorce is as old as marriage itself, and its necessity has been admitted
by all nations, civilized as well as savage, with a certain degree of
variation as to the ground upon which it should be permitted. A written
law on divorce having the sanction of religion is first met with in the
Mosaic dispensation. The passage on which the Jewish law of divorce
is based occurs in Deuteronomy and runs as follows : “When a man hath
taken a wife, and married her, and it come to pass that she find no
fayour in his eyes, because he hath found some uncleanness in her,
then let him write her a bill of divorcement, and give it in her hand,
and send her out of his house.” (Deut. XXIV.1). The phrase which
is translated  some uncleanness” in the Authorised Version is ren-
dered * some unseemly thing ” in the Revised Version. The Jewish
doctors also did not agree upon the interpretation of the phrase, and
accordingly while the cause of divorce was limited by the school of
Shammai to moral delinquency, the rival school of Hillel gave it a
wider interpretation and accordingly in the latter school divorce was
allowed upon causes of trifling importance.

Before considering the limitations imposed by Christianity upon
the Jewish law of divorce, it is necessary to see the state of this institu-
tion among the Romans. Originally there was much laxity in this
respect, the husband treating the wife as property which had passed to
his possession by marriage and repudiating her at his will. Even the
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law allowed freedom of divorce. But, it is said, so strong was the
reacbiap against the laxity of divorce that for five hundred years
there was not a single case of divorce though there was not the slight-
est hinderance to it. This is, however, a misapprehension. The fact
is that divorce cases did not go to public tribunals and accordingly
we do mnot find in history any mention of such cases. Divorces
were like marriages matters of private concern. Later on a bill of
divorcement was made necessary which was to be given in the presence
of seven witnesses, the power of divorce resting both with the husband
and the wife.

Christianity at its birth had before it the Jewish and the Roman
laws of divorce as then prevailing, and in trying to remedy the evils
of the prevalent institutions and putting a check upon the freedom of
divorce, it went to the other extreme and imposed limitations which
society could not bear. The brief words of the founder of Christianity
restricting the power of divorce have, however, found various ex-
planations. “ Whosoever shall put away his wife, saving for the
cause of fornication, causeth her to commit adultery: and whosoever
shall marry her that is divorced committeth adultery.” (Matt. V: 32).
The word fornication occurring here has been variously construed.
For many centuries the Church restricted its meaning to antinuptial
incontinence concealed from the husband, and did not extend it even
to adultery committed after marriage. To this position the Roman
Catholic Church sticks to this day, as it places the right to separation
between husband and wife not on a cause coming into existence after
marriage, marriage being looked upon as absolutely indissoluble, but
on invalidity in the contract of marriage itself. Fornication thus was,
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adultery which can take place only after marriage. Upon this view i
based the theory that the man and the woman who are once united as
h-asband and wife can on no ground whatever be separated afterwards
in such a manner as to have the right to contract new marriage. But
according to another view the words of Jesus are interpreted as
meaning adultery. This is the view taken by the English law which
does not look upon marriage as utterly indissoluble, but does mot allow
complete divorce upon any ground except that of adultery, There is
a more general view however which takes fornication to include, nog
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only adultery and every moral delinquency, but even disa;
or any other defect which might necessitate a divorces. A celeb:
exponent of this view in England was John Milton who ‘Wi
% Christ himself permitted divorce for the cause of fornication, ¥
could not have been, if those whom God had once joined in the bonds
of matrimony were never afterwards to be disunited. According to
the idiom of the Eastern languages, however, the word fornication
signifies, not adultery only, but either what is called any unclean
thing, or a defect in some particular which might justly be required
WA e o L or it signifies whatever is found to be irreconcil-
ably at variance with love, or fidelity, or help or society, that is, with
the objects of the original institution.” These are, however, later
interpretations necessitated by the actual needs of society. The
immediate effect of Christian doctrine upon the institution of marriage
was that it was looked upon as absolutely indissoluble, and even when
divorce was allowed, it was not a complete one, that is, the divorced
parties could not contract new marriage relations. The Greek Church,
however, differed in its interpretation of law from the Roman Church
and granted complete divorce for the cause of adultery. Even the
Roman Church reserved to itself the right of granting a licence for

a complete divorce.

It would be seen that in the Jewish law the husband had a right
to divorce the wife, but the wife had no such remedy against the
husband. Even Jesus did not remove this disability. He, no doubt,
limited the cause of divorce to fornication or adultery, but it was the
husband who could divorce his wife for adultery on her part while
the wife had absolutely no remedy against the husband, however
cruelly she was treated. The law of divorce as prevailing in England
makes a departure from the rule laid down by the Master inasmuch
as against his plain words it gives to the wife the right of claiming
a divorce in case she can prove adultery together with ill-treatment
on the part of her husband, and so do the laws of other countries
where divorce can be obtained by the husband or the wife for various
causes. But these laws cannot be taken to be based on the Chris-
tian scriptures. The only change made by Jesus in the law of Moses
was that the bill of divorcement should not be written by the husband
for any cause except adultery on the part of the wife. Clearly enough



242 THE REVIEW OF RELIGTONS. (July

the Mosaic law was meant to operate in all other aspects. At any
rate, the words of Jesus as given in Matthew on which the whole
Christian law of divorce is alleged to be based, do not entitle a
woman to claim a divorce if she considers herself to be the aggrieved
party. Thus neither the Jewish nor the Christian law recognised the
right of the woman to claim a divorce, and both placed the power of
divorce exclusively in the hands of the hushand.

Besides the Jews and the Christians there were the pagan Arabs
whose institutions it was the first object of Islam to reform. The
wife among the Arabs of the days of ignorance could be put away
at the will of the husband, she being treated merely as property which
the husband could dispose of as he liked. Palmer says in his intro-
duction to the translation of the Quran that ¢ the marriage knot was
tied in the simplest fashion and untied as easily, divorce depending
only on the option and caprice of the husband.” That woman was
held actually in this position is sufficiently clear from the well-recog-
nised fact that when a person died his wives formed a part of his
inheritance and the heir could either retain or reject them. Such
were the divorce laws prevailing in Arab society when Islam madg
its appearance. They varied from the extreme looseness of pagan
Arabs who could dismiss their wives at their will to the extreme
severity of the Christians who looked upon marriage as an almost
indissoluble connection, but strangely enough the woman was in every
system deprived of the right to claim a divorce. A perfeco law of
divorce which should have in view the rights both of men and women,
and which should at the same time be a practical law, and actually

adapted to the needs of human society, was strongly needed, and
thxs need was supplied by the holy religion of Islam.

Islam saw clearly that divorce could never be dispensed with
altogether. In fact no society in the world holds at present a econ-
trary view except the new Hindu sect which resorts to the easy
practice of Niyog in all cases of difficulty. According to the principles
preached by this sect, even adultery does not necessitate a divorece.
‘fudeed it could not when a married woman was at liberty in many
cases to have sexual connection with others than her husband and‘a
married man with others than his wife. In cases where there is ®

disagreement or cruel treatment on the part of the husband, the
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remedy suggested by the Arya Samaj is again the same, viz., that
the wife when she considers herself to be the aggreived party, should
cease to cohabit with her husband and raise children by having sexual
connection with others whom she must of necessity love, the children
thus born being considered heirs to the offending husband. Among
other people we meet with vast differences regarding the causes of
divorce. Followers of the same religion living in different countries
and even those living in different states in the same country, have
not been able, while basing their doctrines upon the same words,
to come to one conclusion as to the causes under which divorce should
be granted. *In England, as stated above, divorce can be granted
only on an application by the husband when the wife is proved to be
guilty of adultery or an application by the wife when the husband
can be proved te be guilty of incest or adultery combined with cruelty
to the wife. Judicial separation, however, may be effected for other
reasons. In Scotland, marriage can be dissolved at the instance
of either party on the grounds of adultery or of desertion, the parties
having the right to re-marry, except with the person with whom
adultery was committed. An incomplete divorce could also be grant-
ed on the ground of cruelty. In Holland divorce can be granted on
the grounds of adultery or of wilful and malicious desertion as well ag
unnatural offences and imprisonment for life, Prussia aflords greater
facility of divorce. Complete divorce can be granted for the followin

causes :—(1) Adultery and unnatural offences, illicit intimacy betweé};
two persons from which adultery might be presumed being taken ag
adultery for the purposes of divorce. (2) Wilful desertion or obsti-
nate refusal of conjugal rights. (3) Impotency whether taking place
before the marriage or after it. (4) Incurable bodily defects which
excite disgust and horror. (5) Lunacy, in case there was no hope of
recovery. (6) An attempt on the life of one spouse by the other,
or gross and unlawful attack on her or her honour or personal liberty.
(7) Incompatibility of temper and quarrelsome disposition, if rising
to the height of endangering life or health. (8) Crime punished wibzl
imprisonment or false accusation of one spouse by the other. (€

Taking to an ignominious employment or endangering the life, honour
trade or office of the other spouse. .(10) Change of religion. By the

*The following facts in this paragraph are taken from the New Volumes of rthe
Encyclopaedia Britannica,
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law of Denmark divorce can be obtained for incest, leprosy, trans-
portation for crime or flight from justice after three years, and for
exile not due to crime after seven years. In Sweden, complete divorce
is granted for adultery. In Russia, it is granted for adultery and
incompatibility of temper. In Spdin, marriage is indissoluble. In
Ttaly, judicial separation can be obtained on certain grounds, but
divorce is mot allowed in any form. In France, divorce can be
obtained by the husband for the adultery of his wife, but not by the
wife for the adultery of the hushand unless he introduces his mistress
into the home. Divorce can also be obtained for violence or cruelty,
for acts, writings or words of one spouse which reflect upon the honour
or reputation of the other, and for legal punishment involving corporal
confinement and moral degradation. Habitual and groundless refusal
of matrimonial rights, communication of disease, refusal to consent
to a religious ceremony of marriage, and habitual drunkenness are
also considered good grounds for a divorce.

The United States afford a great variety of causes for obtain-
ing a diverce within comparatively a very small area. Adultery isa
cause in 46 of these states, desertion in 44, disappearance in 42;
eruelty or fear of violence in 40, imprisonment in 38, drunkenness,
intemperance or ha.bitqa.l intoxication in 87, impotency in 86, failure to
provide in 21, sin before marriage in 13, indignities in 7, insanity in 5,
joining the sect of Mother Lee in 3, when divorce has been obtained in
another state in 3, living apart in 2, gross neglect of duty in 2, guilty of
being a vagrant in 2, refusal of wife to move into a state in 1, turning a
wife out of doors in 1, habitual violent temper in 1, public defamation
in 1, and any other cause deemed sufficient by courts in 1. One of
these states, South Carolina, has no divorce laws at all. In many of
them the expenses of obtaining a divorce are-not very greab, and the
game publicity is not given to the suit as in England. Accordingly
the _nurpber of the decrees of. divorce issued is comparatively very
greab in the United States. Lt has been asserted that the real motive
for divorce in many cases is the desire for marriage to a third person.
It is also a fact that ¢ divorces are the most frequent in the most
intelligent communities. This fact I demonstrated,” says Dr. Foote :
« with reliable statistics in an address before the Manhattan Liberal
Club in the winter of 1883, and in it I gave reasons therefore which
are creditable rather than discreditable to the refinement and morality
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of the human family.” It is further noticeable that in those states
where divorce is granted, the wife can have the same relief as the
husband.

My object in referring to the various causes upon which divoree,
complete or incomplete, can be granted in Christian countries is to
show that no two Christian nations agree as to these causes. Even
where divorce can be obtained upon other grouuds than adultery,
these grounds are by no means the same in ajl countries, not even
in different states in the same country. This is the state of nations
which all own the same religion, are at the same stage of advance-
ment, and have an affinity of feeling on most social and moral ques-
tions. The question therefore arises, if it is desirable to limib the
causes of divorce for all ages and all people. We see that whereas all
European and American countries have tried in v in to limit these
causes, one state has ultimately found that limitation of these causes
is a fatal error and it has, therefore, permitted divorce for every cause
which is deemed sufficient by a court of justice. In fact, if it were
possible to limit the causes of divorce, we should not have had so
much disagreement on this point among those who claim to be most
civilized. With true divine foresight, the first change that Islam
-effected in the existing laws of divorce was that it removed the limit
placed upon the causes of divorce. Islam was to be a universal
religion and, therefore, it did not limit divorce to any particular
cause, but allowed it in all cases where sufficient cause existed, so that
the law inculcated by it might be adaptable to the needs of all men
in all ages. One society may actually find it necessary to allow
divorce for one cause, while another may, with equal justice, find it
convenient to disallow divorce for the same cause. Treatment of the
wife which may be ordinary in a rustic household may be quite
unbearable by a lady of rank and though in the former case no one
would ever think of divorce, in the latter it may become actually
necessary. And as with different grades in the same society, so with
different societies in different grades. If it had been possible to make
only one law of divorce applicable throughout the whole world, the law
of Jesus Christ, that saving for the “ cause of adultery” on the part of
the wife, no husband should divorce his wife, would not have thus pre-
sumptuously been broken by nations which profess to be his followers,
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or if that law had been broken on account of its being too narrow,
the civilized states professing Christianity 1hould then have come to
an agreement as to the grounds on which divorce should be allowed.
It is absurd on the part of Christendom to Hbject to the Islamic law
of divorce on the ground that it does not name the causes for which
divorce should be allowed, when it is itself, unable to do the same.
This objection of the West against Islam does not, therefore, deserve
to be considered unless all the civilized (nations have first agreed

among themselves as to the particular ¢auses for which a divorce
should be allowed.

That divorce should be allowed for sny sufficient cause is, no
doubt, one of the healthiest reforms which Islam has introduced into
the laws of divorce. But the objection ’fis often advanced against
Islam that by its laws the husband is at liberty to divorce his wife
without any cause at all. Such an objection arises from prejudice or out
of an ignorance of the Islamic law. There is'no doubt that Islam does nob
loek upon marriage as absolutely indissoluble but it does regard it as a
sacred institution which should not be ligntly set aside. It neither
underrates nor overvalues divorce. If the Holy Prophet had.considered
divorce to be permissible even in cases when no sufficient cause existed,
why should he have exhorted his followers fo resort to it as infrequently
as possible. The fact is that divorce js alljwed in Islam only when it
becomes necessary to remedy an evil which if not checked must lead
the society to moral degradation and ruin.' The wedded life is some-
times attended with troubles and difficulties which can be removed
only by a recourse to the dissolution of th2 marriage tie. It is only
under such circumstances that Islam allows divorce, and even in these
eases it enjoins such a step to be taken afler much deliberation and
! thought. 5 UkJ)el) o) J st ) Laxy ) isa well-known tradition
which means : « Of all the things which huve been permitted to men
divorce is most hated by God.” Could the Prophet allow divorce
without sufficient cause in consistence with the principle embodied in
this tradition ? It is absurd to think so.' The authenticity of this
tradition is undeniable, while not a single, word can be pointed out in
the whole Islamic law of divorce contradicting it. Upon this principle
is based the law of divorce as sanctioned by Islam. The fact is ag
I have already pointed out that Islam do:s not enumerate or limit
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the“causes of divorce but does not allow divorce without any cause
at all.

The next question is in what manner does Islam satisfy itself as
to the sufficiency of the cause of divorce. It will be objected that if
the'individual is left to exercise the power of a tribunal, he would
naturally give a verdict in his own favour, and practically there
would be no check upon the arbitrariness of his decision. In
this connection it must be remembered in the first place that divorce
in Islam is like marriage a public and not a private act, and the
Q4dzi or the state has every right to interfere with it. I state this on
the authority of the cases decided by the Holy Prophet. If the Indian
case-law had been founded on the judgments of the Holy Prophet and
not on those of judges who often acted in ignorance of the true
Tslamic principles, it would have been different from what it is.
Among the{most authentic traditions which are collected in the
famous Bukharee, are those which describe the Holy Prophet declaring
divorces null and void on more occasions than one. On one occasion
he interfered in the divorce case of Omar’s son in which the divorce
was treated as null and the conjugal relations of the parties were
restored. Of course in such a case one has not to see what was the
cause for which such interference was made, for all possible forms of
cases could not have come before the Holy Prophet. The important
conclusion which follows from this and similar other cases
recorded in authentic traditions is that the Holy Prophet, as head
of the state, reserved to himself the right of rejecting a divorce,
and this fact, it is easy to see, placed sufficient check upon the arbi-

trariness of individuals to resort to divorce when sufficient cause for

the same did not exist.

Out of this right of the state to interfere in cases of divorce
which were not in accordance with the Law arose at least one
important point. It is clear that among other causes divorce
was allowed on the ground of adultery. But this case was attended
with one particular difficulty which arose in the time of the Holy
Prophet himself. If the proof of adultery on the part of either
spouse was complete, divorce followed as a matter of course. But
the difficulty was when one spouse was certain of the guiltiness of the
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other, but could not produce ‘the necessary proof. Such 3 tase wag
brought before the Holy Prophet. A man found his wife in. the act
of adultery and accordingly ke charged her with this guilt before the
Holy Prophet who Hecided in' accordance with divine revelation that
divorce should take place aft:r both parties had taken oath fc}ur times,
the accuser that heiwas true and the accused that she was not,guilty of
the charge. Now thy essential point in the decision of the Holy, Prophet
was that the marrlage was Hissolved, and this was the law to be
observed on all such'occasions It is easy to see that if the hushand had
been at liberty to divorce his wife without any cause at all, he 'need not
have taken the trou,‘ole which he did. He knew that he had no svidence
of adultery and th't accordingly if he divorced his wife 'on this
ground, his action v'ould not {'0 unquestioned, and therefore:] he wag
obliged to refer the: matter to the Holy Prophet. It is rioreover
clear that the Holy [Ruran woyld not have given express law on this
point if it had considered divorce without cause to be peripissible.
In fact such a case v:_rould never have been brought before t1e Holy
Prophet if it had ben usual in] his time for the Muslims to ;divorce
their wives without gufficient gause. j

|

We have furthe: evidence' from the Holy Quran how tke Holy
Prophet on some ocoisions evei forbade a divorce. In the well-known
divorce case of Zaid and Zeina), the parties had been for a long time
at disagreement, and Zaid ultirlnately expressed his desire to divorce
his wife. What the {Holy Proyphet enjoined on this occasion is thus
recorded in the Holy, Quran : dmoxd | o dxke alS) s SN JIydi 3 s

(rv o 13a3)) el ) &5 Iy Ko 15 Cale Kun) dale, viz., “And *emem-
ber when thou didst $ay to him'o whom God had shown favour‘and to
whom thou also hadsi showp févour, ¢ Retain thy wife and fear ‘God.’
(xxxiii : 87). The Divine favouy to Zaid was that his heart was opened
to accept Islam and the Prophet’s favour was that he had treat;'ed him
with the utmost kindness and riarried him to Zainab while ¢he and
her relatives were averse to thid match and desired that th¢ Holy
Prophet should himself marry lier. But they had to yield )to the
Prophet’s wishes whowanted Zainab only for Zaid. The marriage,
however, did not Prove a happy one, and the relations becominy more
and more strained, Jaid at List thought of divorce ag the only

remedy. Ag appears from the Holy Quran, he was at first forsidend

i 1
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by the Holy Prophet to take such a step and this was the reason of
his enjoining him to “ retain his wife,” i.c., not to divorce her. This
injunction to Zaid is coupled with the words « and fear God,” showing
that divorce even under compulsion was looked upon by the Holy
Prophet as a very grave step. From this it is clear that the Holy
Prophet at first restrained Zaid from executing a deed of divorce
though he was afterwards obliged to give his consent when he saw
that their living together as husband and wife had become almost
impossible. The divorce case of Omar’s son and that of Zaid afford,
therefore, sure and certain testimony that the state had the right
both to restrain a man from giving a divorce, when it had the
reason t0 do so, and to declare a divorce null and void when dissatisfied
with it. The individual, therefore, could not act arbitrarily and the
state could impose various restraints upon him. Bat to warn the
reader against any misconception, T may add that the Holy Prophet
was 1ot only the temporal head of the state, but also the spiritual
leader and lawgiver of the community whose disputes he decided.

Another check placed upon the freedom of the individual in the
matter of divorce in Islam lies in the fact that all family disagree-
ments must according to the plain text of the Holy Quran be referred
to arbitrators appointed either by the state or by leading and virtuous
members of the society. Thus the Holy Quran says : G e r,:iés wls

G plale) )y ) o) o lekayald ) o b ) giny s Loing
(Fo 5 lwdd )) ) ua Logle g o | legdy &l ) which is rendered thus
by Rodwell, “And if ye fear a breach between man and wife, then send
a judge chosen from bis family, and a judge choosen from her
: family ; if they are desirous of agreement, God will effect a
reconciliation between them ; verily, God is knowing, apprised
of all!” (iv: 89). An important question to be settled in con
nection with this verse is who are the persons included in “ Ye *
in this verse. Imam Shafai;has held that it is the state which should
appoint the two judges or arbitrators. Thus Razi says in his learned
commentary under this verse: “ Shafa’i, may God be pleased with
him, has said that it is preferable that the state should appoint two
judges and make them arbitrators. And the better course is that
one of them should be of the hushand’s family and the other of the
wife’s, for their near relatives would be more cognisant of their con-
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dition than strangers, and more desirous of bringing about an agreeme st
between them. But it is lawful even to appoint strangers. The
advantage of appointing such judges is that the husband and the wife
will express themselves freely before the judge who is to represent his
or her cause, and disclose all the facts, so that he may be able_to form
an opinion whether agreement or separation is desired. After this the
two judges should gather together and do what they think right, decres-
ing either Civorce or khula.’” The following incident is recorded by the
game author : “ A man and a woman came before the Caliph Ali, may
God be pleased with him, and with each of them there was a group
of other people (who may probably have been the near relatives of
" the husband and the wife). The Caliph ordered them to appeointa
judge from the husband’s and a judge from the wife’s family.
(When they were appointed) he said to the judges:* Do you know
what you have to do? It is your duty to see first whether an agree-
ment can be effected. If so, then you should take the proper means
to bring about an agreement between the parties. If nof, thema
geparation should be ordered.” This case affords a good illastration
of the commandment contained in the Holy Quran ‘with regard %o
the appointment of arbitrators in all cases of breach between a man
and his wife, and it further shows that the state plays an importans
part in matters of divorce. Whether the Caliph himself appointed
the arbitrators or whether he only issued orders for their appoint-
ment, does not make any difference. This much is certain that the
complaint was lodged before him and the arbitrators acted according
to his directions and this confirms the assertion which I made, vis.,
that Islam requires sufficient cause for divorce and that a man canno®
arbitrarily dismiss his wife but that the state can interfere and stop
divorce by appointing arbitrators or declaring it null and void after i
has been given if it is against the injunctions laid down in Law.
Had a man such arbitrary power as is alleged, there wounld have been
no need of appointing arbitrators for he could have dismissed his
wife when he liked whether there was any fault on her part or nok.
But not a single word can be pointed out in the Holy Quran support-
ing this view. The procedure pointed out by the Word of God is thas
two judges should bring about agreement between the parties, “and
‘in case this cannot be done dissolve the marriage-tie, the disadvant-
age to be borne by the party in fault,
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The procedure adopted in the Islamic law for divorce affords
further evidence that the final step can be taken only after a
deep deliberation. The act of divorce is not a single act, and
nearly three months are required for the completion of divorce. The
divorce is to be pronounced thrice, once a month, when the wife is
clean. All divorces in which this procedure was not observed were
declared to be null and void by the Holy Prophet. There are many
advantages in lengthening the period during which the divorce
becomes complete. If there is any chance that the parties should
come to an agreement, the lengthy period required to complete the
divorce would give them every facility for doing it. The slight
differences of family life would soon be forgotten or will appear
to be very trivial when contrasted with the grave consequences of
separation. This procedure is thus described in the Holy Quran :
w! & J=y »Julﬁaqﬁjuxqujﬁquuv,")»énuh
r:‘u“u Gald)oyoa iy V)l by )0 Ut WP sedti ) Le ), 34 0
U al)) 0y oa (S5 8 @0l ) s los,x_iczu_,\nswyo_, da lagdy ¥
(A"ﬂ. s)3+1))uJ¢iBJ)rxbL_{xJ) L al)) O 9 da oaly Wy lbjxh}' .
“ (The proper procedure for divorce is that) you should divorce your
wives twice, but after that, you must either retain them with kind-
ness or pub them away with benefit. But it is not allowed you to
appropriate to yourselves aught of what you have given to them,
unless both fear that they can not keep within the bounds of the laws
enjoined by God. And if you fear that they cannot observe the
ordinances of God, then no blame shall attach to either for what the
wife shall herself give to obtain a divorce. These are the bounds of
God : therefore, overstep them not, for those who overstep the bounds
of God are evil doers,” Tn this verse besides describing the procedure
to be adopted in divorce as above referred to, the Holy Quran com-
mands the husband not only to take away nothing from what he has
given her as dowry or anything else which may have been given to
her as a gift, but even to give her something more and to confer on
her some other benefit when the separation takes place. Elsewhere
ibsays: (Poo slud )) Ul giv 1984 U ) Wais we ] oa) M)
“(If you divorce a wife) and you have given her a treasure, do
nob take aught from it.” This is not a circumstance o be ignored,
for a man would find it very hard to lose his wealth with his wife
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and therefore he would never take such a step unless he is obliged to
do it. Here we have then another cheek upon divorce.

Besides, there are moral precepls in the Holy Quran which no
true Muslim can ignore. The commandments, prohibitions and per-
missions of the Holy Quran are a8 @ rule, accompanied with the
injunction to fear God and to walk in true righteousness and humble-
ness of heart before Him. This is in fact the one thing needed, for if
& man has not this, the strictest rules cannot hold him within bounds.
The Holy Quran, therefore, does mot rely solely upon outward regula-
tions, the observance of which does not necessarily lead to thab purity
of life which all human institugions should aim at. When it lays
‘down an institution, it at the same time requires guch inward purity
as may restrain a man from the abuse of that institution. In fact, the
holy religion of Islam is not satisfied with formal regulations and
outward ceremonies which are only the husk of religion, but requires &
man to attain to true purity of life which is the kernel, and walk in
righteousness in all conditions of life, whether he eats or drinks, or
rests or works, or marries or divorees his Wife. The essential thing is
that he should be fearing God 80 that he may never knowingly trams-
gress His commandments or injure his follow beings. No other
book in the world, no law whether claiming & human origin or &
Divine source, can show  the pecularity which is met with in the
gacred book. True righteousness underlies all its commandments,
and all its injunctions, permissions, counsels and prohibitions have as
their guiding rule the noble injunction that every thing must be done
with fear of God and in true righteousness. It is therefore necessary
that this fact, of which all other books and laws are devoid, should be
taken into consideration in dealing with the institutions and laws laid
down by Islam. If it gives certain permissions, it makes them at the
same time subject to certain injunctions, and it is not just to lay stress
on the possible abuse of the former without considering the latter
which make such abuse quite impossible. The Muslims are required
4o act upon the whole of the Quran and not on eertain parts of it only
which regulate their social relations.

1t should be borne in mind that a man’s act of divoreing his
wife is termed lua b e o in the Holy Quran which Shiss
« jénding one forth with benefit and kindliness.,” It uses no aﬁ:é

«
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word as rejecting or dismissing, terms which are ordinarily applied
by hostile critics to Muslim divorces, The words which the Holy
Book has chosen express its idea of what a divorce should be. If
the man acted unjustly and without cause and cruelly turned an
innocent wife out of doors, he could not be said to be sending her
forth with benefit and kindliness, The word ihsdn used here is
really a key to the Islamic law of divorce, for it is in this word that
the true description of an Islamic divorce is contained. It really
denotes that there should be a goodness or beauty in the act of divorce
which cannot be unless the divorce is a step meant for the good of both
the husband and the wife. The goodness in the act of divorce con-
sists in this that it should be helpful in removing an evil. Divorce
according to Islam is, therefore, rendered necessary and is lawful only
when the continuity of the marriage relation is injurious and its
dissolution a step for the welfare of both or either of the parties, Had
this not been the object of the Holy Quran, it would not have men-
tioned divorce in the dignified words w leall ¢~ “ a sending
forth in a good and beneficial manner,” T have drawn the above
eonclusion simply by considering the meaning of the word ihsdn
which means a good, comely or plea.sing manner and the conferring
of a benefit. But the other word tasrih used here also leads us to the
same conclusion. ¢ 3 means sending forth the cattle or camels to
Pasture, and hence it also means sending one forth to a better state,
because the cattle is driven to the pasture when it is hungry.
Divorcing the wife is, therefore, in the language of the Holy Quran
sending her forth to a better state, that is to say, allowing her to seek
some better relation when she is under some difficulty which can be
removed only by the dissolution of the marriage tie. The words used
to indicate divorce here, therefore, signify the removal of an evil from
the path of a married couple and the conferring of a benefit upon
them, especially the woman, and thus afford testimony to the effect
that divorce is meant in Islam to serve as a remedy in cases of con-
jugal ailments which cannot otherwise be cured, and that, therefore,
it is a false charge against the religion of the Prophet that if allows
divorce without sufficient cause.

Words preceding those whose significance has just been consider-
ed lead us to the same conclusion. In describing the procedure which
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should be adopted in divorce, the Holy Quran after saying that
divorce should be pronounced twice—and it would still be incomplete
T—suggeshs two alternatives, viz., = lwa U e )-w:; ) 3 g ped Slen b5
4.e., “After that retain them with gentleness or (if you cannoé
do it) send them forth with benefit and kindness.” Of the two
alternatives that suggested first is not that they may be divorced, but
that they should be retained and treated with gentleness. The
second alternative is, therefore, only to be adopted when the first fails
altogether. In other words, a man should divorce his wife only when
on account of some fault of his or hers, the continuation of the marriage
relations, which is described by the Holy Quran as treating the wife
with gentleness, has become impossible. On another occasion too the
Holy Quran speaks of diverce in exactly identical words. It says:
b ya g 3] oy e U wile | il sledl) adlb )35
(rr'r i;&ﬂ})’)é«\’-‘d () ))-'0 Ot )'(—-WJ 33 g_;J)ﬂ-A-) 1.6, “ And
when you divorce women, (the incomplete divorce being meant), and
they have reached the prescribed time, then retain them (and treat
them) with gentleness, or (if this becomes impossible) put them away
with kindness and generosity ; but do not retain them in such &
manner as to harm or injure them and be unjust towards them.”
(ii: 231). What a true and noble principle of divorce is given im
these words. On no account is the home to be a place of constané
quarreling and unceasing dissentions. In these few words we have three
injunctions firstly, that the wife should be treated with generosity
and gentleness, i.e., slight faults on her part should be overlooked and
small points of difference with her should be passed over unnoticed,
this being the significance of the word ma'rdf as given in Lane’s
Lexicon ; secondly, when she cannot be treated in this manner, them
the proper course is to have a separation which is attended with some
benefit to the womanm, and the husband is still enjoined to show
generosity to her ; thirdly, the injunction to continue the marriage
relation is subject to the condition that the wife should be treated
with kindness, and on no account is she to be harmed or injured or
treated unjustly, in other words, to be held in a galling bondage. The
truth is that if married life is not attended with the necessary happi-
ness, it is much better for both parties that they should be separated
than that they should be compelled to remain yoked to each other
s
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against their wishes and convenience. Life in such a case becomes
not only a misery for them, but its injarious effect would also extend
to the offspring, because it would be the offspring not of love, but of
hatred. Therefore in every case where the breach becomes irrepar-
able and the parties cannot treat each other with gentleness and
generosity, the Holy Quran orders a separation, because separation
in such a case would be in the interests of humanity and virtue. 1t
is & most serious mistake to compel uncongenial married people to
live together, and this is the reason that the law of the Holy Quran
affords comparative facility for divorce, though, to guard against a
t00 free recourse to it, it at the same time strongly disapproves of the
conduct of those who unnecessarily resort to it.

The Holy Quran lays great stress that the final step in the
dissolation of marriage should be taken as infrequently as possible.
It advises the men particularly to bear hardships against their in-
clinations rather than break the tie of marriage. Thus it says com-
manding men: ) o o® gokd S, B Sy gmel b gl Loy
(19 sbaid )) ) 036 ) pad a3 &) Jazmy o Ul ) 42,6 due,,  Deal kindly
with your wives: for if you are discontented with them, haply you hate
a thing which if you suffer to remain, surely God will place abundant
good in it” (iv: 23). In this verse men are enjoined, if they are
the discontented party, not to cub the mairiage tie, and they
are advised to overcome their dislike, which, if they do, they
are promised to be rewarded with abundant good. Further on in
i e oo oo Hols Baok save: b e d B Bl s
CL-:J ) 5 lslo lovl:\:g Isheay = ) Lo,(g,lc (l,'\'; ns Lo )).c IEYRS ,.’.’.i
uk ) s yjiix‘jj )J.'\,w.s'\:!'u)] 3 cm) i V) @ pda)y pd
L RS PR R ) yma  gledd Loy
[ipe—1 A sladd ) Loska law ) 5 ) by Sam (# 1K je., « And if
a wife fear ill usage or aversion on the part of her husband, then shall
it be no fault in them if they can agree with mutual agreement, for
agreement is best. Men’s souls are prone to avarice ; but 1. you deal
(with yoar wives) with kindness and generosity, and show righteous-
ness in your dealings, then verily your actions are not unnoticed by
R - . s e s But (if agreement cannot be brought about in
any way) and they separate, God will compensate both out of His
abundance, for God is Bountiful and Wise.” (iv: 128--130). I have
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italicised the words, * agreement is best,” in the above quotation as
showing the trend of the teachings of the Holy Quran. Can the
Quran be said to advocate unlicensed divorco in face of the statement
made by it that even when the breach has actually occurred, the
best thing that the parties can do is to come to an agreement. It is
only when agreement can in no way be effected and the breach
threatens the permanent peace of the family that permission is given
for divorce. It is further clear from the concluding words of the
passage quoted above that Almighty God has allowed divorce for the
welfare of the parties and not for the harm of any one of them, for ib
is stated that separation in a case where agreement cannot be brought
about would place both in a better position by contracting new marri-
age relations : God will compensate both out of His abundance, as the
Holy Quran says. In fact throughout the Holy Quran the first
remedy suggested is an agreement, and divorce is permitted only
when all possible means have failed to bring about an agreement. On
the two occasions quoted above, the preference given to agreement is
indicated by mentioning it first and mentioning divorce as the alter-
pative to be adopted when nothing can be dove in the way of effect-
ing a reconciliation. Here we are told in the plainest terms thab
even if a breach has taken place, the best course to be adopted is to
come to an agreement, On another occasion where in cases of a
breach between husband and wife, the appointment of two judges from
the two families is enjoined, such prominence is given to the bringing
about of an agreement that the alternative of divorce is not so much
as mentioned, though the power of the judges evidently extends to
that. Anyone who refers to the various occasions on which divorce is
permitted will, therefore, be convinced that the Holy Wuran Iar rom
allowing unlicensed divorce, enjoins, even when a breach has taken
place, that every possible method to bring about an agreement should
be first taken, failing which divorce is permitted.

I have produced sufficient testimony from the Holy Quran
showing that not only is divorce permitted in Islam on sufficient
ground, but that even when the cause for it exists, the course recom-
mended by the Holy Quran is that divorce should not be resorted to
unless all means to bring about an agreement have failed. This
evidence hardly needs to be supplemented from the traditions, but it
may not be oub of place to add here a few well-known traditions showing
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that divorce can only be resorted to under compulsion when there is
no other remedy for the evil. In one of these to which I have already
referred it is said: (5 Ua) J sl ) J)J Us)) oas) « Of the things
permitted the mcst hateful in the sight of God is divorce.” Another
tradition says : ; Jyms Lo pae L) Ut ) Lo 95w L ) o) Loy )
8is)) E=3) ) Lale 4., “Whichever woman shall demand of her husban‘l
a divorce without there being any injury to her, shall ever remain &
stranger to the fragrance of paradise.” Another saying attributed to
the Prophet is: < ) 4 8) )y .43 ) 4 3) )al) ) “The curse of God is
upon the men and women who are quick in marrying and quick in
divorcing for the sake of carnal enjoyment.”” Another version of this
tradition is < B3 ) 4 &) ) g iy )=y dal) )¢ Verily God does
not love those men who frequently contract new marriages, nor those
women who do so.” The author of the Hujjat-ul-Baligha, says that
such men and women are effectually adulterers and adultresses.

Another objection commonly raised against Islam is that accord-
ing to the Islamic law of divorce women have no right to demand a
divorce. How this misconception has arisen, I cannot say, but even
Mr. Dilawar Husain notwithstanding his claim to Islamism makes
the same mistake, and puts it as his chief objection against the
Islamic law of divorce that while it gives unrestricted power to the
man to divorce his wife, the woman has no right to demand a divorce
from her hushand or has no means to compel him to grant it even
though she is cruelly treated. This objection from the pen of Mr,
Dilawar Husain shows conclusively that this gentleman is as ignorant
of the Islamic law of divorce as of the Islamic laws of pardah and
polygamy. It is rash to object to these institutions without informing
oneself of their true nature and extent. If there were no other indi-
cation in the Islamic law, that a woman has as much right to claim
a divorce as a man to give it, the traditions quoted in the preceding
paragraph would show it clearly. One of these traditions says that
« the woman who shall demand a divorce without there being any
injury to her, shall ever remain a stranger to the fragrance of paradise.”
From this it is evident that a woman can demand a divorce, for she
is enjoined in strong words not to demand it unless she has sufficient
cause. Another tradition quoted above is still more conclusive.
@ 3)33)) 5 15)938)) =) 8l ) said the Holy Prophet to restrain
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those who were too lax in the matter of divorce. Men and women who
resort to divorce too much are spoken of in one and the same sentence,
and their conduct is equally disapproved. As men could abuse the
institution of divorce so could women too, and hence the Wy 3,
men who marry and divorce again and again, and the o (3 )y [3,
women who marry and get divorced again and again are mentioned in
the same breath. Of course it needs no argument to show that if women
can possibly abuse the institution of divorce like men, they can
like them make a right use of it. No clearer proof than this is
needed of the right of women to obtain a divorce for any sufficient
gause,

But the fact is that in the vast majority of cases when the
dissolution of marriage becomes necessary, it is neither the man nor
the woman in whose hands the power is placed. It would be admitted
bhat the different causes of divorce do mostly merge into the one great
eause of disagreement and breach between the husband and the wife,
and if there is no breach, there will never be need fer a divorce.
n e e v Nosninalloessonue brocshebla FolypQuenay B POTITER Ui e protedurd
to be followed which if observed would serve two useful purposes, viz.,
a right use of discretion will be made in allowing or withholding
divorce and the parties would at the same time be saved the immense

trouble and expenses of going into courts, which latter course instead

of bringing about an agreement only widens the breach, and puts an
end to all chances of reconciliation. Thig procedure which I have
already . referred to is based on the text of the Holy Quran.
We are told in the Holy Quran (iv: 35) that in all cases when
a breach is feared two judges should be appointed, either by the
state or by leading members of society, one from the family of each
party, who shoald try to bring about an agreement between them,
and failing that give a verdict for their separation, This verse
shows the falsity of both charges, viz., that Islam places the whole
power of divorce in the hands of the husband and that the wife has
no remedy at all. The fact is that both husband and wife have the

same power and the same remedy, and hence the interdiction to both
gexes against an abuse of the system,

Plz.;,iner words than the above are however contained in the Holy
Quran itself showing that where a woman is the sufterer, she can
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have a divorce. The following two verses which prove this have
already been quoted in another connection : o e A E 1)yl
ﬁ:’;tld)_, (o Lagin ls‘l'dﬁu) logale c Ua 15 Lo 15 )50 ) ) gid Lekay
[Fer  PA sladl)) ghew o Msal) o Bk G 18, 4t e
which Rodwell renders as follows: “ And if a wife fear il usage or
aversion on the part of her husband, then shall it be no fault in them
if they can agree with mutual agreement, for agreement is best, . . .

« « + . But if they separate, God can ‘compensate both out of His
abundance ” (iv: 127, 129). Mark the words, if a wife fear ill usage
or aversion on the part of her husband. Does it not show gross
‘ignorance of the Holy Quran to say that the wife cannot havea divorce,
however cruelly she may be treated. This is true of the English law
to which Mr. Dilawar Husain wants to take us, for according to that
law however cruelly the wife may be treated by the hushand, she
cannot obtain a divorce. But the verse of the Holy Quran, which I
have quoted above gives the right to the wife to obtain g divorce
when she fears ill-usage or aversion on the part of her husband.

I need not here refer to the cases which came before the Holy
Prophet and in which women obtained a divorce on the ground of
incompatibility of temperament, desertion, cruelty of treatment, impo,
tency, &c., for the Holy Quran gives them this right in the plainest
words. It is a matter of shame for those who withou
the Islamic law or the Holy Quran assert that woman
slave or as the property of the husband in Islam. In thus interpreting
the Muslim law, I do not make any departure from older authorities,
for all learned Muslim doctors have always held this opinion. Nor is it
true that the woman cannot obtain the divorce except through a cour
of justice. The actual procedure which should be adopted, I have
already stated. I may further add that women have always been
obtaining divorces out of courts of justice. Bukharee states this of go
early a time as that of the second Caliph, Omar, as can be see

t ever reading
is treated ag g

n by a
reference to the chapter on khuld, which means a divorce obtained by a
woman. In fact so clear are the injunctions of the Holy Quran on this

point that the law could never have been otherwise, Mark the com-

mandments given below : s 5 ,=e) Uy w? 3% ey “And consort with
your wives with gentleness.” 35724 @ 3w 15 « Retain them with
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kindness.” b od8 (4 )3 iy o 5 )y 0ial) )] p0 B gKaei Vg
sy &) ey ) 'y RENED) 5 4 « And do nob retain your wives by
constraint so as to be unjust towards them. He who doth so, doth
in fact injure his own soul. And do not treat the signs of God
lightly * (iv. 281). In this verse not only are men forbidden to retain
their wives by constraint, i.c., against their will when they demand a
divorce on sufficient grounds, but it is further added that these
commandments are signs of God and should net be lightly treated.
Husbands alone are not addressed here, but even the rulers who can by
their interposition mend the evil and prevent further injustice. +When
we are told that these injunctions should not be lightly treated, there
is in fact a further injunction that breach of the rules laid down in this
matter should be looked upon as a serious offence, and that proper steps
ghould at once be taken torelieve the injured party and punish the evil-
doer. A tradition of the Holy Prophet says: o du Y) ) )y 3 95 J
“There shall be no harming, injuring, or hurting, of one person by
another, in the first instance, nor in return or requital, in El-Islam *
(Lane’s Lexicon, P. 1775). If Islam does not allow one person to harm,
injure or hurt another, certainly it cannot allow the husband to harm,
injure, or hurt his wife. Nay, in respect of the kind and gentle treat-
ment of the wife, it goes further and expressly enjoins: &ka U ‘,{ A& ‘.{ A
“The best of you is he who is best in his treatment with his wife.”
These clear injunctions from the Holy Quran and the traditions will,
I hope, leave no doubt in the reader’s mind as to the futility of the
objections advanced against the law of divorce in Islam, and will
convince him further that it is the most perfect law of divorce.
As Christendom becomes more and more awake to the erroneous-
ness of the Christian doctrine, it would ultimately see that the only
divorce law which can satisfy the needs of human society and become
. a practical law is the law of the Holy Quran.

Sell on Islam, I.

Edward Sell is awake again and has commenced a series of articles
on Islam with the May number of the Madras Christian College
Magazine. I have read the first two articles of this series and they
are, I think, discreditable to any honest writer in the present advanced
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stage of the study of comparative religion. The Revd. gentleman has,
during the few years since he wrote his Faith of Islam, attained a
higher degree in divinity, and this is justified at least by his increased
animosity against Islam. In these articles Mr. Sell has given vent to
his bitter hatred against Islam and its founder by putting down some
common-place and oft-refuted objections against Islam, the absurdity
of which has seen even been by the Christian writers. In his first
article, while describing the state of Arabia before the appearance of
the Holy Prophet, he lays stress on the point that causes had already
come into existence which helped to transform the Arabian society and
that the Holy Prophet had brought nothing new. In the very begin-
ning of his article he says: “ Muhammadan historians call the period
before the advent of Muhammad in Arabia ©the time of ignorance,’
and thus contrast it with the age of enlightenment and culture which
they allege that he introduced; but under Christian and Jewish
rulers parts of Arabia were as civilized as they have ever since been.
For two centuries before the birth of the Arabian Prophet, the Arabs
had been brought into contact with the Jews, and Christianity, even
in an imperfect form, had been a civilizing influence. The art of writ-
ting was well-known and that of poetry flourished. The poems of the
pre-Islamic period show perfection of form and considerable skill in
execution. It is true that the spread of Arabic and its extended use
as a language in which to write of history, philosophy and other
branches of learning, is due to Islam, but it is not correct to suppose
that there was no Arabian literature in the so-called time of igno-
rance.” ‘The doctrine of Unity was not an idea which Muhammad
brought to the Arabs as a truth hitherto unknown and unrecognised.”
“ Whether if he had not been brought into contact with Judaism,
his monotheism would have been so strong is perhaps doubtful; bug
there is no doubt that such intercourse largely developed the Semitic
bias of his character.” < Islam claims to be the outcome of a special
revelation : in reality it established itself on the older traditions and
usages of the Arab people and on ideas borrowed from Jewish and
Christian sources.” ¢ Muhammad was not the first Arab to protest
against idolatry and to profess a belief in the Unity of God. Shortly
before he began his mission, the Hanifs are said to have found the
religious consolation they needed in the Millah, or religion of Abra-
ham, Several of them became Christians, others remained Unitarians,
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Muhammad in his Jater years professed that his mission was to restore
to the Arabs the religion of their ancestor Abraham.” < At the begin-
ning of the sixth century, the state of Arabian society was on the
whole irreligious, and its political disintegration was imminent, . . .
He (Muhammad) saw that only on a new religious basis could his
country become united and strong. . .o.v e e Whatever happened
it was necessary that Mecca should be the religions and the national
centre of the new age. Such, then, was the state of society, when
Muhammad, imbued with the higher teaching of the Hanifs and
acquainted more or less with Jewish thought, felt himself called to his
prophetic mission.”

This is what Mr. Sell has to say as to the pre-Islamic state of
Arabian society and the conditions favourable to the spread of the
mission of the Holy Prophet. In the first place he objects to the
pre-Islamic period being called « a time of ignorace,” as the Muham-
madan historians usually call it. ~ Arabia before the appearance of the
Holy Prophet was, according to him, as much an enlightened and
civilized a country as after him, and the reason given is that the
pre-Islamic poems were a model of perfection, that the art of writing
was known, and, perhaps the most important of all, that the ecivilizing
influence of Christianity, “even iu an imperfect form,” had been at
work. The Revd. gentleman is deceived, or if he is not sclf-deceived,
he deceives the public—when he says that the pre-Islamic Arabians
were an enlightened and civilized people because they could make
good poetry- Passionate love for poetry to the exclusion of all other
branches of learning is a proof that the nation is yeb in its infancy so
far as civilization is concerned, The bards of Arabia had their re-
presentatives among all people who had not advanced out of a state
of savageness. But Mr. Sell, very amusingly indeed, regards the
Arab’s love for poetry as a proof of greab enlightenment and civiliza-
tion without even considering that, however fine the language and rich
the imagery, their poetry described only feats of bravery on the field
of battle, deeds of liberality and hospitality, rugged scenes of nature,
the nobility of their camels and horses, beauty of woman and deeds of
chivalry done for her sake.

To show that the pre-Islamite Arabs were actually an cnlightened
people as he calls them, Mr. Sell ought to have shown their progress
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in different branches of learning and sciences, in sociology, morals,
politics and religion. Had he the least acquaintance with Arab
history, he could have seen the absurdity of his statement, for they
were among the most backward people in all these ma‘ters. 1 do not
mean to deny the virtues of the pre-Islamic Arab, his hospitality, his
passion for liberty, his valour and bravery, his faithfulness to the tie
which bound him to his tribe, his generosity and many other manly
qualities. But civilization does not mean -an occasional display of
these and such-like qualities only, and even these virtues were more
than counterbalanced by evils of a baser sort. If the traveller was
likely to receive hospitality at the door of a Bedouin, he was as likely
to be plundered of all that he possessed and even to be stripped naked.
If there was attachment for tribe, it had also its abuse with it, for the
slightest injury to an individual involved the whole tribe in war, and
the claim was not deemed to have been satisfied until sometimes the
whole tribe had been swept away. Passion for revenge was very
strong. But not on these considerations can it be decided whether
the pre-Islamic Arabs were an enlightened and civilized people or an
ignorant and barbarous nation which had not yet seen the light of
civilization. The sparks of light in the midst of the Cimmerian dark-
ness which prevailed over the Arabian peninsula do not entitle us to
take that people as a civilized and enlightened people.

As to learning and sciences, perhaps even Mr. Sell would admit
that no trace of them was to be found among the Arabs before their
conversion to Islam with the single exception of poetry which as I have
shown above is not lacked in society even in its infancy. The art of
writing was known, but the events were not recorded and we do not
meet with even the rudest conception of the science of history. The
geneologieal and historical facts of pre-Islamic Arabia of which we
can claim any knowledge were handed down in poems to posterity
and a retentive memory helped to preserve them and to save them
from being lost altogether. I do not know of a single prose composi-
tion dating from the pre-Islamic times. Philosophy, mathematics,
science, &c., were quite unknown and they were in fact utterly incon-
sistent with the nomad condition of the Arab hordes.

Politically the condition of Arabia was so bad that it defied all
attempts at civilization. There was no government at all. Hach tribe
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bad its own head, and that too for the purpose of leading it into war
with another tribe. Government in the true sense of the word was not
known to them. Might was right and he who could wield the sword
with greater skill and strength could also exercise authority. But the
tribe, the family and the individual all burned for independence and
did not submit to authority so long as they could. The conditions were,
in short, most unfavourable for a political union which only could
make civilization possible. Muir, who is in no way slower than Sell
to lay hold of facts unfavourable to Islam, but who displays far more
accurate knowledge of Arab history and Arab conditions than he,
writes in his introduction to the * Life of Muhammad”: ¢ The first
peculiarity, then, which attracts our attention is the sub-division of the
Arabs into innumerable bodies, governed by the same code of honour
and morals, exhibiting the same manners, speaking for the most part
the same language, but each independent of the others; restless and
often ab war amongst themselves ; and even where united by blood or
by interest, ever ready on some insignificant cause to separate and give
way to an implacable hostility. Thus at the era of Islam the retrospect
of Arabian history exhibits, as in the kaleidoscope, an ever-varying
state of combination and repulsion, such as had hitherto rendered
abortive any attempt at a general union.” To this state of constant
warfare and political disintegration, the Holy Quran refers on more
occasions than one. Mark for instance, the following verse : ),jf 3,
3 U153 ) ateniy o U WG 15 w0 i G s oe) 0SS ) (ke Q) cnons
Cler o ) pos J) ) Liw r.{ 8 B, W) e i jea lad ke (.1.'\{
‘And remember God’s goodness towards you, how that when you were
enemies, He united your hearts so that by His favour you became
brethren. Then you were really on the brink of the pit of fire (i.e.
in constant warfare) and Almighty God saved you from it.” (iii: 99.)

It should, however, be borne in mind, and I think Mr. Sell is not
quite unaware of the fact though he feigns ignorance of it, that when
the Muhammadan historians refer to the pre-Islamic period in Arabia
as the “ time of ignorance,” they refer not so much to its ignorance
in the domain of literature and art or learning and sciences, as to its
ignorance of all social and moral laws and its ignorance of true religion.
Cousidered from this point of view the question is so plain that even
Mr. Sell can not have any objection to it. Whatever the value of
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their poetry, it did not give them any social, moral or religious law.
Sell admits the prevalence among them of the inhuman practice of
burying daughters alive and even of polyandry. The ties of marriage
were very loose, the husband having the right to reject his wife ab
any moment he liked. The position ‘of women was very low. At
times they were treated as part of the husband’s property. They
formed part of inheritance and were taken possession of by the heir
with the other effects of the deceased. Hence followed the inhuman
practice of a step-son marrying his step-mother, a practice which the*
Holy Quran abolished. Fornication prevailed to an enormous extent.
Drunkenness was common and gambling raged to such a high degree
that a man after losing all his property did not hesitate to stake his
freedom, which being lost, he became a slave. Certainly such a
society did not deserve to be called a society, so utterly lacking were
all social and moral laws. It is only out of spite for Islam that Mr,
Sell dares call it a civilized society and question the applicability of
the title « time of ignorance ” to a period when all these inhuman
practices and immoralities prevailed to such an extent as to make the
Arabs quite a lawless people.

The religion of the pre-Islamic Arabs affords still clearer evidence
of their ignorance and their savage notions regarding the supernatural,
In one word their religion may be described as deep-rooted idolatry
and gross fetishism. They worshipped not only idols, 365 of which
were kept in the sacred shrine at Mecca, but they also worshipped
the powers of nature, the sun, the moon and the stars. They even
worshipped “ stocks, stones, trees and shapeless masses of dough.”
* When they found a fine stone they adored it, or, failing that, milked
a camel over a heap of sand and worshipped that.” Human sacrifices
were not unknown. Before undertaking a task the will of the gods
was found out by divination by arrows. Notwithstanding all these
superstitions, the Arabs were an irreligious people. There were
those among them who did not believe in a future life and held
Epicurean views. Those who believed in a future life, tethered a
camel to the dead man’s grave to die of hunger to carry the dead
man on the day of resurrection, There was a weird superstition
t00,” says Bosworth Smith, « among them, that the soul of the dead
hovered over his grave in the form of an owl, and that if the person
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had been murdered, it might be heard crying Oscuni,” ¢ Oscuni,” that
is, ‘give me drink, give me drink;’ nor would it cease doing so till the
blood of the murderer had been shed.” It is often asserted that the
" Arabs believed in God too, but the fact is that such belief was no
"more than an assertion. The deities and the idols had all their func-
tions and were worshipped for the attainment of different objects, bub
not so God who was simply supposed to preside over the minor deities
to whom He had entrusted all mundane affairs. The national cult was
only a strongly rooted idol-worship and gross fetishism.

Such was the religion and such the social and moral condition
of Arabia, and none but a Christian Missionary whose spiritual
faculties have been benumbed by the worship of a dead man can deny
that it was the time of ignorance. The social, moral and religious
atmosphere of the pre-Islamic Arabs was darkened with lawlessness,
{mmorality and superstition, In this gloomy night, dark and dense
clouds hung over the Arabian soil, and the Arab love of poetry, if ib
had any value, was like a dim star thab shone through some broken
eloud. It is the clever genius of Mr. Sell which seeing this star in all
the gloom represents it as the meridian sun,

My, Sell refers repeatedly to the wholesome influence of an
imperfect Christianity, prevailing in Arabia, but it is a moot point if
Christianity even in a perfect form has been a civilising influence in
the world. Grave doubts have been entertained by honest thinkers
on this point, and so far as history reveals the state of the Christians
of even the second century, it is more repulsive than attractive. O, if
any conclusion can be drawn from the immorality now prevailing in
Christian countries, it would be anything but favourable to Mr. Sell’s
-position. One influence of Christianity is no doubt generally admit-
ted, viz., that it has introduced the evils of drunkenness, gambling
and prostitution wherever it has gone. I am not in a position to say
whether the large prevalence of gambling and drunkenness in pre-
Islamic Arabia was due to the influence of Christianity, but certain
words reported to have been spoken by the Caliph Ali show that it
was. Bosworth Smith writes on the authority of Dozy: “ And the
Khalif Ali was not far wrong when he said of a tribe in which
Christianity seemed more than elsewhere to be the dominant religion,

The Taglibites are not Christians ; they owe nothing to Christianity
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except the custom of drinking wine.’” There were Christian poets
in the times of ignorance, and their poems furnish conclusive evidence
that they were at least as deeply immersed in the prevailing vices of
gambling, prostitution and drunkenness as their pagan neighbours.
No less a biased writer than Muir is obliged to admit * that the
Christianity of the seventh century was itself decrepit and corrupt.
It was disabled by contending schisms, and had substituted the
peurilities of superstition for the pure and expensive faith of the
early ages.”” It is not my business to account for this division in the
camp of Christianity. Sell is certain of *“ the good influences at work
which led to a number of non-Christian Arabs, known as Hanifs,
wholly discarding idolatry and worshipping Allah only.” Had the
writer ascribed the views of the Hanifs to the influence of Judaism,
his assertion would have been plausible, but to attribute it to the
influence of Christianity is altogether beside the mark. Christianity,
especially at the date of which the writer is speaking, was itself
ignorant of the name of Allah, as the God it worshipped was only &
mortal and it was about Jesus and his divinity that all the contro-
versies between the different sects were going on. Christianity
preached not Allah, but Jesus, while the Hanifs never acknowledged
Jesus as their God. It was for this reason that Christianity never
made any deep impress upon the Arab character. It preached a dead
man ag God who had by no means any superiority over their favourite
and ancestral idols.* Thus in spite of Christianity, Arabia remained
what it was, and instead of its savageness being softened by the
alleged good influence of Christianity, it only degenerated on account
of the evils which it imbibed from it.

I come now to the most important point in this discussion, 2iz.,
whether circumstances had already arisen in Arabia, that is to say,

*The Holy Quran refers to this contention on the part of the idolators of Mecea,
Thus it says : f"; (2 S Joad) Ly, ln,br))._\_'a Uke) ) 5 )48 By
(OA ) ot a }J ,) 0] J‘“’-"’ i.e. “And they, (i.e., the unbelievers from among the idol-

worshippers) said, ‘are our gods better, or he, (.e., the son of Mary who is spoken of in
the previous verse’) ? They have proposed this instance to thee only in the spirit of
dispute, for they are a contentious people.” (XLIII, 58). This contention which the
Holy Quran puts inte the mouth of the unbelievers shows clearly that Christianity
preached not the worship of God but the worship of Jesus, a man, and as the Arabg
worshipped angels also, they believed their gods to be superior to the god which Chris.
tianity preached.
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‘before the appearance of the Holy Prophet, which brought about, in
the words of Bosworth Smith, “ the most complete, the most sudden
and the most extraordinary revolution” which the world has ever
seen, and it was only by chance that the Holy Prophet also preached
in favour of it, or whether the revolution was one which was never
anticipated before by the deepest thinkers and it was the work solely
of one master mind whose magnetic power brought about unheard of
wonders. I have already described the state of society whose trans-
formation was wrought by the Holy Prophet, and I would now con-
sider the attempts made previous to the appearance of the Holy
Prophet to bring about a general union among the warring tribes of
Arabia and to reform their social, moral and religious laws. After the
Arabians became settled in their idol-worship and fetishism, three
different religious movements, one after another, had spent all their
efforts to convert the Arabs, viz., Judaism, Christianity and the
movement set on foot by the Hanifs. While the first two of these

made stupendous exertions for the purpose and had even the authority
of governments ab their back, the third was a meagre attempt and
had more the nature of individual conviction than a systematized
organization, bub its consideration becomes all the more important
because of the alleged influence which it had on the Holy Prophet.

As to Judaism first. About seven hundred years before the Holy
Prophet, the Jews were settled in Arabia. These early exiles had
probably sought a refuge here from the severe persecutions of
Nebuchadnazzer, and they settled in Khaibar which they continued to
hold till the time of Omar. Later still an even greater migration of
the Jews took place when they were expelled from Palestine in the
times of Titus and Hadrian. After they had settled here, they began
to propagate their religion which being purely monotheistic was far
superior to the fetishism and idol-worship of the Arabs. The Israelites
were moreover related to the Arabs who were descendants of Ishmael.
Therefore they could not be treated like other foreigners, Nor were
their first attempts &t proselytism unsuccessful. Being descended
from the same ancestor, the two nations had much in common. Had

Judaism any inherent power, the conversion of Arabia to the Jewish
religion would have been an easy task. But while the Jews succeeded
_at an early date in making conversions from the tribes of Kenanahs

EEGE
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Harith, Ibn Kaab and Kend:th, their progress seems afterwards to have
stopped. « When Zoo Naves, a king of the Hymiar dynasty . .. . .
embraced Judaism, he vastly increased their numbers by compelling
others to accept that faith. | At that time, the Jews had great security -
and power in Arabia, possefising there many towns and fortresses.”
(Syed Ahmad Khan). But'Judaism, with the government of one of
the best provinces of Arabid in its hands, and with great resources
and organised efforts for cor version, could not bring about any change
in the religion of the Ardbs and they remained as immersed in

ignorance and superstition ‘after they had come into contact with

Judaism as before it. '

|
Then came Christianity. In the third century after Christ when

the Fastern Chiurch was split up into sections and abuses had found
their way into it, those Wwhe, suffered persecution found like the Jews
a refuge in Arabia, and settled in Najran. The missionary effort g
of Christianity have always,proceeded on an organised system. Bub in
Arabia, that land of religious liberty, as Christian writers have called
i, Christianity did not fare well, though it held temporal authority
in some provinces, and tliough the influence of the court of the
Roman Emperor at Constartinople and that of the Court of Najashy
in Abyssinia was considerahle. The kingdom of Ghassan to the N; orth
and the kingdom of Hira to the North-East were both Christian.
The South also had long bezn subject to a Christian monarchy. Thus
Christian influence was dotninant on all sides and, there is no doubt,
missionary effort was spent in addition. Thus Christianity had full
five centuries to propagate itself in Arabia before the advent of Islam.
The way to it had already ‘ been paved to a certain extend by the
influence of Judaism. Bu} the result was a hopeless failure. <After
five centuries of Christian _evangelizabion,” says William Muir, “ we
can point to but a sprinkling here and there of Christian converts ;
the Beni Harith of Najran'; the Beni Hanifa of Yemama; some of the
Beni Tay at Tayma ; and hardly any more.” *

Two of the most powc_;rful religions of the world had thus tried
their lot and signally failel in converting Arabia. Bub immediately
before the appearance of the Holy Prophet, certain persons who
accepted neither the Jewish nor the Christian principles strongly pro- A
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tested against the idolatry and fetishism of Arabia and confessed their
belief in the unity of God professing to follow the Abrahamic faith.
This was in fact the last human attempt at the conversion of Arabia.
The Hanifs while fully respecting the traditions of the Arabs sought
to establish the doctrine of unity. Whether due to any foreign in-
fluence or not, the movement was essentially indigenous and its aim
was to interfere with as few customs of the Arabs as possible. In fact,
they wanted to go no farther than the abolition of idolatry. But they
also failed, and at the appearance of the Holy Prophet the whole
nation was plunged in the ignorance and darkness in which it had
been for many centuries before.

The idolatry and lawlessness of Arabia had thus stood proof
against every attempt at reform. All possible means had been tried.
The pure monotheism of Judaism with its minute rules, the doctrine
of incarnation taught by Christianity with the easiness it afforded and
the Abrahamic faith of the Hanifs with all its respect for the ancient
usages, all proved equally useless. Never was reform so hopeless in
the case of any other nation of the earth. And the Arabs retained
their strong conservatism in spite of the fact that their religious beliefs
and their laws were so low when compared with those of the people
who sought to reform them. To any one who might stand up to reform
this stubborn people, the previous history of Arabia and of the reform
movements was a sufficient warning to refrain from the task. Even
Muir has admitted all this in plain words. He says: “ During the
youth of Muhammad, the aspect of the Peninsula was strongly con-
servative ; perhaps never at any previous time was reform more hope-
less” (Italics are mine). “Causes are sometimes conjured up to
account for results produced by an agent apparently inadequate to
effect them. Muhammad arose, and forthwith the Arabs Were aroused
to a new and a spiritual faith ; hence the conclusion that Arabia was
fermenting for the change, and prepared to adopt it. To us, calmly
reviewing the past, pre-Islamie history belies the assumption. After .
" five centuries of Christian evangelization, we can point to but a
sprinkling here and there of Christian converts ; the Beni Harith of
Najran ; the Beni Hanifa of Yemama; some of the Beni Tay ab
Tayma ; and hardly any more. Judaism, vastly more powerful, had
exhibited spasmodic efforts at prosleytism ; but as an active and con-
verting agent, the Jewish faith was no longer operative. In fine,
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viewed. in a religious aspect, the surface of Arabia had been now and

then gontly rippled by the feeble efforts of Christianity ; the sterner
influenges of Judaism had been occasionally visible in a deeper and
more troubled current; but the tide of indigenous idolatry and
Ishmaelite superstition, setbing strongly from every quarter towards
the Kaiba, gave ample evidence that faith and worship of Mecca held
the Ar{b mind in a rigorous and undisputed thraldom.” On another
oceagior! the same writer remarks : ¢ The prospects of Arabia before
the rise:[ of Muhammad were as unfavourable to religious reform as
they were to political union or national regeneration. The foundation
of Arab' faith was a deep-rooted idolatry, which for centuries had
gtood p1oof, with no palpable symptom of decay, against every attempt
At evanjrelization from Egypt and Syria”” It is, therefore, an incon-
:bestible fact, and it is admitted even by hostile writers, that not only
’po circu nstance had arisen in Arabia which should have brought about
B chanée in the condition of Arabia, but that circumstances had
ictually' arisen which had made reform more improbable than ever,
hay had'made it impossible for mere mortal efforts to bring it about.

: Sell, has asserted that in reality Islam  established itself on the
¢lder treditions and usages of the Arab people and on ideas borrowed
{rom Jevsish and Christian sources,” and that accordingly its claim
ﬂhat it is; based on a special revelation is not true. But the question
s that if it was possible for a man to bring about a mighty revelation
m Arabia by borrowing ideas from Jewish and Christian sources and
Arab cuktoms, why did all these movements themselves signally fail ?
]‘;b was fo}' several hundred years that both the Jews and the Christiang
gpent all' their efforts, with even the authority of governments at
their bac’z, to preselytise Arabia, but they. failed. Similarly a Uni- ’
tarian re’ﬁgion combined with due respect for ancient Arab customs
and usages and a claim to restore the faith to Abrahamic purity wag
ﬂ,rea.ched]_ by the Hanifs, but fared no better and was the shortest
li;véd of all.  Had there been any inberent power in the alleged
Jllewish,mt}d Christian sources and Arab customs, why should they have
fiiled, and one who only borrowed from them succeeded ? Is it not
wonderfu'l that words which being preached by the Jews and the Chris-
tians for “wundreds of years could not purify a single life, wrought
when pre;»ched by the Founder of Islam, the most remarkable transfor- .

; !



272 THE REVIEW OF RELIGIONS. (July

mation in the lives of a whole nation within less than a quarter of a
century ? Does it not show clearly and conclusively that if the words
were the same, the whole difference lay in the sources. In the one
case, they proceeded from a mortal and impure source and hence their
utter ineffectiveness and inability to bring about.a purity in the lives
of those to whom they were preached. In the other, they proceeded
from a mighty source, a pure and Divine fountain-head, and hence the
mighty magnetic power which they displayed in raising a nation from
a state of gross immorality to one of sublime purity. Judaism, Chris-
tianity and Hanifism preached the same unity of God as did Islam,
but there was an essential difference in the sources from which they
drew their material and this is apparent from the wonderful difference
in the results. If Sell and Muir are not atheists and believe in an all-
knowing and powerful God who ordains all things according to His
own Divine will, they must admit that the source from which Islam
drew its teachings wag higher and purer than that from which the
Jews and the Christians drew theirs. And yet they deny the Divine
source of Islam and deny that it is based on a Divine revelation®
Was it not ordained by God that Judaism, Christianity and Hanifism
should all fail and that [slam coming after all of them should
succeed P Consider that if it were simply the man Muhammad who
borrowed a story here from the Jews and a story there from the Chris-
tiang, he could not have succeeded while the Jews and the Christians
working for hundreds of years had failed. Consider that while they
had temporal authority at their back, he had none. Nay he was single
and persecuted. Consider also that whereas the people never turned
against the Jews and the Christians when they preached their re-
ligions, and showed a spirit of tolerance, the whole nation rose up
. against a single man when he began to preach Islam, and not only
those among whom idolatry had taken a deep root became the enemies
of this preacher of unity and purity, but even the Jews and the Chris-
tians sided with them and showed the strongest opposition to him.
With enemies on all sides, and all human efforts directed against him,
could he have converted a single man and brought him to the path of
virtue if it were not that his words had a heavenly magnetism in them?
The Christians have spent too much time and labour, and they bave
spent it in vain, in showing that such and such a story in the Holy
Quran corresponds with another found in an earlier Jewish ox



1905.) FAILURE OF THE BRAHMO SAMAJ. 273

Christian writing. The sources of Islam are not determined by any
alleged correspondence, but by the effect which its teachings had. If
the Jewish and Christian writings were the source from which Islamic
teachings and principles had been taken, their effect should have been
at any rate inferior to that of the originals from which they were
taken. But the inability of Jewish and Christian teachings to bring
about a pure transformation in the lives of a people whom Islam only
within a few years changed so entirely is a conclusive proof that the
source of Islam was far purer and higher than the Jewish and Chris-

tian writings.

B e

Failure of the Brahmo Samaj.

The death of Babu Protap Chunder Mozumdar, the head of the
Brahmo Samaj after Keshub Chunder Sen and his  right hand man
during his life, has given the already tottering building of the Brahmo
Samaj another heavy blow. Though the deceased gentleman did not
occupy the ministerial chair, yet his strong connections with Keshub
combined with his own masterful intellect and the high reputation
which he enjoyed gave him an uncontested position as the leader of the
Samaj. He worked silentlyand patiently for the cause of Brahmoism, but
his end was in sorrow and despair because of the gradual declining of
the Brahmo Samaj. In an article contributed to the East and West in
his last days, he strongly advocated a reconstruction of the Brahmo
Samaj. “Keshub Chunder Sen’s intimate followers are some of them,”
he wrote, “spiritually minded men, but their mutual differences and
disesteem are so ineradicable that the whole movement has often been
at the brink of utter ruin by the ill-feeling of its so-called apostles.”
Long experience at last taught the representative of a crecd which
hated all outward forms that spirituality could not be sought aparb
from forms and ceremonial. It was under this conviction that he
wrote that “the present reconstruction binds all worshippers so hard
and fast to Keshub’s forms and ritual, that the freedom of spirit in
the old sense has more or less to be abandoned.”

~ Since its birth the Brahmo Samaj has been working under the
leadership of men who were intellectually among the greatest sons of
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India. Its foundation was laid by Raja Ram Mohan Rai, and the
work was taken up after him by Keshub Chunder Sen and Davendra
Nath Tagore whose names are held in great honour and respect by all
educated Hindus. Though Mozumdar may not have been equal to
these dignitaries, yet in his own time he enjoyed the repute of his
great predecessors. But in spite of these mighty intellectual forces, the
“Brahmo Samaj has never influenced the thoughts and ideals of large
numbers of the people of this country, and it is practically a failure
now. If an intellectual religion could ever prosper, circumstances so
highly favoured the growth of Brahmo Samaj that it ought to have
been a sure success. But the inherent demerits of the Samaj, serieus
defects in its basic principles, combined with the lack of true heavenly
magnetism in its leaders which mere intellectual advancement could
never bring about, have ultimately brought the Samaj to sure failure.

The inherent defect in the fundamental principles of the Brahmo
Samaj lies in the fact that it denies divine revelation, and hence it is
an entire stranger to the highest divine blessings upon man and per-
fectly ignorant of the close union with God to which His righteous
gervants can attain. This is the reason that it is devoid of true
spirituality, lack which has been felt by its chief advocates, and
at last admitted to be the cause of its rapid decline and the growing
disfavour in which it is held. This Brahmoistic tendency is manifes-
ted at the present day to a greater or less degree by every religion
which claims to have been based originally upon a Divine revelation,
Islam as interpreted by the Ahmadiyya being the only exception. All
such religions are, therefore, fast losing their hold upon educated mind.
For, it is argued that if God spoke to men in days past, He must speak
to them now also. But if He does not speak now, He never spoke
before. Applying this argument to the denial that Divine revelation
is granted to any at the present day, the Brahmo Samaj came to the
logical conclusion that Almighty God has really never spoken to men.
Accordingly if God never revealed His existence or will to men, human
reason must supply the deficiency, and religion must be based on ra-
tional principles. Starting from this point which gives the supremacy
to reason and not to God, the Brahmo Samaj has at last come to the
conclusion that it is utterly devoid of that spirituality in its hankering
after which it rejected revelation and sought the help of reason. In
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fact, there is nothing but dry words in a religion which cannot bring
a man so near to God that he should enjoy the blessing and highest
Divine favour of being spoken to by Him in response to his earnest
and humble supplications and prayers. Even more devoid of spiritu-
ality than the Brahmo Samaj is the Arya Samaj with whom religion
18 not a seeking after God and a striving after righteousness, [but a
glorying in empty words and abusing the sacred leaders of humanity,
while the Brahmo Samaj, with whatever error there may be in its
Principles, speaks reverently of the great and righteous men of all ages
and countries, and has at least a yearning to find out the truth though
its energy is at present misdirected. This other Samaj is, therefore,
destined to meet even a worse failure than the Brahmo Samaj, for a
religion which is devoid of spirituality and which does not establish
true connection with God can never prosper.

B —

Missionary Papers.

Most of the Missionary papers in India teem with hasty scribbles,
meant to fill up the pages, but pretended as edifying the reader.
Their abuses and attacks must, therefore, be passed over in silent con-
tempt, but a remark now and then may help to remove a misconcep-
glon. The Nir Afshdn has in its issue of June 23rd two editorial
notes on the Review of Religions. In one of these, the Christian
writer has to find fault with an article on polygamy appearing in these
pages. It need not be wondered at that he bases his attacks on one
out of the four long articles which have appeared from March to June
in these pages without ever reading the other three and without
reading perhaps even the fourth in its entirety, for whatever the argu-
ments in favour of the institution, he must oppose polygamy, and thus
do what even Jesus Christ durst not do. I must state it clearly that
the views expressed in the Review of Religions are those of the -
editor if the articles are not signed, and the missionaries should show
their Christian charity in abusing the writer, and not the Promised
Messiah, for what they find distasteful or unpleasant in these pages. I
wonder if the writer knew what he wrote. He blames me of carping
and cavilling instead of replying to the arguments of Mr, Dilawar
Husain. I leave that point to the reader.
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The Nur Afshan has stated two objections in this note which he
would not have done if he had read my articles. *The argument
based upon the needs of some men,” he says, “would be equally
applicable to women, and a defense of polyandry might be set up with
equally good reason.” This objection I had refuted in the very first
article by showing in the first place that while polygamy helped
society in the attainment of the objects of marriage, polyandry was
smwd institution. T showed that reasons for poly-
gamy are reasons against polyandry. Again, while in a polygamous
family, the father and the mother of every child are as distinctly
known as in a monogamous family, in a polyandrous family the actual
father is never known, and thus the grand object of the institution of
marriage fails. But Christian logic does not go with reason. In the
second place I showed that if men have sometimes the need to take
more women than one as wives, the same need cannot be generally
felt by women. The need of men was shown by me to be based on
the ground that various kinds of disabilities attend women as a rule,
as menstruation courses, pregnancy and delivery, and then they are
not fit for conjugal relations. Had the writer shown that in the case
of the Christians these disabilities had been transferred to men, he
might mave been right in saying that from my arguments for poly-
gamy, “a defense of polyandry might be set up with equally good
reason.” If such a thing has anywhere happened, or if it is likely

to happen, I will change my opinion and advocate the cause of poly-
andry, for then there would be no valid objection against this form of
marriage. The Holy Quran of course allows polygamy and prohibits
polyandry on the ground that women and not men bear children, and
if the reverened gentleman proves this to be wrong, he will have done
a valuable service to the cause of Christianity, and inflicted a serious
blow on the truth of Islam. I wait for a reply on this point, and
request the gentleman to be a little more considerate when he sits
down to pen his objections.

Again, I quoted verses of the Holy Quran which require the
Muslims to treat their wives with equality and justice, but the writer
without ever reading the Holy Quran declares authoritatively that
“the law ot Divorce in the Holy Quran nullifies the passages alluded
to” in this statement, for that law according to this learned writer
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«“does not grant equality in the right of women” to obtain a divorce
from their husbands. 1 am glad that I have to deal with this objec-
tion in a paper in which I have fully explained the Islamic law of
Divorce. So I refer the reader to that article to see the absurdity of
this objection. Meanwhile I challenge the editor of the Nur Afshan
to produce a single passage from the Gospels in which the right to
divorce should have been given to women even for adultery on the
part of the husband. The critical faculties of these objectors seem to
have been so badly blunted that they do not consider whether their
objections do not apply with equal and even greater force to their
own principles. If they were to bear this in mind, much of their time
and paper would be saved. The following words of Dr. Starr in which
he condemns the whole missionary system in bold words, should
especially be read by the Christian missionaries. Speaking of the
sending out of missionaries to foreign lands, the professor said :* ¢It
*s all a mistake. An African living in an African hub after an African

fashion is likely to be a better man than he would be after the Anglo-
Saxon introduced his religion, his surface civilization, and his rum.
We think we are the chosen of God . « « + « + o« o « We are the most
meddlesome race that ever existed. We meddle at home, we meddle
abroad, and we meddle everywhere, and it is the almighty dollar that
< the reason for our meddling. That is the watch-word of the Anglo-
Saxons. Our missionary work is simply meddling.” '

_—_—__M
*The Truth Seeker, *
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