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A Short Sketch of the Ahmadiyya
Movement.

Bl

The Ahmaddiya movement stands in the same velation to Islam
in which Christianity stood to Judaism. By Christianity heve 8
meant, not Christianity as it is preached or practised now, buf the
Christianity which Islam represents to be the true religion taught by
Josus Christ. The chief characteristic which distinguished Christi-
anity from all other sects of Judaism was its acceptance of Jesus as
the expected Messiah of the Hebrews in whom all the hopes and
prophecies of Israel were fulfilled, and the chiel characteristic which
distinguishes the Ahmadiyya movement from all other sects of lslam
is its acceptance of Mirza Ghulam Ahmad, the founder of the move-
ment, as the Promised Messiah and Mahdi of the Muslims in whom
all the hopes and prophecies of Iglam concerning its future triumph
and greatness are fulfilled. But there is an important difference here.
As the Mosaic law was meant only for the Israelites, the mission of
Jesus was also originally limited to the Hebrew people only, and he
was essentially the Messiah of the Israelites and not of any other
people or nation. But the mission of Islam, unlike that of
Judaism, is universal, and the mission of the Ahmadiyya movement,
unlike that of Christianity, is similarly universal. This universality
of its mission is indicated in the claims of its founder to have
come in fulfilment of the hopes and prophecies, not of the Muslims
only, but of every people who entertain such hopes and expect
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a reformer in the last ages. Thus Ahmad claims to be the Promised
Mahdi and Messiah of the Muslims, and the Promised Messiah of the
Christians and the Promised Avatar of the Hindus. These three claims
point to the universality of the Ahmadiyya mission,

The history of the movement is not a very long one. It was
established in 1889, Up to that time the founder of the movement
was looked upon by a great majority of the Indian Muslims as a
great Muslim veformer, and his claim to be a recipient of Divine
revelation which became widely known through his first great work,
the Bardhin-i-Adhmadiyya, the first volnme of which appeared in
1880, was generally admitted. There is o tradition of the Holy
Prophet which says that *“ in the beginning of every century (of the
Muslim era) God will raise one who shall reform the faith.” In
accordance with this prophecy, the founder of the Ahmadiyya
movement announced as early as 1880 that he was the reformer who
had to appear in the beginning of the 14th century of Hejira and the
Muslim public generally accepted him as such. His famous work, the
Barahin-i- Ahmadiyya, was hailed by the Muslims as the best work

that was ever written on Islam during the thirteen hundred years that

had elapsed since its birth, a view to which Maulvi Muhammad Husain
of Batala, now one of his bitterest enemies, gave candid expression in
his Isha'at-us-Sunnat. But though his claims were thus admitted, the
new movement did not come into existence till 1889 when the founder
of the movement published a manifesto, stating that he was com-
manded by God to accept bai’at from the people and to take them into
his discipleship. This announcement which was made on the 1st
Dec. 1888 drew many people to him, and excited very little or no
opposition. But the course of the movement was not destined to
run smooth beyond the short period of two years. In 1891, Ahmad
declared that the Muslims were in ervor in believing Jesus Christ to
be alive, that he was dead and Almighty God had raised him (Ahmad)
in the spirit and power of Jesus Christ in accordance with the
promise contained in prophecies speaking of the advent of the Messiah
in the last ages.  The claim was not altogether a new one, for he had
already published, in the Barahin-i-Ahmadiyya, revelations in which
he was addressed as Christ and a vision to the purport that he and
Jesus were two parts of one and the same essence. The announce-
went nevertheless excited great opposition and changed the feeling
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of friendship and reverence in- whieh he had been held up to that
time into one of bitter animosity and strong ill-will. Maulvi My-
hammad Husain, the admirer of former days, stirred up the whole
country from one end to the other with a fatwa of heresy against
him. The preparation of the fatwa cast the Maulvi immense pains,
for he had to travel from place to place to obtain the sienatures of
the leading Mulles and Mawlvis of the country. The verdict returned
was one of arch-heresy, and the exasperated Mullas gave vent to their
bitter feelings against the claimant in the harshest words” and pro-
nounced almost brutish judgments. They enjoined the Muslim publie
to refrain from having any connection with an v member of the new
movement. Marriage-relations with them were utterly forbidden,
Muslim graveyards were prononnced to be too sacred for them, places
of public worship were declared closed for them, and their persecution
was announced to be a meritorions deed. Some of the Mullas went
farther still and declaved that the founder and the members of the
movement could be murdered with impunity, their murder being a
deed of great merit, and that their properties could be taken away by
all unlawful means. TIn a country like India where the masses heing
uneducated are entirely under the control of the religious leaders, the
Jatwas conld not but have a deterrent effect upon the growth of the
movement, Buf the movement continued to make a slow and steady
advance in the face of the severest opposition from all sections of the
Muslim community and in fact from all veligions denominations.

The claimant to Messiahship explained his position in three hooks
issued soon after the announcement referred to above. These were
the Fateh Islam, the Tauzih-i-Mardm and the Izdla-i-Auhdm. But
arguments failed to mitigate the opposition against the new movement
which went on growing stronger day by day. In 1804, an incident
happened which gave a severe blow to the opposition. There was a
prophecy® based on the Holy Quran and a tradition of the Holy Pro-
phet that at the appearance of the Mahdi both the moon and the sun
would suffer an eclipse in the month of Ramazan on specified dates,
the lunar eclipse taking place on the 13th of Ramazan and the solar
eclipse on the 28th of the same month. This, the prophecy indicated,
was a sign of the advent of the true Mahdi which would
distinguish him from all other claimants. The Ramazan of 1804

witnessed the fulfilment of this prophecy and a change was thus
*See Alquran, L m
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brought about in the attitude of the public towards the movement.
There was of course no great influx of people info it immediately, but
people who could think for themselves saw that though the movement
struck at some of their cherished heliefs, the hand of God was work-
ing in its support. Thus it was that at the close of 1896 the move-
ment could count 313 members. '

P— ——

Meanwhile other circumstances had taken place which had an
offect upon the growth of the movement. The founder of the move-
ment had already proved himself in the Barahin-i-Ahmadiyya a
valiant defender of Tslam as against hostile religions. His announce-
ment in 1891 that Jesus Christ was dead was a great attack upon
Christianity because it dealt a blow at the very foundations of that
religion. In 1894, a great controversy Wis arranged between him on
the side of Islam, and M. Abdulla Atham, pensioner, E. A.C., and
Dr. Henry Martyn Olarke of the Church Missionary Society, Amritsar,
on the side of Christianity. Tt was in this controversy that Chris-
tianity received a further severe blow from him in the form of a
principle of controversy, adherence to which he demanded from his
opponents hocause of its reasonableness. What he required was that
aach of the contending parties should produce every assertion and every
arpument hrought forward in support of that assertion, from the bhook
which it accepted as an ingpired book, hecause it was reasonable that
a hook which claimed to be inapired should contain all the assertions
and arguments of its own truth and the truth of the principles it
snonleates and of the falsehood of the opposite principles. But the
Cthristian controversialists tacitly admitted the imperfection of their
aacrad hooks becanse they were unable to abide by this just principle.
At the close of the controversy, the Promised Messiah announced a
prophecy foretelling the death of his opponent Abdulla Atham to be
brought about within 15 months if he did not during the same time
turn to trathe  Atham benefitted by the condition, but after fifteen
months had passed, he again recurred to his former ideas and conceal-
od true evidence refusing to take an oath that he had not fnlfilled the

condition of the prophecy, and his death within seven months from the
death of his final refusal showed the elear fulfilment of the prophecy.

The year 1897 is of special importance in the history of the
movement. It was in that year that the plagne first made its
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appearance in the Punjab. Long before it had been published in
the Barahin-i-Ahmadiyya that heavy disasters would overtake the
country. The plague was one of these. It was one of the mighty
attacks referred to in a revelation published in the same book which
runs as follows: “ A warner came into world, but the world did not
accept him; God, however, will accept him and make manifest his
truth with very mighty attacks.” The next year while the plague
was yet limited to but a few villages in only one or two districts of
the Punjab and the Provincial Government was taking all precaution-
ary measures such as cordon, guarantine, evacnation, inoculation,
&c., against its spread and enforcing the most stringent rules for
carrying them out, Ahmad published a manifesto on the 6th February
1898, containing a vision fo the effect that he had seen plants of a
dark colour being planted by the angels m different parts of the
Puniab, which, he was told. represented the bubonic plague. On the
basis of this vision, he announced a prophecy in this manifesto that

province was affected.

Another important event of the year 1807 was the death of Pandit
Tekh Ram, an Arya Samaj leader. The importance of this event
tn connection with the Ahmadivya movement is dne to prophecy which
had heen annonnced more than five years before. The Arya Samaj
had early assnmed an hostile attitnde towards the new movement,
and there had even been controversies between the Arya Sama)
leaders and the fonnder of the movement. Pandit Lekh Ram, who
songht fame throngh religions controversies and controversial
Literatnre, came to Qadian soon ofier the publication of the fourth
volume of the Barahin-i-Ahmadiyyas, in which its author had
annonneed many prophecies and had also called attention to the
£alflment of many of his prophecies, one of which related to the death

of the fonnder of Arya Samaj. The hook was published 1n 1884 and
and Tekh Ram came to Qadian at the end of November 1885. The

correspondence which passed between the parties on this occasion, in
which Lekh Ram repeatedly demanded a heavenly sign, and the
agreement subsequently come 10 between them, are published In a
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pamphlet called the Istifta, which contains a detailed account of the
announcement and the fulfilment of the prophecies relating to Lekh
Ram’s death. On the 23th of February 1893 was announced the firsi
prophecy foretelling Lekh Ram’s death within six years from that
date and this was followed by later announcements foretelling other
particulars about the same. The notifications and hooks iy which

they were published were given a very wide circulation, and Lekh
Ram himself published the gist of this prophecy in one of his
writings. It was in accordance with these prophecies that Lekh Ram
was murdered on the 6th March, 1897, in his own house in one of the
most populous streets of Lahore city. The murderer was never
discovered. The Arya Samaj zealots were further exasperated and
on their representations a house-search was made of all the buildings
in connection with the Ahmadiyva movement which only cast further
light upon the guiltlessness of the fonnder of the movement. The
clear fulfilment of this grand prophecy, in which the Arya Samaj
suffered, according to the agreement entered into by its own repre-
sentative, a signal defeat, in which the truth of Islam and the
Ahmadiyya movement was made manifest, was clearly admitted not
only by thousands of Muslims who joined the ranks of the movement,
but even by hundreds of unprejudiced Hindus, some of whom had

the moral courage to admit in writing the supernaturalness of the
prophecy. (See the Tirydg-ul-Quldh).

The third important event of the year 1897 was the prosecntion
of the founder of the Ahmadiyya movement by the Christian Miss ion-

aries, in which they were assisted by some Arya Samaj leaders’ and
some Muslim Maulvis. The death of Atham and Lekh Ram accordi
to prophecies published beforehand had proved a source of great
discomfort to Christianity and Arya Samaj, for it had according ' to
- the admissions of their own representatives determined their falsity,
and both people now sought to bring the movement io nanght and
its founder to disgrace by some other means. Accordingly three
Indian Christian Missionaries got up a case of alleged abetment of
‘murder against him, and Dr. Henry Martyn Clarke under whom they
~served undertook the prosecution, while the president of the Arya
Samaj, L. Rambhaj Dat, acted as counsel for prosecution. The
- 'complaint was lodged in the first instance in the Court of the District
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Magistrate of Amritsar, who at once issued a warrant for the arrest
of the founder of the Ahmadiyya movement, but he soon found that
he had no jurisdiction in the case, and sent the case lor (rial to the
Court of the District Magistrate of Ghrdaspur.  About two months
before Dr. Clarke's case, Ahmad had published a vision as il lightn-
ing were about to fall on his house but it did not. Along with this
vision there was a revelation saying : ““ It is nothing but a threatening
from the authorities,” and another saying “ibrd” which means acquit-
tal (see Kitdh-ul-Bariyyat). The judgment of the Magistrate clearly
set fm'th ﬂu thu clrenmstances of ihe Ciase, ul‘.iti he not tmly :l{;:{luitted
the accused, but even came to the conclusion that false evidence had
been concocted by the Christian Missionaries who made Dr. Clarke
a tool to incriminate their religious opponent. “The end of this
case had heen watched by the public with the utmost interest, for it
could have brought the movement to naught if the Magistrate had not
seen with a keen sight that the great mass of the evidence before him
against the accused was a fabrication of the Christian Missionaries.
But the judgment not only established the innocence of the flounder
of the Ahmadivya movement, but even showed that the methods
employed by the opponents of the movement to bring it to naught
were of the meanest character, (See Kitdb-ul-Bariyyat).

The three events referred to above made the basis of the
Ahmadiyya movement stronger than ever, for its opponents began
to see that some unknown hand frustrated all their designs against
s Within the next few years and especially during the years 1901
and 1902, when the attacks of the plague became most virulent and
destructive in the Punjab, the number of the members rose to
about two hundred thousand. In the census taken in March 1901,
11,087 Muslims of the Ahmadiyya sect were returned for the
Bombay presidency, while in the Punjab, which is the centre of
of the action of the movement, only 1,113 males over the age of fifteen
were returned. But taking into consideration the figures for Bombay
and the circumstance that the greatest conquests of the movement
have been made in the Punjab, that province could not have less than
50,000 Ahmadi Muslims at the date of the census. ‘The incomplete-
ness of the official returns seems to be due to two circumstances,
the refusal of the enumerators in many cases to note the sect of an

Ahmadi, on account of the great prejudice prevailing agaimst the new
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movement, and the assigning of the distinctive appellation,Ahmadiyya,
to the movement after census operations had begun, many of the
members living in distant villages thus remaining ignorant of the
name. The opposition though still continuing has largely abated,
and the number of the members in all parts of the world is estimated
at 300,000. Outside India, the movement has taken a root in
Afghanistan, Persia, Arabia, Egypt, Australia, British Africa and
oven America. Since 1901, the sect has made a progress by bounds
and strides, and has its members Irom among Raises, Jagirdars,
respectable government officials, merchants, pleaders, learned Maulvis
and highly educated men. In 1902, another attempt was made to
involve the founder of the movement in a criminal case, the prose.
cutor in this case being a Maulvi. But the final judgment in this
case too instead of retarding the progress of the movement as thought
by its opponents proved a source of strength to it, the reason being
that nearly eighteen months before the judgment prophecies had been
published to the effect that the end of the cases shall be against
the prosecutor (Review of Religions, Vol. II, page 288). The
lower court gave a judgment for the prosecutor, but the judgment
was reversed by the court of appeal, while the complainant in this
case was found guilty in the counter-case instituted against him by
one of the members of the Ahmadiyya movement (Review of
Religions, Vol. 1V, page 39). Beyond the borders of India, the sect
has taken a deep root in Afghanistan where the attempts of the pre-
sent Amir to stop the progress of the movement by force has only
given it an impetus in that country, and the stoning to death of
Maulvi Abdul Latif, the leader of the movement there, and the murder
of one of his faithful companions, Abdul Rahman, have served only
as an announcement in letters written in blood in a country where
ordinary means of announcement are forbidden (Review of Religions,
Vol. II, 11 and 12).

The name Ahmadiyya was appropriated by the movement in
November 1900 for the purpose of ascertaining the true number of
its followers, but as the announcement was issued after census operas
tions had begun, the returns were very incomplete. The following
quotation from the Bombay Census Report which is itself based on
the announcement referred to above explains the significance of the
‘mame: * After laying down some excellent rules of conduct for his
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disciples, he explains his reasons for naming the sect ‘the Ahmadiyya,’
by referring to the two names of the prophet,the‘dJ alali* name
Muhammad, significant of his triumphant career, and the ‘Jamdl’
name Ahmad, pointing to the peace and tranquility that he was 1o
spread in the world. By denouncing the doctrine of Jehad and all
orimes of violence committed in the name of religion, the Imam claims
that he and his disciples can be fitly described as ™ Ahmadiyya.
(Census of India, 1001, Vol. IX, Bombay, Part ). These remarks
may require a little further explanation. Muhammad means, * one
who is greatly praised in the world.” and the name Wwas, therefore,
significant of the great glory which the Holy Prophet, Muhammad,
was destined to attain, and the significance of this prophetic name
came to light during the Medinite period of the Holy Pyophet’s life.
But the Holy Prophet had also the name Ahmad, which means “ one
who praises greatly.” The Meccan period of the Holy Prophet’s
life was o manifestation of this name, hecause this period was marked,
not by any glory like that which the Holy Prophet attained at
Medina, but by his own praising and glorifying the name of God.
These two periods of the Holy Prophet's life and his two names were
really an image of the two Divine attributes, viz., beauty and glory.
In these last ages the manifestation of the name Ahmad is again
destined to be the chief characteristic ol the progress of lIslam, and
the Ahmadiyya movement is the true representative of that phase.

The central doctrine of the Ahmadiyya movement is that its
founder is the Promised Messiah and the Promised Mahdi, and it s
his doctrine which brings it face to face with the cherished beliefs of
two of  the most important religions of the world. And first we havy
to see what is the significance underlying these tWo nNames. The

following passage from a writing of the founder himself will best
explain this. He writes i—

« As T have heen given the name of Messiah by CGtod with refer-
ence to the creatures’ rights and am an incarnation of Jesus Christ
on account of having boen sent in his spirit and character and cast
in the same mould, so I have received the name of Mubammad
Ahmad by virtue of my function as a reformer of the transgression
of Creator’s authority. To spread the Unity of God, therefore, 1 have
been sent in the spirit and character and east in the mould of the

Holy Prophet, Muhammad, may peace and the blessings of God be
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upon him. Thus I am at once Isa
Masih is a title given 10 Jesus Christ and 1t means one who is anointed

and blessed by God, His vicegerent on earth and a truthful and
en to the Holy Prophet i

righteous person. The title of Mahdi was g1y
Muhammad, and i1t means One who is naturally guided and the heir
to all truths, and n whom the attribute “guide’” of the Almighty 15

fully represented. The grace of God and His mercy have made me
the heir to both these titles in this age and manifested them con-
jointly in my persou. This 1s the true interpretation of my claim
to the titles of Isa Musih and Muhammad Mahde. The way in which
this manifestation has taken place is known in Tslamic terminology as
bartiz.* I am, therefore, a bartz of Jesus as well as of Muhammad,
peace be with them, and my person is spiritually a combination of
the persons of these two eminent prophets. ~ As Messiah my duty 18
to prohibit the Muslims from savage ttacks and bloodshed, in
accordance with the traditions which clearly lay down that when

Messiah shall appear in the world, he shall put an end to religious
RS 3oy 5= 5.3 My function as Mahdi consists 1n re-establishing
the Unity of God with heavenly signs. 1t was with miraculous signs |
alone that our Holy Prophet, may peace and the blessings of God R
he upon him, impressed the - dolatrous population of Arabia with the
grandeur, the omnipotence and- the olory of God. Like my Master,

T have also been helped with the holy spirit. The Lord that
the prophets ol old, appeared to Moses from
Sinai, rose up irom Jeir to Jesus Christ and shone forth
from Mount Paran upon Muhammad, may peace and the blessings
of God be upon him, the same powerful Lord has appeared to
meinall Hisglory . « - « <« ¢ - " He revealed to me that the beliet
of the majority of Christians ‘1 the world with regard to Jesus Christ
(such for instance as ‘n the doctrines of Trinity, Atonement, &c.y)
' a serious error and a deviation from the right path. . . ..«
Heavenly signs support my claim, my prayers are accepted ; future
events are made known 1o me, .nd the deep and secret things of
but God has knowledge are revealed to me.” (Supple-

ment to Jehad and the Rritish Government, page v)- |
i

rson of another, the two
and character and being

tHE REVIEW OF RELIGIONS.
Masih and Mauhammad, Mahdi.

appeared 1o

which none

=

¢ Baruz means the spiritual ap
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The claim of the founder of the movement to be the Promised

Mahdi strikes at the root of the orthodox hut erroneous doctrine that
the Mahdi will be a man of blood, who along with the Messiah will
wage wars against the non-Muslims until they are all slain or aceept
S the faith of Islam. As against this doctrine of a bloody Mahdi which
has often proved a source of great trouble especially in Africa, the
Ahmadiyya movement holds that the traditions speaking of the bloody
Mahdi are all unreliable, that the Messiah and the Mahdi are really
two names of one and the same messenger of God whose advent in the
last ages was foretold as is indicated in the tradition =) s o)
1.e., “ There is no Mahdi other than the Messiah,” which is met
with in one of the six authentic works on traditions, and that the only
reliable tradition in connection with the nature of the message of
that person is that recorded in the Sahih Bukhdree, the most reliable
work on tradition, which says that ‘ he will put an end to religious
wars ' (Jehad and the British Government, page 9). As regards the
traditions speaking of the advent of a bloody Mahdi, the Ahmadiyya
| movement holds that they are forged (Kashful Ghitd, page 11). The
+ Ahmadiyya movement further holds that the popular doctrine of
Jehad, or taking away the life of a man simply on the score of religion,
can never be uprooted unless the orthodox doctrine of the advent of
a bloody Mahdi disappears first, for the root idea underlying this
latter doetrine is the doctrine of Jehad. 1f Jehad is illegal, even the
Mahdi cannot wage wars to convert unbelievers to Islam, and if it
18 true that a bloody Mahdi must appear and shed the blood of nop-
Muslims until they accept Islam as the orthodox doctrine holds, then
the slaying of a non-Muslim on acconnt of his professin g a different
faith cannot he objected to. (See Review of Religions, Vol. IV, No. 3,
article “ A Christian Government and the Muhammadans.”)

.

The most important doctrine of the Ahmadiyya movement arises
out of the claim of its founder to be the Promised Messiah or Messen-
ger of the last ages. This doctrine may be considered from two

f"l different potuts of view, firstly - in its relation to Christianity
~ and secondly in its relation to Islam. In its relation to Christianity,
“the doctrine is interpreted in the same light as the doctrine of the
“advent of Elijah was interpreted by Jesus Christ. The distinguish-
‘ing sign of the appearance of the true Messiah, according to the
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Jowish Seriptures, was the cecond advent of Elijah before that of the
Messiah. Accordingly when Jesus claimed to be the Promised Messiah
of the Israelites, they questioned him about the prophecy relating to
the advent of Elijah. The interpretation given by Jesus was that
John the Baptist was the Elijah which was to come (Matt. xi: 14)
because he came * in the spirit and power of Elijah™ (Luke i: 17).
Tt is exactly in accordance with the interpretation given by Jesus
that the Ahmadiyya movement interprets the doctrine of the second
advent of Christ, and looks upon the advent of its leader “in the
gpirit and power " of Christ as the second advent of Christ. It isa
remarkable fact that long before he claimed to be the Promised
Messiah and to have come in the spirit and power of Christ and while
he as yet adhered to the orthodox Muslim doctrine regarding the
socond advent of Jesus, he saw a vision, which he published in the
Barahin-i-Akmadiyya, to the effect that he and Jesus were parts of
the same spiritual essence, {... one in spirit and power. This revela-
tion, received nearly ten years before he claimed to be the Promised
Messiah, shows clearly that Almighty God meant him from the
beginning to fill that office although he himself did not know it, for
in the same book in which this vision was published, the author ex-
pressed his adherence to the ordinary doctrine of the second advent
of Jesus. It shows clearly that the claim to Promised Messiahship
was not the idea of his own brain. Besides this vision there are
many revelations published in the same book in which their recipient
i plainly addressed as Jesus, and all this while he knew nothing
that he was to fill the office of the Messiah.

The olaim to Promsised Messiahship in the sense explained above
brought the movement face to face with Christianity with respect to
the central doctrine of that religion, iz, the resurrection of Jesus.
As the Jews helieved on the strength of their sacred hooks that Elijah
had been taken up alive into heaven, the Christians entertain &
<imilar belief with respect to Jesus. But they further maintain that
Jesus died on the cross, was buried, and rose on the third day. The
Gospels do not tell ns what explanation Jesus gave of the alleged
ascent of Elijah to heaven when he interpreted his second advent as
the advent of John in his * spirit and power.” But in the case of the
Ahmadiyya movement such explanation has not' been wanting. It
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holds as against the orthodox Christian doctrine that Jesus did not die
on the crogs but only swooned, that he was not buried but placed in
a comfortable spacious room hewn into a vock, that he did not rise
from the dead but only recovered from the swoon, that he did not
ascend to heaven, but came to Afghanistan and India to preach
to the lost fribes of Tsrael, and that he now lies buried in the
Khan Yar Street at Srinagar, Cashmere, where he is known under
several names, Yus Asaf (which is only a corruption of the Hebrew
Yasu’ Asaf, meaning Jesus the gatherer of the lost sheep)
Shahzada Nabi (which means a prince-prophet, being a title of Jesus),
and Nabi Sdahib (the prophet). The evidence for these assertions is as
follows :—

(i). Evidence from the Gospels. (1) Jesus prophetically likens
his own fate to that of Jonah (Matt. 12: 39, 40; Luke, 11: 29, 30).
But Jonah never died in the whale’s belly or whervever he was, though
he could not have been taken but for a dead man. Jesus, therefore,
prophesied that he would remain alive like Jonah. (2) Jesus said
that he had been sent to the lost sheep of the house of Israel (Matt.
15: 24), and that he had come ““to seek and save that which was
lost” (Luke 19: 10). It is cortain that the Jews at Palestine did not
represent more than two tribes of Israel and the other ten tribes had
long before settled in the East. These were, therefore, properly
the st sheep and they were to be sought and saved. It was, therefore,
to these tribes that Jesus hetook himself after the crisis of erueifix-
jon. (3) The dream of Pilate’s wife (Matt. 27 : 19) was meant to
save the life of Jesus. Why should the angel have appeared to the
Magiatrntﬂ’ﬁ wife pleading for the safety of Jesus if it had not heen
God’s will that he should be saved. (4) The prayer of Jesus the
night before his arrest affords another very strong evidence of his
being taken down alive from the cross, for the prayer of a righteous
man in distress and affliction is never rejected by God. In fact
Almighty God had promised to save him from the disgraceful death
on the cross, and Jesus was referring to this promise when he cried
“ My God, My God, why hast thou forsaken me” (Matt. 27: 46).
Heb. 5: 7 makes the matter still more clear, for there the acceptance
of this prayer of Jesus is admitted in clear words : “ When he had
offered up prayers and supplications with strong crying and tears
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unto Him that was able to save him frow death, and was heard in that
he feared. Tn fact, no clearer evidence than this is needed to show
that Jesus did not die on the cross, (D) Jesus remained on the cross
for a few hours only, but death by crucifixion was always tardy. The
two men crucified along with Jesus were still alive when taken down
from the cross, and therefore Jesus could not have died so soon,  (6)
The breaking of legs which was resorted to in the case of the other
two criminals was dispensed with in the case of Jesus. (7)) The side
of Jesus being pierced, blood rushed out, and this was a certain sign
of life. (8) Even Pilate did not believe that Jesus could die so soon
(Mark 15: 44). (9) Jesus was not buried like the other culprits, but
was taken in charge by a wealthy disciple of his who lavished care
upon him and put him in a spacious room, hewn in the side of a rock.
(10) When the tomb was seen on the thivd day, the stone was found
to have been removed from its mouth which would not have been the
case if there had been a supernatural rising. (11) Mary when she saw
him, supposed him to be the gardener (John 20: 15), which shows
that Jesus had disguised himself as a gardener. Such disguise would
not have been needed if Jesus had risen from the dead. (12) It was in
the same body of flesh that the disci ples saw Jesus, and the wounds
were still there deep enough for a man to thrust his hand in, and he
still felt hunger and ate as his disciples ate (Luke 24 : 39-43). (18)
Jesus undertook a journey to Galilee with two of his disciples walking
side by side with him. Tt shows clearly that he was flying, as an
ordinary man would have fled from the country where he was per-
secuted to some place of safety. Tf his object had heen to rise to
heaven, he would not have undertaken a journey to (alilee. It can
hardly be assumed that Galilee was a station where tickets were
available for an upward journey. (14) In all the post-erucifixion
appearances Jesus is found concealing and hiding himself as if he
feared being discovered. A risen Jesus should have made a publie
appearance and should not have shown any fear of heing discovered

by the peresecuting Jews.

(#%). The evidence furnished by the other sources is conclusive
“both against Christians and Muhammadans. One of the sources from

‘which the Ahmadiyya movement draws an argument in support of
‘M8 assertion is the ointment which is known under the names



1906.,) A SHORT SKETOH OF THE AHMADIYYA MOVEMENT. 185

P the Ointment of Jesus, 2 ) ]3> @y OF the ointment
of the disciples, and o YR or the ointment of the apostles. It s
mentioned in numerous works on medicine, the names of a few of
which are given in the Review of Religions, Vol. 11, No. 10. This
ointment is said to have heen prepared for Jesus by his apostles, and
the different names * given to it corroborate this statement. It 18
spoken ol highly by medical authorities as having an extraordinary
officacy in healing wounds, Since there is no evidence that Jesus
ever received any wounds hesides those which he received on the
cross, the conelusion arrived at is clearly this that the omtment was

prepared by the apostles for the wounds of their master which he
received on the cross.

(i#1). The discovery of the tomb at Srinagar is looked upon by
the Ahmadiyya movement as the third source of evidence showng
that Jesus did not die on the cross. SQeveral circumstances are
mentioned as supporting this conclusion. (1) Oral testimony, based
on tradition, of the people of Cashmere tells us that the tomb helongs
to one who bore the name of Yus Asaf, who' was known as @ Nabi
(prophet) and as Shahzada (prince), who came 1o (‘ashmere from
some country in the West some 1900 years ago. The tomb is also
known as that of Nabi S&hib. (2) The Tarikh Azami, an historical
work written some two hundred years ago, says referring to this
tomb on page 82: *The tomb is generally known as that of
a prophet. Ile was a prince who came to Cashmere {rom a foreign
land. He was perfect in his piety, righteousness and devotion.
He was made a prophet by God and was engaged in preaching
to the people of Cashmere. ‘His name was Yus Asal.,” (3) The
[kmal-ud-Din, an Arabic work, a thousand years old, says: “ Hes
(Yus Asaf), wandered about . several lands and towns until he
reached a land and lived and stayed therein until death overtook
him.” (4) Joseph Jacobs also states on the authority ol a very old
version of the story of Yus Asaf that he (Joasaph) at last reached
(ashmere and there died. (Barlaam and Josaphat, p. ev)s (5) There
are many circumstances which identify Yus Asaf with Jesus. (@)
There is conclusive testimony that he was a foreigner and not
o resident of Cashmere or India. () He is aniversally known
as a Nabi or a prophet among the Muslims, and therefore he
cannot be a Muslim saint; for no Muslim saint has been called
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a Nabi after the Holy Prophet. The word Nabi oceurs only in-two
languages, viz., Arabic and Hebrew, and no Indian saint could
be called a Nabi. But the only Nabi in Arabia was the Holy Prophet
Muhammad, and therefore Yus Asafl can only be a Hebrew prophet. ,
(¢) The time which tradition and history ascribe to Yus Asaf js the ¢«
time of the prophet Jesus. (4) The name Yus is clearly the same as.
Yasu, the Hebrew original of the word Jesus, (¢) It is even stated
that Yus Asaf was an Israelite fugitive who came from Syria. Tt is
€asy to see that such a fugitive could be none but Jesus, for the time
of the two is the same, Moreover, the life of no other Israelite
prophet is attended with the mysterious circumstances with which
the life of Jesus is attended. () Besides being called a Nabi, Yus
Asaf is called a Shahzada or a prince, and this also identifies him
with Jesus. (g) The teachings of Yus Asaf have a striking resem-
blance with those of Jesus. Some of the parables in the two are
quite identical. For instance, compare the following parable uttered
by Yus Asaf with Matt. 13 - 3, Mark 4: 3, and Luke 8: 5- « When
the sower sows his seed, some falls on the highway where the passen-
gers tread it under foot. Others are blown away by the wind.
Others picked up by the birds. Some seeds fall on rocky ground and
grow only till the roots reach the rock. Others fall among 'the
thistles. Only a small portion falls in rich carth, where it grows and
‘brings forth fruit. The sower i< the sage ; the seed is his wisdom,
"The seeds that fall by the way side, &c., are pieces of wisdom that
come into one ear only to go out of the other. These falling on rocky
ground arve not taken to heart. Those among thams meet with
opposition from the senses. Only that which takes root in the heart
‘brings forth fruit in the character ** (Barladm and J osaphat, page cxi)
() Still more striking is the circumstance that the prophet Yus Agaf
gives the name Bushra (Hebrew and Arabie for Gospel) to the ‘Word
he preached, as in the fallowing passage from the lkemal-ud-Din .
“Then he began to compare the tree to Bushra (Gospel) which . he
‘preached to the people, and he likened the spring of water to the
wisdom and knowledge which he Possessed, and the birds he compar-
ed to the people that swarmed round hip, and accepted his religion.”™
The identity in parables and names of the hooks preached by Jesns
~‘and Yus Asaf clearly shows that Yus Asaf was no othep than Jesus.
k&) The book of Yus Asaf was translated into almost all the European
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janguages, and the Christian world has always held him in great
honour. Fven a church was raised in honor of his name in Sicily,
These circumstances show that the Christians, even if they did not re-
cognise the actual identity of these two personages, at least admitted
a strong and close connection between them. But considering the
" time of Yus Asaf, the conclusion is inevitable that if Yus Asaf was
not Jesus, he was one of his disciples. But as none of his disciples
was ever called a Nabi or a prince, the only possible conclusion to
which all these circumstances lead is that Yus Asaf was no other
than Jesus. (j) Christian writers have tried to identify Yus Asaf with
Buddha asserting that the word is a corruption of Bodhisatva which
was first changed into Josaphat and then into Yus Asaf. But the
mere possibility of the corruption of one word into an entirely differ-
ent word.is no proof. Besides this, the remains of Yus Asaf lie at
Srinagar while those of Buddha have been discovered elsewhere,
which conclusively shows that Buddha and Yus Asaf are two entirely
different persons.

(iv). The Messiah promised to the Israelites was the Messiah of
all the Israclite tribes, ten of which had settled in the Hast in Afgha-
nistan and Cashmere. Therefore it was necessary that he should
have gone to them: The following evidence is cited in support of the

ssertion that these two people represent the ten lost tribes of Israel.
(1) The Afghans unanimously claim to be of an Israelite descent.
Prejudice against the Jews is so strong that such a elaim could never
have been made if there had been no truth underneath it. They have

also family geneologies through which they trace their descent to
Tarael. Nor is the claim a new one ; it is as old as the race itself.
(2) In their physical features the Afghans and the Kashmiris bear
no resemblance to their neighbours, but their resemblance with the
Jews is most striking. (3) In their dress, character and customs
here is the same resemblance. (4) Some proper names among the
Afghans and the Kashmiris are clearly of Israelite origin, such as the
names of certain tribes of Afghans and the names of certain places
in Cashmere. (5) The names of certain towns in Afghanistan and
Cashmere aré the very names which their cities &e. hore in their ancient
home. For instance the modern names Kabul, Punach, Zaida, Himis,

Gilgit, Laddakh, Leh, Suro, Suket, may be compared with Cabuls
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?hQHICIH-, Zldmfl or Sidon, Hams, Golgotha, Laadéh;, Lehx, Shax a;ﬂ
bil?COth Of. Ancient Syria. (6) Eminent writers and- travellers have
v0rne testimony to the same effect, o bRyl

In its relati | v ' 1ahshi
inTte 1'p14eted by :Een t;h{il:gil;;:ii}ic;;xtdi Prflllms; : _Mﬁsmah?PiP 3
A.mighty God laid down th foundati g 'Ouovfr'mg TET Y
! | v the Ioundation of the Israelite law with

[;t{ses, the great law-giver of Israel and brought the Mosajc dfsPeﬁ-
zf}..l‘(?n to a close by raising a Messiah. Thus Moses was the first and
: FHSt the last prophet of the Mosaic dispensation. Almighty G d

hal moreover promised to Moses that another v “ "':g iy
b bl | her prophet like unto i

;- vould be raised from among his brethren (Deut. 18: 18). He
alﬁio sald to the Holy Prophet Muhammad that he was the ron:;ié d
prtfpl?et who was the like of Moses (Alquran Ixxiii : 15) | Ap i :1
prt!'m:,sed that he would raise successors to the founder of- Islaia ‘I‘lli‘ke
}51411‘::0 the successors t-hat had been raised to Moses (Alquran Jmiv(?

i In ac?ordance with this promise it was necessary that the 1331;
successor of the Holy Prophet Muhammad should be the like of th
11\2;8;.. 1s'twcegsm- of Mos?s, t.e, a Messiah should appear ameong th:

u_}; ims like the Messiah that had appeared among the Jews Th
leatilel-: of the Ahmadiyya movement eclaims that he is the M e
PI'O;.;msed to the Muslims and the following nn: | i
b e owing pomts of resemblanee are
por"ﬂ mlel: L lfa ®Ws expected a Messiah who should be a tem-
Kifgdom t,} & he tvering them from foreign yoke establish a Jewish
i - quﬁg aufs the 't;:vorld. The Muslims also expect a Messiah

.i - Wage wars against the non-Muslims and slay all of them
a,ndi establish a Muslim empire in the whole world. (2) A tite
aga nst the expectations and cherished hopes of -the- J ews thé l:{e::il:l?
ﬁ:;ﬁ?f}fiizdhamong them was a man of peace, in like ,manner the

ey | as appeared among the Muslims has come to preaeh
his ‘Ei.‘:;ord In peace and to establish the superiority of Islam, not II:y '-tﬁe
zzvi)]@le ,J];?;:}f aﬁl{'f:glir'iints;nd!]heavenly signs. (3) At the appearance
o3 @5 W6 Jews were divided into various: .
;i?jﬁrilg]sef/is; Igs 1E:%J}:t]:'e the Muslims at the appearance of the Mu_i?n
;dig’ 0 Py Weré ?hcom:]t;;?y where the I'sraelite Messiah appeared,
e f}eased By ., e Eu ject pe?ple. ‘ Similarly Muslim dominion
madf}, 0y St1n the country in which the Muslim Messiah  has

- 15 appearance. (35) The English rule undey which the Muslim
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under whlch the Israehte Meesmh made his appearance (6) As the
dews had fallen off from true purity and rlghteonsness at the advent
of their Meeelah em:ular is the case now with the Muslims. (7) The
Jews were pumshed mth a severe spread of plague on their persecu-
tion of thelr Messiah ; the people of this country have also been
pnmeh,ed Wlth a terrlble plague on account of their rejection of the
Promised Mesmah (8) As the Jews eonght to have their Messiah

tned at law and put to death the opponents of the Muslim Messiah
©ls0 @F?F&ht to have him put to death by involving him in a case, and
as the Pharisees there appeared in court to give evidence against
Jesus, the Maulvis here appeared to give evidence that the claimant to
Mesm,ahshlp deserved to be murdered. (9) Though Jesus was the
last of Israehte prophets and the Iast successor of Moses, yet he was
not hmgself of Israelite descent for he had no Israelite father. Simi-
larly the man who now claims to be the Messiah and the last successor
of the Holy Prophet Mnhammad is not descended from the Quresh.

This interpretation of the Messianic hopes in Islam is based on
the death of Jesus, while the majority of the Muslims in this age

» —~helieve that he 1s alive. Here again, therefore, the Ahmadiyya move-

ment.has to.contend with the orthodox doctrine of Jesus’ life. The con-
troversy is however in this case limited only to what the Holy Quran
says on the point. In his first polemical work, the Izdlat-ul-Auwham,
dlrected against the orthodox Muslim view, the founder of the °
Ahmadlyya movement supported his assertion as to the death of Jesus
by some thirty verses of the Holy Quran. One of these may be
quoted by way of illustration. In v: 117, Jesus is made to say in
answer to a question from Almighty God if he had taught the people
to take him for a God : “ And I was a witness of their actions so long
as-llived among them, but when Thou causedst me to die, Thou
didst wateh over them.” The word fawafa which has been here
translated as causing a man to die never carries any other significance,
and.those who think that it means * taking up with the physical body
to heaven "’ attach to it a significance which is against all authorities

for the word has nexer been used n thls sense even once m the whole

Y I"--"" -||- - = -

t.,b,a golyaBFOP]g%t The Ve,ree, t}lerefore algmﬁes that the Chrlsnans
W from the true ac];unjgs of Jesus after hle death 1t more-
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‘over contradicts the personal second coming of Jesus, for he shows
‘his ignorance of what the Christians did after him which he could

- not have done if he had come a second time and seen what errors
 they are involved in. Traditions are also cited by the Ahmadiyya
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stance, which says that the Holy Prophet saw Jesus among the
prophets who were admittedly dead. There is another tradition
which says that Jesus lived for 120 years, and this is a circumstance
which supports the contention that the tomb at Srinagar which is
known as the tomb of Yus Asaf is really the tomb of Jesus, for

tradition ascribes the same age to the occupant of the tomb. Verses
of the Holy Quran are also cited in support of the assertion that Jesus

was obliged to take refuge in some other country. KEspecially xxiii:
59 is advanced as containing a plain reference to his flight. It runs

as follows : “ And we gave the son of Mary and his mother a refuge
on a lofty place which was secure and watered with springs.” This
it is alleged, is a clear desecription of Cashmere. It is further clear
that the word awa used in this verse signifies the giving of refuge at |

the time of some great danger, and with the exception of ecrucifixion - -J\
no event of great misfortune or danger to Jesus is recorded in

history.

| The proof brought forward in support of the assertion that Mirza

- Ghulam Ahmad, the founder of the Ahmadiyya movement, is the

Promised Messiah may be broadly described as falling under the
following headings :—

(1). The negative part of the proof is the proof relating to the
death of Jesus.

(2). As regards the positive part, two points have already been
stated, viz., firstly, the resemblance of the founder of the Ahmadiyya
movement, the Muslim Messiah, to the founder of Christianity, the
Israelite Messiah, and secondly, the parallelism between the Mosaic
and the Muhammadan dispensations.

The third point is the correspondence between the first Adam
and the Second Adam, as the Promised Messiah is called in prophetic -
utterances. Adam was created on a Friday, i.e., at the close of the
sixth day. But a day with the Lord is equal to'a thousand years.
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Therefore the second Adam must appear at the end of the sixth and
in the beginning of ihe .seventh thousand after Adam, which has

already set 1n.

Fourthly, the seventh thousand after Adam has been generally
looked upon as the illennium of the Kingdom of God and its begin-
ing as the time of the advent of the Promised Messiah.

Fifthly, the signs of the advent of the Promised Messiah are all
fulfilled, and it is for this reason that both the Muslims and the
Christians are anxiously waiting for him, and some are even of
opinion that the time of his advent has already passed. The great
signs of the advent according to Christians such as the pestilences
and earthquakes are too manifest to need any proof. The earth is
being shaken in a manner which is extraordinary. Only within the
month of April, the world has witnessed three of the most disastrous

shocks it has ever seen, »i%., the eruption of the Vesuvius, the destruct-
:on of Formosa and the terrible destruction of San Francisco. These
pestilences and earthquakes are moreover in accordance with the
prophecies ~nnounced by the claimant to promised Messiahship that
~  _terrible earthquakes will work havoc on all sides in the world. The
clearest sign of the advent of the promised messenger, according to
Islamic prophecies, was the eclipse of the sun and the moon on
specified dates in the month of Ramazan which 1s spoken of both in
the Holy Quran and the traditions of the Holy Prophet. This took
place in the year 1894. Among other signs are the appearance of the
plague, the prevalence of the religion of the cross, the appearance of
ZIussinnain, the coming into existence of a new conveyance which
has made conveyance by means of camels fall into disuse, &c.

Qixthly, the testimony of the past saints that the Promised

Messiah must appear in the beginning of the fourteenth century of
Hejira, and the testimony of many contemporary saints that the
Promised Messiah has appeared in the person of the founder of the

Ahmadiyya movement.

Seventhly, if ever a religious reformer was needed, he is needed
- DOW, for faith is vanishing from most hearts. The prophets of God

are always sent in the time of need, because Almighty God looks to
_ the spiritual needs of men as He looks to their physical needs,
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Eighthly, the signs shown by the claimant to promised Messiah-
ship which mclude the fulfilment of prophecies, the acceptance of
prayers, miraculous elegance of style in the Arabic tongue, growth in
the number of disciples, the good effect of the doctrine on their lives,

the assistance and protection granted by God, the failure of oppo-
nents and the success of the mission and many other kinds of slgns

The chief object which the Ahmadiyya movement sets before
itself 1s the regeneration of mankind through renewal and re-ani-
mation of faith in God and pointing out the true way to release from‘
the bondage of sin. How this object is attained by ]ommg the'
movement is thus explained. A belief in God is simply a lip- belief
if there is no certainty in the mind as to the truth of what is professed
with the tongue. The existence of God, though it may bhe inferred
from nature, is known only through revelation and through the
wonderful manifestations of Divine power and knowledge which are
shown through the prophets and messengers of God. It is for this
reason that Almighty God has been raising His messengers from time
to time, so that witnessing the manifestations of Divine power, people
may have a certain faith in God which may work a pure transforma-

tion in their lives. The signs of the prophets of yore are now merely
stories of the past and they cannot generate a living faith in the
heart. This is the reason of the great moral deprawty and Bpmtual
lethargy which 1s witnessed in the world. Hence Almighty God has
sent a messenger, the Promised Messenger of the last ages—-becauag
He who promised knew that a heavenly messenger would be needed
in the last ages for the regeneration of the world. He is come to
re-animate faith and to generate true certainty in the heart with regard
to His existence by extraordinary signs which make one directly
witness the wonderful manifestations of Divine power and knowledge-
Unless such a living faith is generated in the heart, aiman can newer
be released from the bondage of sin, and can never attain to-tyue
union'with God. Without certainty in the ‘heart a man ecan -never
overcome sins, and without fresh heavenly signs -showing ‘wonderful
Divine power and knowledge there ¢an be no certainty, and witheut a
prophet of: God to whom the deep secrets of the future are imade
known, there can be.no fresh heavenly signs. It is such a prophet of
God that the Ahmadiyya moyvement has found. in its leader, and. it s for




1900.) A SHORT SKETCH OF THE AHMADIYYA MOVEMENT. 193

this reason that most of the members of this movement are daily
making a progress in purity and righteousness and in attaining a
union with God. Thus the movement claims to be the only religious
revival in the world in this age in the true sense of the word.

It is thus by the re-animation of faith and the re-awakening of
n;lankmd to spiritual life that the Ahmadiyya movement wishes to

a,ccomphsh the great object of the triumph of the religion of Islam
in the world. The current Muslim belief regarding the Promlsed'
Mgsﬁlah, also holds the great object of his advent to be the triumph
of Isla.m, but 1t 1s considered that the accomplishment of this object
w1ll be brought about by compulsion, i.e., by slaying all those who
refuse to accept Islam, which is directly contradicted by the Holy
Quran in the verse which says that ¢ there should be no compulsmn
n faith.” It is true that the great object of the advent of the Pro-
mlﬁed Messiah is to establish the supremacy of Islam, but such_
_ﬂupremacy can be brought about only by extraordinary heavenly
Blgns and wonderful manifestations of Divine power which carry
conviction to the hearts of all seekers after truth that Islam is the
only true religion. This is what the Holy Quran says: “God is He
who has sent His Messenger with guidance and the true religion that
he may make it triumphant over all the religions.” (ix: 33 ; xlviii:
98 ; Ixi: 9). This verse is taken by many commentators to relate
to _t,he time of the Promised Messiah. Hence the Ahmadiyya move-
ment is displaying a zeal for the propagation of Islam which i1s not
met with in any other Islamic sect. '

A tradition of the Holy Prophet states that the Promised Messiah
shall break the cross, this being mentioned as one of the great objects

of his advent. The orthodox Muslims would take these words literally
but the Ahmadiyya movement interprets them as meaning, as in
fact they plainly indicate, the overthrow of the religion of the cross.
T‘hm object, the Ahmadiyya movement asserts, has been brought
about by the discovery of the tomb of Jesus at Srinagar, for this
circumstance subverts the very foundations of the Christian religion.
If Jesus did not rise from the dead and ascend to heaven, the
Christian religion has been preached in vain. No other single ecir--
cumstance could have dealt such a blow to this religion, and:hence
1t is that the tradition aptly descriles it as the breaking of the cross,.
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The chief pomis of difference between the Ahmadlyya move :nent

and the orthodox Muslim sects are as follows :—
(

(2). Th Ahmadiyya movement holds that Islam is a lllvmg
religion, by Wh ich 1t means that in Islam the door to Divine reve ation
is always open lmd that a true Muslim begins to lead a heavenl'" life
in this very wo 1d. The orthodox Muslim belief is that Divine jreve-
lation has for e Yer been discontinued, such being also the belief f all
other religions. |1 The argument given for the Ahmadiyya dO( trme
is threefold. (.)] Various verses of the Holy Quran are quoted eg.,

in the Fatvha Vﬂhl(}h 18 the most important prayer taught to Muh‘;llms

they are comme 'nded by Almighty God to pray: “ O Lord, ShON us

the right path, she path of those upon whom Thou hast bestawed
Thy blessings.”, This prayer would not have been taught if Alm: ,ghty
God had not IIlf ant to bestow these blessings, the highest of whlch
all is Divine re “elation. Traditions are also cited,; for instance, . rhlera
is a tradition w. q11{3]:1 says: “ Verily God will raise for the Mur_;hmg

&L
at the commencement of every century a man who shall re-animate

their faith.” (f‘) Reason also requires that if Divine revelation was
granted 1n the past, it should also be granted now or in the future.
All the rehgmn s teach that Almighty God sees the doings of His
creatures and t] at He listens to their prayers. They also hold that
He spoke at SOI}LI.B time, for instance according to the Hindus 1 11_L the
beginning of th s cycle ; according to the Jews, to the prophet** of
Israel; a,ccordn g to the Christians, till the time of the apostl 3s of
Jesus; a,ccmdmi to the Muslims, till the time of the Holy Prophei. If,
therefore, He st’ll continues to see and hear, as all these 1911%10118
maintain, it is cuite unreasonable to assert that He has ceaséd to
speak. The fa('t 1s that as He spoke to His chosen ones hefore, He
speaks even noy r, but only to His chosen ones, and His Worgd
d1sbmgulshed from ordinary words by the wonderful prophecies \n

1t announces ani the deep secrets of the future which it reveals. (3.)
The presence 1n 'Islam of a recipient of Divine revelation, such as the
founder of the Ahmadiyya movement 1s, shows conclusivelyit.hat
Islam 1s a ]iving;* religion. In fact if a religion has not in it the '}vital
power of makiny a man attain such close union with God that he may

be spoken to by*Hu:n it i1s not a religion which 1s needed for hu-
manity, for hun .anity needs a religion which should uplift and ele vate

it. If such a x hgwn claims that it is a living religion, it makeﬁ an
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assertion for which 1t has no argument. LThe Ahmadiyya movement

:s from this point of view the sole representative of a living religion,

for its founder proves the truth of his being a recipient of Divine
‘6 revelation by the mighty prophecies which are disclosed in the

. word he receives and by other conclusive proois.

(i1). The Ahmadiyya movement denies the principle that religion
may be propagated by means of the sword as against the- orthodox
belief that expects a Mahdi and a Messiah who will slay all non-
Muslims who refuse to accept Islam. This movement denies the advent
of any such Mahdi or Messiah, and holds all traditions speaking of
such advent to be antrustworthy, while 1t takes Ahmad of Qadian to
be the true Mahdi and Messiah who has come to establish the supre=
macy of Islam by heavenly signs and arguments. It bases its belief
on the Holy Quran which not only plainly says that there 1s no
compulsion in faith, but rejects the bloody Mahdi and Messiah by

promising a last successor {o the Holy Prophet who would walk in the
footsteps of the last successor of Moses in his method of preaching

It also relies on the Sahih Bulkharee: which says that the Promised
A Messiah shall put an end to religious wars, and thus correct the error

in which the Muslims shall have been involved.

(#14). This movement holds that the Holy Prophet 1s the seal of
prophets, and no other prophet can appear after him except one Wwho
is spiritually his disciple and who recevies the gift of prophecy through
him. It is only a true Muslim who walks in the footsteps of the Holy
Prophet that can become 2 prophet. It is In this sense that this
movement considers its founder to be a prophet. As against this, the
orthodox Muslims hold that though the Holy Prophet is the seal of
prophets, yet the prophet Jesus who lived six hundred years before
him must come a second time after him, thus breaking the finality of

_his prophethood, the prophethood of Jesus being independent of the
prophethood of the Holy Prophet Muhammad. The Ahmadiyya

movement further holds that since the Muslims are called “the
best of all people” in the Holy Quran, therefore, an Israelite
prophet, Jesus, son of Mary, who was not one of them, could mnot be |
sent as a prophet to them. In support of the same view is quoted
the verse which shows that successors t0 the Holy Prophet shall be

raised from among the Muslims (xxiv : 94).
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(iv). The movement lays great stress on the death of Jesus,
not only because it is the basis of the claim of its founder to Promised
Messiahship, but because it is the most destructive weapon which
strikes ut the very root of Christianity and pulls down 1its building
from the foundations. As against this, the orthodox Muslims believe
that Jesus with his body of clay has been taken up alive into heavens.
The error of this belief has been shown elsewhere. >

(v.) The Ahmadiyya movement denies that Divine attributés
are possessed by others. For instance, Almighty God creates life
but no human being can do it. Hence it denies that Jesus could
make birds and breathe life into them, which is one of the miracles
attributed to Jesus by the orthodox Muslims. The verse of the Holy

Quran from which this conclusion 1s drawn is interpreted by the
Almadivya movement in a different manner. Similarly, the orthodox
Muslims hold that the Daijal (anti-Christ) would come with the

powers of the Divine Baing, i.e., he would be able to give life to the
dead, to send down or withhold rain, &c., but the Ahmadiyya move-
ment rejects the idea as false, and interprets the anti-Christ doctring
differently. It identifies anti-Christian teachings with such teachings of
the Christian churches as the atonement and Divinity of Jesus Christ,
and thus considers the prophecy of the advent of the Dajjal to have
been fulfilled by the spread of the missionaries in all lands. Dajjal
signifies a deceiver and the missionaries no doubt deceive people by
their false teachings. For a clear exposition of the doctrine, see the
Review of Religions for November, 1905.

(vi.) In the relative value which is generally attached by the
Muslims to the Holy Quran and the traditions of the Holy ProPhéf,
the Ahmadiyya movement again differs from the orthodox. The lattqf
generally attach more value to traditions than to the Holy Quralg'
and make its verses subject to what is said in traditions. But the
Ahmadiyya movement makes the Quran a judge of the trad_i;ibﬁ‘si,
and reject every tradition as false and fabricated which may be
opposed to the Holy Quran. This, according to the movement, isin
fact the best criterion for judging true traditions from false ones. b i

It may be mentioned here that while the Ahmadiyya movement
“condemns all doctrines which attribute the dignity ol ‘Godhead to



Jesus, it also condemns the Christian doetrine which attributes curse
‘4o him. According to the Bible,” death on cross was an aceursed
déath. So if Jesus died on the cross, he, too, was accursed. The

Christians admit that he was accursed, but they never pause to think

what the word signifies. The Arabic word for curse is o~ which

‘signifies separation from God and subjection to the wrath of God.

One who is subjected to u“" or curse hecomes an enemy of God, in

fact, a devil, for , yxd# or accursed 1s one of the names given to

Qatan. Hebrew and Arabic being akin to each other, the word has

the same signification in Hebrew as in Arabic.
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- Thus if Jesus was subiected to curse, we must conclude that he
‘too became an enemy of (tod. a friend of the devil, and was for ever
separated from God. But we cannot suppose even for a moment that
Jesus ever became an enemy of (od and that really God’s wrath
descénded on him. He was a righteous man and could not De sub-
ject to curse in the real sense of the word, even for the twinkling of an
eye. BEvery word has a signification and the idea contained in it can
never be separated from it. A man eannot hoth be ecalled a leper
and have a soft. smooth skin. Similarly a man cannot both be an
accursed man and a friend of God. Curse is not a meaningless term,
it has an odious signification. Tt Jesus was subjected to curse, he was
gubjected to it in the same sense in which Satan was subjected to 1it.
Qo if Jesus died an accursed death, he cannot be called a righteous man.
It is a heinous sin to attribute the real significance of the word curse
to Jesus. So all those who believe Jesus to be a righteous man, must
admit that he was never subjected to curse in the real signification of
the word, and consequently that he did not die the accursed death of
the cross.
The teachings of the Ahmadiyya movement are the true Islamic
teachings with such differences from the current doctrines as have
' boeen pointed out above and with some other minor differences. The
. 4on conditions on which disciples are initiated into the Abhmadiyya
society were first published on the 12th January 1889. The following
_is a brief summary of these :—

1. That the disciple shall promise with a sincere heart that he
" shall not be guilty of any kind of shirk so long as he lives.
: 9. That he shall eschew all evil, such as falsehood, Iorn_ication,
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~ looking lustfully at others, transgression of Divine command-
ments, cruelty to any creature of God, rebellion against govern-
‘ment, &c. ; and that he shall not allow himself to be led away by his

- passions.

3. That he shall be regular in saying the five daily prayers and
ghall also try to say the night-prayers (tahajjud), and that he shall
invoke Divine blessings upon the Holy Prophet, ask forgiveness of his
sing from God and seek His protection, and, remembering the numer-

ous Divine blessings upon him, glorify and praise the name of God
under all circumstances.

_ 4. That he shall not in any way injure mankind in general
and the Muslims in particular by his hand or tongue or otherwise.

5. That he shall remain faithful to God under all circum-
~ stances, whether happy or grieved, in affluence or in need, and that
- he shall submit to the will of God in all cases and be prepared toO

-suffer any harde;hlp or disgrace in His path, and that he shall
nnt nnder_anv trial turn his face away from H1m, but shall make

| the tie of union closer

B. That he shall not follow his sensual desires and shall submit
to the Holy Quran and take -the - words and deeds.of the Holy
Prophet as the rule of his life. =F

| 7.. That he shall entirely forsake self-conceit and haughtlness
~and lead his life in submission, humlllty and meekness

8. That he shall consider the interest of his rehglon and. its

glory and sympathy with Tslam as dearer than all other interests,
~ wiz., his property, the hononr in which he is held, his children and

-~ everything that is dear to him.

9. That he shall sympathise with all the ecreatures of God
only for His sake, and so far as it lies in his power benefit man-

kind with his God-given faculties and blessings.

| 10. That he shall remain faithfnl to the promise which he
- makes at the time of bai’at so long as helives only for God's sake,

. and that the tie which unites him to his master into whose hand
he has given his hand shall be more powerful than ‘all worldly
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“relations and kinships and the ordinary relations of master and
-~ mervant. | 5

The founder of the movement lays great stress upon the attain-

ment of purity and righteousness and upon forbearance under

. persecutions. It is impossible to quote all such passages from his

voluminous works. The best collection of them is contained in the
Noah’s Ark from which the following passage 1s taken :——

 « Ve people! who call yourselves my followers, you cannot be

~ yrecognised as my followers upon heaven until your footsteps fall
on the path of true righteousness. Say your five daily prayers with
vour whole heart, humbling yourselves before God and fearing Him
1 such a manner as if vou actually see Him. Keep your fasts
faithfully for the sake of God. Those of you whom the Law requires
must give alms in accordance with its directions. If the pilgrimage
to Mecca is obligatory upon you and there is no obstacle, you must
perform the pilgrimage. Do good so as to love it well and forsake
evil so as to hate it bitterly. Know it for certain that no deed rises up
to God which is devoid of true righteousness. Righteousness is the -
root of every goodness; if the root has not dried the deed shall

prosper. It is necessary that you should be tried with various
snflictions and adversities as the faithful before you were tried.

Beware that vou stumble. Earth cannot inflict any harm upon
you if the tie by which you are bound to heaven is a strong tie.
4+ iveesss. Again I say to you, do not imagine that your
mere outward entrance into my sect will do. An outward act is

nothing if unattended with a transformation of the heart. Almighty
‘God sees 'your hearts and shall deal with you according to their
~ gtate. Hear, and in saying this T am discharged of the responsibility

of delivering my message to you, that sin is a poison and therefore
 chun it. and that the disobedience of God is an abominable death
and therefore eschew it. Pray God that strength be given to
you. He who is faint hearted when he prays, and does not
consider God as powerful over everything except where He
Himself has promised to the contrary, is not of my fol-
lowers. He who forsakes not lying and deceit is not of my
“followers. He who is involved in the greedy love of this world and
‘does not even raise his eyes to look to the next, is not of my follow-



200. __ THE REVIEW OF RELIGIONS. . [May

ers. He who does not in practice give a preference to matters of
religion over his worldly affairs is not of my followers. He who

does not repent of every evil and wickedness, such as drinking wine,

gambling, looking to lust, dishonesty, bribery and every other in-
iquity, 1s not of my followers. He who is not regular in his five

daily prayers is not of my followers. He who is not constantly
supplicating before God and praying to Him with humbleness of
heart is not of my followers. He who forsakes not the ‘company
of the wicked who cast their evil influence over him, is not of my
followers. 'He who does not revere his parents, or does not obey
them in that which is fair and not against the Holy Quran, or does
not care to serve them to his utmost, is not of my followers. He
who is not kind and gentle towards his wife and her relatives 18
not of my followers. He who refuses his neighbour the least good
in his power i1s not of my followers. He who forgives not the
trespasses of others and harbours revenge, is not of my followers.
The husband who is false to his wife or the wife that is false to
her husband is not of my followers. He who breakq in any Way
' the promise which he makes at the time of Bai’at is not of my
followers. He who does not believe in me as the Promised Messiah
and Mahdi is not of my followers. He who is not ready to obey
me in all that is fair is not of my followers. He who sits with the
_chked and chimes in with those who reject me is not of my
followers. Every fornicator, transgressor, drunkard, murderer, thief,
'gambler usurper, wrong-doer, liar, forger, every dishonest .person,
every one given to brlbery, every accuser of his brother or sister,
‘and every one who sits in such company, is not of my followers.

Every one who does not repent of his wicked deeds, and hates not
the congregation of evil-doers. is not of my followers.”

Politically, the movement has exercised and is exercising 8 mast
wholesome influence in India as well as abroad. The name . of the
Mahdi has always been associated with bloodshed and the appearance
of a claimant to Mahdiship has everywhere proved a source of . great
trouble to peaceful governments. The hope of the advent of a bloqdy
Mahdi, moreover, keeps alive the spirit of ghaziism, for the root
1dea of both these doctrines is the same, viz., the legality of takmg
away a non-Mushm s life simply on the score of his professmg a

S
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different religion. There is also the danger of disturbance being
caused anywhere on the appearance of any false claimant. The doc-
trine of Mahdi being attended with such dangerous consequences,
the change wrought in that belief by the Ahmadiyya movement is
most salubrious. Expositions of the doctrine of Jehad as given by
the founder of the movement have been considered by the most emi-
nent politicians to be highly beneficial for promoting the peace of the
country and extirpating the false notions of ghazusm. Thus in 1900,
Sn' F. Cunningham, then Commissioner and Superintendent Peshawar
Division, wrote to the founder of the movement: * So far as I can
judge, it appears to be a just and enlightened exposition of the
doctrines of Islam, and is equally creditable to your learning and

judgment. I have no doubt such a statement from a teacher of your
reputation will be welcomed by all good Muhammadans as a vindica-
tion of their faith, and as proof that Islam does not countenance
crimes which ignorant and wicked men may commit under the cloak
of religion. I should be glad to see your Risala and Fatwa widely
distributed in Frontier districts.” More recently, Professor Toy of
Harvard University has, while writing on the *“ Muslim Peril ” in an
American Magazine, recognised the great service which the Ahmadiyya
movement has done to the cause of Islam in removing the blot of

Jehad from its face.

Besides the important service which the Ahmadiyya movement
has rendered by extirpating the erroncous doctrine of Jehad, it has
not been slow in serving the Government on other occasions. Atthe
appearance of the plague when the efforts of the Government to
combat the disease were received most distrustfully by the masses,
a.nd there had been affrays between the police and the people in many
places, the founder of the Ahmadiyya movement called a meeting of
h.ls followers at Qadian on 2nd May, 1898, urging them to behave
most peacefully and submit to the Government measures. The follow-
_1;_;13 note of this meeting appeared in the Cwil and Military Gazette
of Lahore on the 10th June: “ The gist of the address was to the
effect that Government was actuated solely by dictates of humanity
in its measures for the suppression of the disease; that these measures

‘are necessary; that stories that Government desires to poison the

people are both lies and foolish and should not be beliey ed for
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moment by any body with pretensions of being sensible ; and that
for females to put aside the pardah in so far as to come out of the
house into the open for segregation purposes with the face properly
veiled is no violation of the principles of Muhammadanism in times
of imminent danger such as a visitation by the hand of God.” The
timely support thus rendered was acknowledged by the Government
in a letter No. 2138, dated 11th June 1898. Again on the occasion
of the war in Transvaal, prayers were offered for the victory of the
English, and subscription was also raised by the members of the
movement for the help of the wounded at Transvaal.

A good deal of controversial literature has sprung up in connection
with the Ahmadiyya movement. The most important controversy
with non-Muslims was that of 1893, in which the Christians formed
the other side. But there are many other controversial writings
on both sides. Some years later the founder of the movement
challenged the Bishop of Lahore to a controversy on that dignitary
making some very injudicious attacks on Islam in a public meeting
at Lahore. Many Anglo-Indian papers urged the Bishop to accept
the challenge and severely criticised his refusal to meet his adversary
on a common platform. An important controversy with the Arya
Samaj is the subject of a book entitled the Surma-i-Chashm-i-Arya,
published after the Barahin-i-Ahmadiyya. The controversy with
Lekh Ram never took place. With the Muslims the leader of the
Ahmadiyya movement held many controversies on points in which
he differed from the orthodox, but all such controversies he stopped
in 1897. The tone of most of the controversial writings against the
Ahmadiyya movement is of the most depraved character, and the
most obscene and filthy attacks have been made upon, and scurrilous
abuses hurled at, the founder of the movement. On the other hand, the
opponents have charged the founder of the movement with the use of
harsh words. But on which side unnecessary and unprovoked harsh-
ness has actually been employed is clear from the circumstance that
the Ahmadiyya movement has always had to take the defensive part.
Another circumstance which throws much light upon this question
is the desire of the founder of the Ahmadiyya movement which has

again and again found expression in memorials to the Government and
 other writings that all religious controversialists should be restricted
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by the legislature from making attacks on other religions. Three

different proposals for the regulation of religious controversies were
submitted to the Imperial Government of India in a memorial, dated

22nd September 1898, by the founder of the Ahmadiyya movement
which were as follows :—

“1. That the Government should order the advocates of various
religions neither to attack the faiths of others, nor to subject them
to any criticism, so that the feelings of others might not be injured.
On the other hand, they should be allowed to preach only the beauties
and excellences of their own faiths without going out of the way to
attack those of others. . . .. .. . For every sensible person realizes
that the true mission of every religion lies in laying it in 1its true
light before the public and explaining its beauties without any hinder-
ance fromoutside . . . . . .. ... .. No one can deny that religious
liberty does not consist in injuring the feelings of the followers of a
particular faith by abusing their holy teachers and sacred leaders or
misrepresenting the articles of their belief. . . . . . e i -

“9  The same end may also be achieved by enjoining upon
religious leaders to abstain from at least that class of attacks to which
their own faiths and recognised religious books are exposed. . . . .

«3 If the Government does mnot approve of either of the
methods suggested above, it may add a proviso to S. 153A. of L. P. C,
that in religious controversies, the controversialists should not bring
forward unwarrantable and unjustifiable objections against their
opponents’ religions.”

The movement has at present at its headquarters  a number of
periodicals, some of which belong to the propaganda and others are in-
dividual enterprises in the interests of the propaganda. The Review of-
Religions is in English, and the others are in oriental languages.* Of
these twof are monthly, one quarterly, and twof weekly. The move-
ment has a high school of its own which was raised some two years
ago to the standard of a college teaching up to the Intermediate.
examination, but the plan had to be given up on account of the new
University regulations. The High School has now started a monthly
magazine§ of its own, a special feature of which would be ample
explanatory notes on the text of the Holy Quran. The founder of the

*The English and Urdu editions of the Review of Religions. &
tThe Tashhiv.vi-Adzhan, t Alhakam and the Badr.  §The Ta'lim-ul Islam.
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movement has written nearly sixty volumes. The first and the most
important of these is the Barahin-a-Ahmadiyya which contains a
large number of prophecies which are now being fulfilled almost a
quarter of a century after their publication. The special features of
some other works have already been noted in passing. A few more
may be mentioned here. In the Minan-ur-Rahmdn which has not
seen publication yet, the aim is to show that Arabic is the mother of
all languages. The Sat Bachan contains an account of the Chola of
Nanak and shows by strong and conclusive arguments which have
never been refuted that the founder of Sikhism was a true Muslim
who obeyed all the Muslim ordinances. The Masih Hindustan men
(Christ m India) which has also not heen published yet proves that
Jesus came to India after the event of the crucifixion and lived here
to a very old age, finding rest at last in the sacred sepulchre at Khan
Yar Street in Srinagar, and that the second Messiah has also appeared
in India. The Arabic works are mostly written in elegant Arabic,
the like of which no opponent has bheen able to produce though .th_t_.'-':y
have been challenged again and again during the course of about 15
years. The Twryaq-ul-Qulib and the Nazool-ul-Masih contain some
of the more important signs that have bheen shown : the latter of
these has however not heen published yet.

'The founder of the movement predicts a great future forit. Two
_-promise's., he says, were made concerning the success and triumph
of his mission, both of which are published in the Barahin-i-Ah-
madiyya. The first of these related to his own life time and foretold
an unparalleled triumph in spite of the hardest opposition. It foretold
that people would flock to him from all quarters. This promise was

~made at a time when he had not a single follower. The second
promise foretold the great success of the movement after the found-
er's death which consists in its triumph over all the religions of the
sworld. In his will which has been published lately, he has clearly
_explained this point, and the wonderful fulfilment of the first pro-
mise is shown to be a clear indication that the second promise will
~also be fulfilled. Itis also predicted that the movement will achleve
great success under the guidance of one of his sons who Wlll be

- Divinely mspired, but until God appoints such a person to accept
bar’ at, any member of the movement whose 11rrhteousness 1S borne
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testimony to by forty of his brithren may initiate persons into the
movement, the management being under the control of an associa-
tion which has already been 'tp pointed under the name of the Sadr

Anjuman-i-Ahmadiyya.

Extraordinarf'-y Occurrences.

“After all occurrences and twonders of nature have been shown,
will come the occurrence of your 'death” (Review of Religions, Vol. V,

page 29).

The above was written on the 24th December last, 2.e., a week
before the commencement of the, year 1906, and these words were
further explained thus: “Regarding the occurrences spoken of 1n the
above revelation, T have been informed that death will work havoc on
all sides. There will be earthquakes so severe that they will present
to the eye the scene of theé day ¢f judgment, and will, as 1t were,
turn the earth upside down, and:the lives of many would be embit-
tered. But on those who repert and eschew evil, God will have
mercy. Every prophet had spolien of this time, and 1t 1s necessary
that every thing should happen according as it was foretold. But
those who make their hearts upmght and walk in ways which are
liked by God shall have no fearinor grief. Addressing me Almighty
God said, ‘Thou art a warner frem Me. I have sent thee that the
righteous may be separated fromm the wicked. And He said: ‘A
warner came into the world, buti the world did not accept him, but
God will accept him and make clear his truth by mighty attacks. 1
will shower so many blessin':gs upon thee that kings will seek

- blessmgs from thy clothes, ” (R>view of Religions, Vol. V, page 25).

These lines were written by one who claims. to be a recipient
of Divine revelation and a I\.{Iessenger of God in the last ages,
and the words were laﬁghed‘] at when they were uttered. DBut

who knew that their fulfilment would bring grief so soon. The
following note in the editoridl columus of the Pioneer of 22nd

April whick briefly notices tie desolation and disaster that has
been brought about by extradrdinary occurrences 1s suflicient to

draw calls the reader’s attention to the words of the prophecy
l

)
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Now SO cle_aﬂj "fulﬁlled, that “death will work havoc on all sides.”
It runs thus :—

“The year 1906 has not yet run a third of its length, but 1t has
already contrived to compress into its annals a seriés of calamities
and disasters that would suffice for ten. Hardly a 'week has been
free from the convulsions of Nature that have travelled so impartially
cound the world. The West Indies saw the commencement with an
ernption at Martinique, said to have been the. W?rst k’Lnoer far sixty
vears, accompanied with great volcanic activity in the neighbouring
islands. Followed a disastrous storm-wave and 1ntndation in the
valley of the Missisippi. Iormosa 18 visited by 1{@?0 earthquakes
of the «averest character in successive months, proopably far more
violent than that which has been the means of destroying Frisco.
An explosion of firedamp in a French mine, where sﬁlch a thing was
previously unheard of, produces the worst colliery d:-"_:saster of which
there is any record. The last survivors of this cytastrophe have
hardly been brought to the surface, before our sympsthies are called
off to South Ttaly, where Vesuvious bursts out ‘¥yith a violence
unknown for centuries and threatens to stifle Naplet; herself under
dust and ashes. Before the safety of the fair Calabri¢n capital is well
assured. the centre of this general disturbance of und';rground nature
has travelled to the equally beautiful and smiling coast of California,
and has laid the delectable city of the Western world in ruins. It
would be hard to parallel such general havoe since the first century
A. D.-when earthquakes and eruptions were abioad throughout

Europe and Asia Minor, giving currency to ideas whizh are reflected
in the imagery of the Apocalypse. The impression of wrath to come
would no doubt have been stronger still had the ear’l)lL Christian been

able to read of what was simultaneously happening across the

Atlantic and the Pacific in his daily morning paper.” (Italics in the

above are mine. Ed., R. R.)

The prophecy as worded above and publishéd before these
occurrences is clearly fulfilled in the disasters and earttquakes that have

since overtaken the world. If the materialistic world; fails to see any
connection between these dire disasters to humanit;r and the great

Prémlence of sin, no sensible person can at any rate ’r__ deny the clear
connection which they have with the wonderful proplecies published
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befcre their occurrence. One of the revelations published in the

Feb -uary issue of the Urdu edition of this magazine as well as in
other newspapers describes the devastation brought about by the
eruftion of Vesuvius in the clearest and most exact words. It runs
:;]1115;5: Ejﬁadfg oo LA dfﬂaﬁ sy Y (S 1) 9 oy v A d.?.}la.mj] ufi G B
‘Th> day is near when the heaven shall bring obvious smoke, (i.e.,
shali send down a punishment in the form of smoke, so explained
at toe time of its publication) and thou wilt see the earth on that
day as having died and become like extinguished ashes, grey and
with'out any green upon it.” Compare with this the deseri ption of the
courtry around Vesuvius as given in telegrams : “ The country for
mile3 around Vesuvius presents a picture of terrible grey desolation.
No vestige of green remains, and all the towns and villages are more
or less buried in ashes some six feet deep recalling the days of
Pom]lpeii ...... . . The whole region is under a dense pall.”

The telegraphie accounts of the destruction of San Fransisco are
still more appalling. The whole city has been practically burned
dowi and an area of 25 square miles is said to be all ashes. A
p0p1flation of over three hundred thousand men is homeless, and in g
most pitiable condition. Besides San Fransisco, many other Cali-
fornian towns have been destroved, and there is wreck and ruin, death
and gqesolation on all sides. A fashionable city that was revelling in
the rl:ight lay in ruins in the morning. San Fransseco, “ the free and
easy San Fransisco” as an American describes it, has brought
ruin upon it by its bold transgressions and glaring vices, but no
other centre of vice would take a lesson from it. Ijke those cities

that were destroyed in the past by the wrath of heaven, San Fransisco
has called the wrath of heaven upon it in accordance with the word

of prophecy that had been announced bheforehand : would that there
were some one to take a warning from its disastrous fate.

A R T iy

A Fresh Sign.

| (By the Promised Messiah.)

The following revelation came to me on the 29th April 1906 :
™ l:’,l”uﬁ le) )di(.l,v:JJ)JHJ——Jlfi)]J K1) 0K el These
words signify that something will happen concerning me or any one
of m;.’fr followers which will be a source of grief to-us and a source of
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pleasure to our opponents. It may be either a trial from God or an
affliction from the hands of an enemy. After this Almighty God
says that the days of happiness and grief, or the days of success and
reverses, are alternated among men. Sometimes 1t happens that joy
and victory fall to the lot of God’s people and the enemy is disgraced

and discomfited, as it happened in the battle of Badr in the time of
our Holy Prophet when the unbelievers suffered a signal defeat, and

their reputed leaders and chiefs, one of whom was Abu Jehl, fell in

the battle. This was a source of great joy to the believers. Then
came the turn of joy for the unbelievers, and in the "battle of Ohnd

some of the companions of the Holy Prophet became martyrs and the
Holy Prophet himself received wounds, and the Muslims were greatly
dismayed. At that time some people who were ignorant of the Divine
laws argued within themselves saying that such a disaster should not

have befallen them as they were in the right and their opponents
in error.* Almighty God then gave them the reply which is mention-

L L]

ed in the Holy Quran in the following words: &8s . ;5 Swwes )
Tran T SO RS
oWl g0 ) Ko 4 shie ()3 (-353 ) e t.e., “If a wound
has befallen you, a wound like it has already befallen the people,
(i.e., your opponents), and We alternate these days of success and
reverses among men ~ (iii: 134). In other words, the Mushms were
told not to grieve for the loss and injuries sustained at- Ohud, for
their opponents had sustained similar loss and injuries -at Badr, and
had lost even their leader Abu Jehl and the great chiefs of the Quresh
in that field. As against this, the Muslims sustained a loss at Ohud
in losing Hamza and some other companions. This was in accordance
with the Divine law according to which if the disbelievers are dis-
comfited on one occasion, the believers are made to suffer a loss on

another. For such has heen the Divine law from the beginning that
sometimes assistance and victory are granted to the believers which

*The cases of Abdullah Atham and Lekh Ram were of a similar nature. The pro-
phecy relating to the death of Atham was a eonditionat one and he died in accordance
with the condition, but the opponents of the moveément showed great joy at the circum-
stance that he did not die within the time stated in the prophecy. Accordingly the matter
wase one in which the opponents had an occasion to cast a doubt upon the fulfilment of
the prophecy. As the manifestation of many signs had been a source of extreme grief
to the opponents, Almighty God gave them an occasion to be temporarily joyful in
accordance with His law. But their joy came soon to a termination, for the clear
fulfilment of the prophecy regarding Lekh Ram soon after the death of Atham shut the

mouthe of carpers for ever.
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make them joyful and again they are subjected to trials which make
the unbelievers leap with joy, for they think that the affliction sent
on the believers would crush them and bring them to naught. Thus
Almighty God says in the holy revelation which He has sent upon
me referring to this Divine law of alternation that since He has been
granting to me His assistance and victory in the form of signs of
mercy to me for a long time which have been a source of continual
suffering and gnawing grief to my opponents, it is necessary that
an occasion should he given to them now to be joyful. In accordance
with this revelation something must happen which should be a
source of grief to us and a source of joy to our opponents. |

The signs which have been manifested by Almighty God in my

support are as follows —Firstly, Maulvi Karm Din of Bhin in the
Jhelum district instituted two criminal cases of defamation against
me at Jhelum. In both these cases Almighty God informed me be-
fore the cases came on for hearing that the said Karm Din would not
be successful and that I would be acquitted and saved from his
mischievous designs. On receiving this revelation from Almighty
God, I published the prophecy in a book entitled the Mawdhib-ur-
Rahmdn.* The book was published before I made my appearance
in the court, and was distributed freely both at Jhelum and at Qadian.
The judgment given in the cases fulfilled the prophecy, for both suits
were dismissed and I was discharged, the Sessions Judge upholding
the judgment of the Magistrate.

After the dismissal of these two complaints, Karm Din instituted
another criminal case against me on the basis of what had been
written in the Mawdhib-ur-Rahmdn. A criminal case had also been
instituted against him by one of my followers long before this. Re-
garding the end of these cases, Almighty God informed me more than
eighteen months before their decision that I would be acquitted and
that my opponent Karm Din would be punished. This prophecy was

*The words in the original are as follows : *“ And one of my signs is this that my
God, the knower and the wise, informed me concerning a mean person and his great
calumny, and revealed to me that he intends to lower my reputation . ... .. and He
showed me three visions ... .. and T saw that I was brought into a court of justice like
one who is under arrest, and I saw that I was ultimately acquitted, though after some
time, and I was given the glad news that the evil shall fall back upon my enemy, the
liar and the defamer.” (The Mawahib-ur- Rahman, page 129). '
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published at that very time in the newspapers Alhakm and the Badr.*
The final judgment in these two cases was again in accordance with -
the prophecy, for I was acquitted while Karm Din was found guilty
and punished with fine. These were two signs which appeared one -

after the other, viz., the punishment of Karm Din and my acquittal.

Fourthly, Almighty God informed me that a severe shock of
earthquake would be felt in this country which would bring about a
devastation of buildings and a great loss of lives. These prophecies
too I published beforehand in the two newspapers, Alhakm and the
Badr.* This prophecy was tulfilled by the earthquake of 4th April
1905, whose destruction does not need to be mentioned. This was the
fourth sign.

Fifthly, Almighty God again informed me that another severe
shock of earthquake would be felt in the spring of 1906, and that it
would come after the 25th of February. In accordance with this
prophecy, a severe shock of earthquake was felt on the night of the
28th February which devastatsd hundreds of buildings and caused
considerable loss of life. This was the fifth sign which appeared in
my support.

*This prophecy was also published in the Review of Religions in the number for
July 1903, where it is contained in the following words :—

“A PROPHECY WITH REGARD TO THE END OF THE CASES.

““ On Monday night, i.e., the night between 28th and 29th June 1903, a heavenly
magnetism took possession of my ideas, and my attention was drawn to the question:’
What will be the end of the criminal cases instituted by Maulvi Karm Din of Bhin
(Jhelum district) against me or those instituted by some of my followers against the

said Karm Din !, Under the influence of this magnetism my condition was changed to
one in which Divine revelation is granted, and the word of God came to me: &L} | ) )

u"u Ll e ) s u)"‘*‘n"‘ r-‘h O o) ,) ]yajl s ) & The following
interpretation of these words was infused into my mind: Of the two parties to these cases,
Almighty God will be with those, and will grant assistance and victory to them, who are
righteous, do not tell lies, are not unjust, do not bring forward false charges, do not
unjustly oppress others by deception, fraud and dishonesty, and shun every evil, and
who, on account of the fear of God, are true sympathisers and well-wishers of their
fellow-beings and do good to them, and who are not led by their passions to bestiality,

u--l‘.ﬂt--'-l hqi— L N W T T Tt L Fat T T_T -Ta B . B T e -ne\nn-'- x - _{I'Hﬂﬂl‘i el . T P
1 1cau LU uw

INIJUILYy auu ©viy wvuy winu dic oy Buva w Eiﬂljpuﬁé: " auesd dre wue pruple
to whom the decisions of these cases will be favorable. Then will not only one sign,
but many signsappear for those who inquire as to the party which is in the right, and
peace be on those who follow truth and guidance. Mirza Ghulam Ahmad Qadian: 29th
June 1908,” For fulfilment of this prophecy,.See R. of R,, Vol,-1V, page 39,

fFor details as to the 4th and 5th signg, Ece R, of R., Vol. IV, page 187, and Vol 'V,
page 119,

!—"irliﬂ-;"“ o B
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Sixthly, there was a man named Chiragh Din who lived at

Jammu. He was one of my disciples at first but afterwards became

a renegade, and having made a common cause with the Christian

Missionaries set up a claim to prophethaod. Thereupon I prayed to
God against him, and Almighty God revealed to .me that He would

annihilate him and destroy him and send down His wrath upon him.*
It was also hinted that he would die of plague and accordingly the
prophecy was published as a supplement to the Dafi-ul- Bala, a pam-
phlet on plague. One year after the publication ol his work, the
Minarat-ul-Masih, in which he described me as the Dajjal (Anti-
Christ), he was consumed by the wrath of heaven. The plague seized

his two sons and his daughter first and they all perished before his

eyes. Then on the 4th April 1906, he was seized with plague and

died in great torture. This was the sixth sign manifested 1 my .

support.

| “S_eventhly, another sign appeared in connection with the death

of Chiragh Din. Shortly betore fiis™aeatli” ue e e e

with me, and after stating my claims and his own imprecated “the
curse of God upon whichever of us was the liar, and prayed to God
saying that He might judge between right and wrong, and of us
two destroy him who was a liar and the enemy of truth. Hardly
two or three days had elapsed after his addressing this prayer to
Almighty God when the judgment of God came down wupon him,
and bis death was brought about with severe torture. He saw
his whole progeny perishing before him, and atter this grievous
woe had befallen him, he was himself overtaken by the wrath of
heaven, and departed from this world with a grievous and sorrowful

EN R LT B e A

heart. These afflictions further showed that his helief in God was

no more than a lip-belief for after the death of his children he
was heard saying that even God - had become his enemy- This

was the seventh sign that Almighty God showed in my support.

The eighth sign has been shown in ‘connection with the di-

saster which has overtaken Dr. Dowie of = Zion, America. He

—————————————————

*The original words published in the Dafi-ul-Bala are as follows: * To-night at
the time of the moon Wlip?er I received the following revelation concerning Chirag Din
— P S S ) W ) that is to say, if he doubts still and does not believe in me
and does not repent of his claim to messengership, I shall annihilate him and bring
destruction upon his head and overtake him with My wrath.”
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claimed to be Elijah the restover, the forerunner of the Maasiah:
nd he also said that he was inspived by God. On his prophesy-
ing the destruction of the Muslims, I challenged him to:a Muba-
hala, both of us praying to God that whichever of the two was a -
liar should die in the life-time of the other. He assumed silence
.nd showed disdain and vain-gloriousness ; and therefore 1 pub-
lished an announcement in which 1 foretold that even 1if he refused
to accept the challenge, disaster would certainly ov@;fta,kg ]:um
Quotations from this announcement were published in American
newspapers which are veferred to in the Review of Religions, -in
Vol. I, No. 12 and olsewhere. Soon after this publication, Dur.
Dowie was stricken with paralysis (Qct. 1, 1905), and now. he is
quite laid down with this disease, and bemng unable to work he
has been compelled to leave the management of Zion city into
other hands.* This is the eighth sign which Almighty Ged has
anifested in my support and to which the whole of America
bears witness and which the recent downfall of Dowie has made all

the more clear.

Ninthly, Almighty God spoke to me by His holy revelation ~ %
saying : “ Many a house of an enemy thou hast made desolates? In
this revelation it was foretold that many of my enemies #ould: die
and their homes made "desolate after them. So it has taken place
and T lTearn that many of my enemies who were impure and hard
of heart have been swept off with their families in this year. De-
tails would be given in a separate pamphlet. This is the ninth sign
making my truth manifest to the world.

Tenthly, T announced it again and again during the last year
giving wide circulation to such announcements that the world would
shortly witness very severe earthquakes, some of which would bring
about a devastation on earth which wounld bring before the mind
the scene of the day of judgment, and that death would work
havoe on all sides. In accordance with this prophecy, the beginning
5 1906 has seen some of the severest earthquakes and —eruptions
that the world has ever witnessed. — The destructive earthquakes ot
Formosa, the terrible eruption at Martinique and the consequent
earthquake in the West Indies, the still more terrible eruption

L

*Other circumstances which bave brought a disaster upon Dowie’s head will be
detailed in the next issue, (Hd, R. k)
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of the Vesuvius, the like of which has not been known for centuries
the disastrous earthquake which devastated San Francisco and then
resulted in a conflagration reducing the most beautiful city of the
Woestern World to ashes, all these scenes of devastation and death are

<ute to impress the hardest heart as fulfilling the prophecy referred
to above. But this is not all ; for Almighty God informed me some
time ago that five more terrible shocks of earthquake would yet be

witnessed.

_ Jome of my opponents say that the earthquakes of Europe ard
America cannot be signs 1n my support, for these people are not
aware of my claim. In the first place it is not true that Europe and
America are ignorant of my appearance, for my claims have been
often spoken of and commented upon in many well-known English
-nd American newspapers. Many of them commented upon my
challenge to Dr. Dowie and admitted that Dowie fled from the con-
test. - Under these circumstances Hurope and America cannot be
said to be 1ignorant of my claims. Besides this, my prophecies con-
cerning all these disasters were published before their occurrence,
and they spoke of earthquakes in the whole world, and the English
publications ‘containing such prophecies were circulated, in Europe -
and America, among those who belong to this propaganda as well as
in the public generally. These people had, therefore, clear knowledge
of these prophecies. Moreover, these earthquakes are the ‘signs of
he wrath of heaven at the great iniquities prevailing on the earth,
and as their occurrence is in accordance with my prophecies, it
cannot be denied that they are signs showing my truth.  These

visitations are due to the sins of men, and they point to me as the

true messenger of heaven, for 1 foretold of all these disasters before
they came upon men. Those who are dead have been punished for
their sins, but for the others it 1s a sign, but if it 18 not heeded some
other punishment will overtake them. -

So many signs appearing one fter another in my support have
causéd my opponents great grief. Hence Almighty God now 1n-
forms me that something will be manifested which will be a source
of joy to them, for such 1s the Divine law that even the opponents
are given an occasion of rejoicing, though it may be very short, but
the end is always for the righteous and they are ultimately successful
and victorious. And peace on him who follows guidance.

MIRZA GHULAM AHMAD,

Promised M essiah.
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~ Notes and Comments.

.- We are living in the days of encyclopedias. The Jewirsh FEn-
- ExoycrLop®Epia oF eyelopedia has just been brought to a close,
Isram. and an Encyclopedia of Islam is already n
active preparation at Leiden. While the news would be read with
interest by the Muslim world, it 18 not a matter of small regret to the
Muslims that the work has not been taken in hand by Mushms. It
“is, on the other hand, entirely in the hands of Furopean Orienta-
lists, and though we hold in great respect their learning and
researches of Arabic language and literature, the Muslim world would
Thave liked to see the names of learned Muhammadans in the list of
“editors. This defect in this otherwise most 1mportant publication,
which is of the deepest interest to Mushims, deprives it of much
" ofits value, and we hope the promoters of tl}e scheme will take
+his matter into consideration. Religious questions at least should
“ he entirely in the hands of Muaslims.

 The I'mprovement Era shows in an article on “ Christianity 1in
" CHRISTIANTTY IN Japan,” the falsity of the idea that Christianity
JaPAN. © s making a rapid progress in Japan. -The war
‘geems to have-had an effect just the opposite of what the Christians
thought. The friendly expressions of the Japanese for. Christianity
and the Christian nations were, we are told, a political tactic “to
scounteract any disadvantages that Japan might receive, i conse-
- ‘quence of the professed alarm on Russia’s part, especially in the
financial world.” As reoards the conduct-of the Christian mission-
aries, it is the same throughout the whole world. They have a desire
16 look all-important and to hold leadership in their hands. The
gpirit of independence of the Japanese could nov bear such conduct
and the Japanese Christians have asserted their entire independence
" of foreign missions. . ‘“For npwards of twenty years, there has been
=g strong feeling among these Japanese Christians that they were
7.able to take care of themselves, and carry on the mission work 1n a
. better manner than the missionaries from abroad could do it for them.
They have, therefore, simply said, give us the money expended by
- ‘your missionaries, and we will accomplish a great deal more good
27 swith it. But the missionaries were loth to give up the keys to the
< ‘money-box, dnd likewise their employment, and so they have disre-
,garded ‘the wishes of these Japanese Protestants. The result has
" been that the Japanese Presbyterians and C ongregationalists—and
v fheré are’ some very able men among them—have determined to
rearry on the work of the special churches, independent of missionary
- aid, and haveresolved that, ¢ no chuirch receiving aid from foreign
- missions shall be recognised as a church after 1907 ” Rev. T.
<« Haradn, the Japanese Christian who has been lecturing in India, gave
expression to similar views in answer to an interviewer at Madras,
In answer to the question whether he entertained the hope that Chris
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tianity would become the national religion of Japan, he onl
replied that “either Japan will be a Christian nation or non-re-
ligious.” Referring to the ill-feeling between Japanese Christians
and the Christian missionaries, he remarked: ‘ Somehow Japanese
Christians, especially the leaders of the various churches, did not
like the way in which missionaries were carrying on their work, as
if they were masters and the Japanese workers were their servants
because employed by them.” |

The London Quarterly Review for April has an
article on ¢ the Argument for Foreign Missions ™
from the pen of Professor Garvie. The writer
after admitting the error of the Christian Church which * for many
centuries condemned all religions outside its pale as false and
wicked.” and recognising that now “ it has become not at all unusual
to compare the excellences of the other religions with the defects of
Christendom, to show, if not its inferiority, yet that 1t cannot claim
superiority over others ” thinks that the evangelization of the whole
world is necessarv for its moral elevation, because, “ the constraining
love of Christ is the moral dynamic that all men need,” and holds
that the moral superiority of the Christian religion can be determined
by comparing “ either the actual life of the masses in Christian and
non-Christian lands, or the saints whom paganism can show with
the saints who confess that by the grace of Christ they are what
they are.” -

Professor Garvie seems to have made these remarks only with
implicit confidence in the morality of the Christian masses and the holy
orders of the faith and without consulting facts, which are so painful
that T would not have referred to them, had it not been necessary to
remove this misconception. ~The condition of the masses in Christian
countries is a most deplorable one, being at the depth of degradation.
But they may be said to be so bent down upon the gratification of
the animal passions as not to have that “ constraining love of Christ ™
which is the “ moral dynamic.” The clergy indeed who preach Christ
day and night, and whom the holy spirit has called to that high
office. may be presumed to have enough of the moral dynamie,” and
hence according to the argument advanced above for foreign missions,
we may take them as representatives of the highest Christian morali-
ty. TFor this purpose one may find a good deal of information in the
« Cyimes of Preachers ” which has a brief record of some of the
erimes with which the clergy of the United States and Canada have
been charged in courts. There 18 no annamable erime from which
the “love of Christ ’ has saved the holy men, adultery and seduction
heading the list. The totals given at the end of the book stand
thus * “ Crimes charged from 1898 to 1905, against women in a
sexnal way, 445 ; other offences charged 599. In the previous
twenty years, against women 1in a sexual way, 1431 ; agamst women
in other ways, 279 ; other crimes charged, 1356.”

e

MoRrALITY OF CHRIS-
TIAN PRIESTS.
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These are the  saints ”’ of Christianity who are called to their
office by the Holy Spirit and who have the love of Christ deep In
their heart, * the saints who confess that by the grace ol Christ they
are what they are.” 1 do not think the holy men of any other faith
have descended to such a depth of immorality. There is no need of
a comparison here between Chyistian saints and heathen saints, and
there is enough food for reflection for any one who casting off pre-
judice for a while can think for himself. '
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